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DOCUMENTATION 


Documentation in this MEMORANDUM has, 
wherever possible, been rendered to accord with 
the testimony presented by the Armenian — 
and English — language newspapers and other 
organs which support the dissident Arme- 
nian church in the United States. Physical 
evidence of the existence of the documents 
and reports cited here, or quoted herewith, 
will be offered the National Council of the 
Churches of Christ in the United States of 


America on request. 


CENTRAL DIOCESAN BOARD 
ARMENIAN NATIONAL APOSTOLIC CHURCH 
OF AMERIGA 
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A GOVERNMENTAL STATEMENT ON THE 
ARMENIAN CHURCH CRISIS IN THE 
UNITED STATES OF AMERICA 


Early in February, 1958, the United States Department of 
State issued the following statement in regard to the Armenian 
Church crisis. It is to be pointed out that the Department’s. 
statement conclusively spells out the cordial relations between 
the Department of State and THIS majority Armenian Church 
Diocese. The dissident Armenian church, ag identified in the 
Memorandum which. follows, continues to recognize the Arme- 
nian church headquarters located in Soviet Armenia. 


ent Ls 2d CP Oe tpostolic Ghieks 


« There has recently developed in the Armenian Apostolic 
Church a considerable body of opinion which opposes allegiance 
to the Armenian Catholicos (Patriarch of the Church) who 
resides at EHtchmiadzin in Soviet Armenia. This group favors 
recognition of the spiritual jurisdiction of the Catholicos of 
Cilicia who resides at Antelias, Lebanon. The Catholicos of 
Cilicia, Zareh I, recently sent a personal emissary to visit Ar- 
menian churches in the United States. 

« The Department of State does not as a matter of policy 
intervene in the affairs of the churches in this country or 
abroad. When Archbishop Paroyian visited Washington in 
October of 1957, appropriate courtesies were extended to him 
in his capacity as a distinguished Prelate of the Armenian 
Apostolic Church by officials of the Government, including 
Vice President Nixon who received him on October 28, 1957. 

« While maintaining its policy of non-interference in reli- 
gious affairs, the Department will continue to encourage the 
maintenance of cordial relations between officials of the United 
States Government and officials of the Armenian Apostolic 
Church under the jurisdiction of the Catholicos of Cilicia ». 


AN INTRODUCTORY STATEMENT 


The extensive, perhaps exhaustive, nature of this Memo- 
randum on the Dissident Armenian Church in America has been 
prompted by developments following the recent visit to the 
offices of the National Council of the Churches of Christ in the 
United States of America, by His Excellency, Archbishop Kho- 
ren Paroyian, Nuncio of His Holiness, Catholicos Zareh of the 
Great House of Cilicia, and Bishop of Lebanon of the Arme- 
nians. 

Those who were present at that conference will recall that 
ere the conclusion of the meeting, Abp. Paroyian commented 
that he, and his Diocese, could hardly be expected to stand idly 
by and allow the dissident church establishment in America to 
exploit its recent unfortunate induction into the august comp- 
any of the NCC by portraying itself as the majority, represen- 
tative, legal Armenian church establishment in this country. 

We may also recall the comment by Rev. Parry of the 
Council that he felt membership in the Council could hardly be 
construed to be in the nature of a judgment that the member 
church was the representative church of its type in this coun- 
try. Dr. Parry adduced several examples to illuminate the stand 
he had taken. 

Abp. Paroyian replied that this very well might be the 
attitude of the Council, but he asked if it were also the attitude 
of the dissident church ? He suggested that the dissident 
church, on the basis of its past performance, its quarrelsome 
nature, its gnawing need to garb itself in the borrowed finery 
of the respectable, and its thirsty desire to portray itself as the 
official Armenian church in America with a fund of « loyal » 
characteristics, would make a good deal of political and propa- 
ganda hay of its acceptance into NCC membership. 

His Excellency said that making use of its newly-found 
and richly undeserved NCC membership on the part of the dis- 
sident church to « sell » itself as a respectable, dignified, legal, 
loyal, majority church in this country could not be tolerated 
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supinely by the Diocesan church — for reasons quite obvious. 
He expressed faint hope that the dissident church, for once in 
its career, would conduct itself, publicly at least, with poise, 
restraint and decorum, 

We regret to report that the worst fears of Abp. Paroyian 
have come about. 

There is underway today, through the agencies of the dis- 
gident church and the congerie and motley of organizations and 
publications which support that group, a loud, bruitsome, caca- 
phonous propaganda campaign which is drumming into ears of 
the Armenian American public the purported « fact » that 
membership in the NCC is tantamount to « proof » that the 
dissident church is the only Armenian church, the only respon- 
sible Armenian church agency in this country — « and we told 
you so ! » | 

To ask this Diocese to practice Christian charity in this 
instance would be to ask it to allow the people to be duped into 
accepting a church prelacy which, as we shall show conclusi- 
vely in this Memorandum, is nothing more than an unworthy, 
disloyal pro-Soviet political party masked as a church organi- 
zation. Certainly, to allow the rooting of such a fiction would 
hardly be in the interests of Christian truth or charity. 

The following developments have constrained this Diocesan 
office to prepare this extensive study of an organization which 
has fallen shameful prey to the Soviet. 

(1) Even while the trienniel convention of the National 
Council was in session in St. Louis, Baikar, an Armenian-lan- 
guage newspaper which supports the dissident church, in a 
fierce, exulting editorial, announced that the dissident church 
was « even now being accepted into the National Council » — 
at a moment when announcement of an acceptance vote on the 
dissident church in St. Louis was certainly quite premature. 
Baikar, which reflects at all times official dissident church 
views on issues, as will be shown elsewhere in this paper, chort- 
led that NCC membership, of course, was deserved by its church 
since it was the ONLY Armenian church in this country (which 
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of course it was not and never has been). 
(2) On December 8, 1957, hardly had the convention ad- 
journed, the Troy (N.Y.) Times Record announced : 
. The Armenian Church of North America, with which 
St. Peter’s Apostolic Church, 2200 5th avenue, Troy, is affi- 
liated, has been accepted into membership of the National 
Council of Churches, it was announced today as the council 


met at St. Louis. 


Did the NCC wire from St. Louis the Troy newspaper the 
the local champions of the dissident church prelacy by pretend- 
ing that these people were backed by the NCC. 

The timing of the release is important. The Armenian 
community of Troy of late has been locked in a bitter struggle 
around the subject of St. Peter’s church. There are forces in 
the community which wish to lead the church back into the 
Diocesan fold. The news item quoted above was placed in the 
Troy Record to dignify, encourage and solidify the position of 
the local champions of the dissident church prelacy by preten- 
ding that these people were backed by the NCC. 

(3) On December 21, 1957, Armenian Mirror-Spectator 
broke out with a front page news item, under three column 
captions, and accompanying three-column photograph, which 
read : 


. NATIONAL’ 'COUNCIG” OF CHURCHES ACCEPT 
CHURCH INTO MEMBERSHIP WITH UNANIMITY OF 
VOTE. 


The article in question was written by one Avedis A. De- 
rounian (yclept John Roy Carlson). Of this infamous, umbra- 
geous character, who is known among Armenian Americans as 
« the shadow prelate » of the dissident church, a man who re- 
flects the official attitudes of the dissident church heirarchy, 
this Memorandum will later relate. Suffice it here to say that 
this Derounian not only should not be allowed to speak for any 
church — he should be barred from all church premises. 
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Here are quotes from the massive two and a quarter co- 
lumn, gaudily displayed, article, written by Derounian : 


....In what may be considered a historic and far-reaching 
decision, the General Assembly of the NCC... unanimously 
accepted into membership the Armenian Church at its trien- 
niel assembly held in St. Louis ... The Armenian Church, loyal 
to historic Etchmiadzin and the venerable Catholicos Vasken I 
as it is loyal politically to the laws and traditions of our 
country, was accepted into the Christian fold without a dis- 
senting vote... Desperate last minute telegrams from the reli- 
gious division of the Az‘menian Revolutionary Federation, 
while duly noted and ‘mvestigated by the Assembly were re- 
jected as false and disleading. This writer personally talked 
with an official of the Armenian body who stated : « We 
were unimpressed with what was obviously the work of a 
cantankerous group, We have met with such groups before. 
We were convinced that their agitation had no validity. After 
final examination we determined that your Church was the 
Church authorized to represent your people in our Council. 


We are happy to have you with us ! » 


We trust that Derounian was never told such things by a 
« high official » of the NCC, because any such views wouid 
merely bear witness to a bias in favor of the dissidents. 

Was there in fact « proof » available in St. Louis that a 
« final examination » — in the full meaning of that phrase — 
was made ? 

What gave the « high official » quoted the idea that the 
quite genuine wire of protest, sent by a responsible Church 
diocesan board, was the work of a « cantankerous group » ? 

Is this the way the NCC handles such business ? 

Was any attempt made by the NCO leaders at St. Louis 
to hold off a decision on the Armenian case ? 

Was the representative of this legal church summoned to 
St. Louis in order to offer the views of his Church publicly be- 
fore the assembly. 
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Was this Diocese invited to testify ? 

Was our wire merely chucked aside at the work of a 
« cantankerous group » ? 

Why has not the NCC, since the General Assembly, cor- 
rected the repeated dissident church assertion (as for instance 
found above) that it had been accepted into NCC membership 
« unanimously » — when it is known that at least ONE Ameri- 
can church unit cast its secret ballot against the admission of 
the dissident Armenian church ? 

The point is this : 

Derounian and his dissident church membership congerie 
are simply preoccupied with the urgent matter of exploiting 
NCC membership as « proof » of a loyal, legal character for 
the quite disloyal and quite illegal dissident Armenian church. 

Derounian himself makes this as plain as day : 


This declaration (of the NCC « high official ») reflecting 
the views of the investigational and executive bodies of the 
country’s topmost religious dignitaries, leaves mo doubt as to 
the standing of the Armenian Church loya] to Etchmiadzin, 
and the contempt in which the political group with its wild 
claims and utterly unfounded charges stands in the eyes of 
the Naticnal Council. 


Does the NCC board subscribe to these views ? 

Can Derouman be allowed to speak for the NCC — as well 
as for the dissident Armenian church ? 

Can WE allow Derounian to shout these irresponsible, wild 
mistruths about our legal church establishment — just because, 
through one of the most colossal deceptions ever practiced on a 
Christian body, 4 POLITICAL CHURCH TIED TO A HEAD- 
QUARTERS CONTROLLED AND USED BY THE ATHEIS- 
TIC SOVIET UNION FOR PURPOSES OF WORLD REVOLU- 
TION HAS BEEN ACCEPTED INTO THE GOOD COMPANY 
OF PRACTICING CHRISTIAN CHURCHMEN ? 

Derounian’s revealing article continues : 
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Knowing the Anglo-Saxon mind as we do, we believe that 
nothing from this point can change their decision. The ver- 
dict is shattcring and far-reaching blow to the Armenian Re- 
volutionary Federation, nine of whose gangsters were con- 
vineed (sic) of the murder of an Armenian Primate in New 


York City on Christmas, Sunday, 1933... 


Thus does Derounian weave into his whole cloth all the 
bile and political poison he has been practicing over that past 
twenty-four years. We shall discuss the Armenian Revolutio- 
nary Federation and this church in a later chapter of this Me- 
morandum. Here we will merely say that it is a commentary on 
Derounian’s honesty and intentions to note that this majority 
church was never mentioned in connection with the murder of 
Archbishop Tourian ; and that the Cilician Catholicate, which 
at that time was a darling of the Derounians because of its 
domination by pro-Soviet forces, was never accused of a role 
m the event. | 

What the murder of Abp. Tourian has to do with NCC 
acceptance of the dissident church — only Derounian and the 
dissident church might know. It might be interesting to ask 
them : why this irrelevancy ? 

We are a church of God, and not students of the Anglob 
Saxon mind ; and we express the hope that in this country men 
of God act as men of God, and not « Anglo-Saxons » or any- 
thing else ; but we feel that the dissident church spokesmen 
should NOT be allowed by the NCC to make of their dissident 
church’s entrance into the NCC an apportunity to make PRO- 
SOVIET PROPAGANDA at the expense of Christian folk. 

(3) Similar thoughts were expressed quite bluntly the 
following week in an editorial of the pro-Soviet Armenian 
Mirror-Spectator : 


The acceptance of the Armenian Church into the National 
Council of the Churches of Christ in the USA in a sharp in- 
dication of the esteem and the strength of the Armenian 
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Church as the one amd only recognized church representing 
the bulk of the Armenians im this country... The eloquent 
obviousness of the decision and the unanimous vote should 
irrevocably clear any doubts of those who have been standing 
by the sidelines awaiting a clear affirmation of what is the 
Church’s position these days. Acceptance by the NCC affirms 
the statements which the leading members of the community 
have already indicated as a fact. 


Does the NCC find itself in agreement with this sentiment ? 

Did the NCC induct the dissident church into its ranks 
simply to prove it the responsible representative Armenian 
church in this country ? 

Where is the RELIGIOUS content of such chanticleer 
crowings ? 

Matthew Callendar, another dubious person, who is NOT 
a member of the Armenian Apostolic church, legal or dissident, 
chortled this « Christian » sentiment in the Jan. 5, 1958 Ar- 
menian Mirror-Spectator : 


This columnist is happy to return the compliment with 
the words : « Weep Hairenik of Boston » ! on the occasion 
of its being cast by the NCC in America in tenebrous gloom 
and shame. 


Did the NCC mean to cast a newspaper, printed in Boston, 
« into tenebrous gloom and shame » ? Is the NCC happy with 
this unconscionable exploitation of an act it took obviously in 
all good Christian faith ? 

There is too the official press release of the Secretariat of 
the dissident church, as it appeared in the December 21, 1957, 
issue of the dissident church’s supporting newspaper « New 
World ». Its Armenian version appears in the official dissident 
church magazine Hayastanyatz Yegeghetsi § (Jan. 1958, pp. 
25-28). 

Reading this release apprises us that members of the dis- 
sident church apparently had the audacity to attack this Dio- 
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cesan Church from the stage of the NCC’s St, Louis conven- 
tion ! 

According to the statement, the Rev. Megherian, dissident 
church spokesmen at the Convention, announced this publicly 


before the delegation : 
We realize that within our Diocese there is a dissident 


group misled by secular considerations of a political and re- 
volutionary party. 

As freemen, as members of a free church, we are appalled 
that this fractious, pro-Soviet political group, with all its trea- 
sonable, cunning pro-Soviet character, was given the occasion 
to describe this Church of God in such a fashion before an 
august company of churchmen. 

And we are even as appalled that the culprits obviously 
were allowed to get away with this slander. 

Propagandization and exploitation of the NCC decision to 
admit the dissident church into membership was started right 
there on the stage of the NCC convention — even before the 
final gavel sounded ! 

The same official release adds : 


Despite the hostile communications of the dissident group 
issued from 212 Stuart Street, Boston, Mass., headquarters 
of the revolutionary party of the Hairenik Association, at- 
tempting to confuse the general constituent membership 
COMMITEE Ts. & 


Does the NCC share this view that we sent our official wire 
of protest to the trienniel convention merely to « confuse » a 
committee ; or does it find itself in agreement with us that 
we were trying, as a last minute desperation measure — and 
that was all we could do considering the facts of the matter — 
to warn the NCC of the character and. nature of the political 
pro-Soviet faction whose acceptance into NCC membership, in 
the words of Dr. Roswell P, Barnes, places the council in an 
« embarassing position » (Chicago Sun-Times, Sat., Dec. 7, 
1957, p. 15) ? 
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(4) And finally, there is the case of the assertion of Bishop 
Papken Varjabedian, head of the allied dissident church See in 
California (in « Oshagan », Los Angeles, Calif., March, 1958) : 


The application for membership (in the NCC) of the 
schismatic group (a reference to this Diocesan church) has 
been rejected. 


When this Diocesan Board wrote to the NCC offices in New 
York in reference to this statement, Dr. Wilbur C. Parry, As- 
sistant General Secretary, responded : 


No request for admission into membership of the Natio- 
nal Council of Churches from your part of the Armenian 
Church has come to my desk. It such a request did come, we 
are unable to locate it. 

Such deceit, as that of Bishop Papken Varjabedian of the 
pro-Soviet church, is simply unworthy of a_ Bishop of the 
Christian Church ! 

In the light of all that has transpired since the acceptance 
of the dissident church by the NCC, we feel that an extensive 
memorandum such as is being presented here is vitally impor- 
tant not only to unveil fully the dangerous, unwholesome, so- 
phistic, disloyal character of the dissident church, but in order 
to protect ourselves as the church responsible for the majo- 
rity of Armenian American faithful in this country, who very 
well may one of these days find themselves in the untenable 
pos:cicn of seeing a traitorous and deceitful «church» hierarchy, 
blessed with respectability unwittingly conferred on them by 
the NCC, speaking and acting in their name — and bringing 
furthur disrepute on the good Armenian name in this country. 


I. 
ETCHMIADZIN AND CILICIA 


The Armenian nation accepted Christianity as its state 
religion in 301 A.D., or twelve years before the celebrated Edict 
of Milan (313), through which the emperor Constantine decreed 
Christianity to enjoy equal privileges with paganism. 

Tradition has it that shortly after the Armenian conver- 
sion, Christ appeared to St. Gregory the Illuminator, founder 
of the Armenian Holy National Apostolic Church, and bade 
him erect a cathedral edifice at the Armenian city of Vaghar- 
shabat. This the Saint proceeded to do ; and he called the great 
Christian installation « Etchmiadzin » (that is, /The Place 
of the Descent of the Only Begotten). 

The practical explanation for the location of the cathedral 
at Vagharshabat is that the Armenian Royal Court of King 
Tiridates III was at that time located at Vagharshahat. The 
Church needed the aid, protection and immediate prestige of 
the civil authority. The cathedral was thrown up hard by the 
Palace. 

There the Catholici of Armenia reigned, along with the 
civil authority of the nation, until 452 A.D., when the Catholi- 
cos Melite of Manazkert, because of the worsening political 
position of Vagharshabat, which was threatened by foreign 
foes, transferred his abode to the great Armenian city of Dovin, 
whither the Armenian nobility had removed itself. 

In 484, the great Armenian Catholicos Hovhan Manta- 
kouni officially transferred the Armenian Catholicate to Dovin. 
The cathedral installation at Etchmiadzin was abandoned so 
that both Catholicate and Church might survive in safer cli- 
mes. . 

The Catholicate remained at Dovin until 944, when the 
Seljuk invasion of Armenia constrained the Catholicos to trans- 
fer his dignity and Throne to the village of Argina, near Ani, 
again following the civil authority. | 
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In 922, the Catholicos established himself at Ani itself. 
Subsequent moves, dictated by the exigencies of the times, 
were made to Tavplour (1054), to Damnplav (1065), to Shougr 
(1105), to Dzovk (1125), to Romkla (1147), and finally, in 1293, 
to the great city of Sis, Kingdom of Lesser Armenia (Cilicia). 

The Catholicate was not to « return » to Etchmiadzin until 
1441 — or some 989 years after Catholicos Melite had left the 
place, 

In other words, Etchmiadzin has served as cathedral city 
only 667 years, while the Catholicate of Armema has success- 
fully been able to serve and preserve the Faith of the nation 
while situated in locales OTHER than Etchmiadzin through 
989 years. 

These cold, revealing historical facts tend to destroy com- 
pletely the miasma of a « miraculous indispensability » impu- 
ted to Etchmiadzin by its « supporters » today. 

And history betrays still other facts over which the Etch- 
miadzinites today awkwardly glide. 

We have seen that the Mother Throne, in 1293, finally 
achieved peace and security with its establishment at the Cili- 
cian city of Sis, the nerve center of the remarkable heraldric 
Rubenian Kingdom of Lesser Armenia which played a brilliant 
role throughout the Crusades. | 

In 1375, the Cilician Kingdom fell to the Egyptian Mame- 
lukes, and the spark of Armenian freedom was extinguished 
until it was to flare forth once again in 1918. 

Deprived of the protection of a civil authority, the Mother 
Throne at Sis was subjected to the whims and fancies of the 
surrounding Moslem principalities. 

Meanwhile, a movement had been started in certain mo- 
nasteries in Eastern Armenia demanding that the Catholicate 
be returned to Etchmiadzin — a proposal all the more asto- 
nishing since Etchmiadzin itself at that time was firmly in 
Moslem control, just as was Cilicia. 

In 1441, a convocation was held at Etchmiadzin for the 
purpose of studying the proposed move. The council decided 
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to invite Catholicos Grigor Musabekiantz to transfer his Holy 
Court from Sis to Vagharshabat. 

This he wisely refused to do, arguing that his removal 
from Sis would lay open the thousands of Armenians of sou- 
thern Armenia to immediate Moslem persecutions ; that Etch- 
miadzin was no better off in the matter of security than Sis ; 
and that the quarrelsome Bishops at Etchmiadzin rendered the 
atmosphere chaotic and unpropitious to the establishment of 
the Holy Throne there. 

Faced with the Catholicos’ refusal to remove to Etchmia- 
dzin, the council went ahead and elected another Catholicos for 
Etchmiadzin. The Mother Throne continued to repose at Cilicia, 
the successor of St. Gregory continued to reign in Cilicia. 

This is the irrefutable fact of history. In fact, the new 
Catholicos at Etchmiadzin immediately communicated his best 
wishes to the Catholicos at Sis, never questioning his autho- 
rity, and considering him his equal. 

Subsequent events at Etchmiadzin proved Catholicos Mu- 
sabekiantz’ analysis of the situation at Etchmiadzin to have 
been unhappily all too correct. This is a story we cannot here 
relate in full, but suggest that those interested consult the 
article Interrelations of Etchmiadzin and Cilician Patriarchal 
Sees, by M, Herardian (in « The Armenian Review, » Summer, 
1956). 

In 1652, in order to iron out certain disputes relating to 
the jurisdictions (NOT legality) of the two Catholicates, the 
incumbent Catholici met at Jerusalem, where they came to a 
number of historic decisions, duly ratified by both patriarchs. 

A contemporary historian, in studying the results of the 
Conference of Jerusalem, writes : 


Both Catholici exercised great wisdom in preserving the 
existence of the two Sees side by side, for they could not 
foresee which of the two, both under Mohammedam oppres- 
sion and fanaticism, might come to its end. Should such a 


misfortune befall one of the Sees, the other still could preserve 
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the continuity of the Armenian church. (M. Herardian, op. 
cit.). 


This has always been the historical role of Cilicia — the 
administration of the Church of Armenia in those tragic times 
when Htchmiadzin, because of its geographical position, its 
mastery by foreign atheistic anti-Christian, anti-Armenian for- 
ces, its preoccupation with its own internal generic disorders, 
cannot wisely, sedulously, devotedly, traditionally provide spi- 
ritual leadership to Armenians at home and abroad. 

THE PRESENT IS ONE OF THOSE TIMES. 

Established in 1293, in Sis, the Mother Throne has conti- 
nued to function as the Cilician Catholicate ever since, through 
664 consecutive years, We point out that this is almost as long 
as the Catholicate has been in Etchmiadzin — 667 years ! 

The facts of history disgrace and render contemptible the 
present efforts to « disprove the legality » of the Cilician Ca- 
tholicate. The fact is, Cilicia and EHtchmiadzin are co-equals. 
This is guaranteed by the pacts and the agreements between 
the two Sees. 

If any distinction is to be made between the two Thrones, 
it is that the Apostolic succession rests with Cilicia, not Etch- 
miadzin, as explained above. 

The question of the « legality » of the Cilician Catholicate, 
which now through the force of more recent historical events 
is found removed to Lebanon, in the free world, is a COMPLE- 
TELY FALSE and MANUFACTURED ONE. 
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ETCH MIADZIN TODAY: THE PRESENT 
CATHOLICOS OF ETCHMIADZIN AND THE 
ROLE OF ETCHMIADZIN ABROAD 


1. Etchmiadzin Today : Its Role : 

On November 29, 1920, the combined forces of Soviet Rus- 
sia and Turkey invaded and destroyed the Independent Repu- 
blic of Armenia, which had enjoyed the de facto recognition of 
the United States and other Western Powers. Armenia was 
swiftly and ruthlessly sovietized. 

During the two years of the Republic, the Armenian Church 
establishment at Etchmiadzin had enjoyed a peace, freedom 
and security which had not been its since the days of the Ar- 
menian royalty of Cilicia. The Republic, conceived on the Eu- 
ropean Parliamentary model, had successfully separated state 
and church ; and there was no infringement by one on the 
unique sphere of authority of the other. 

In 1920, however, when the Republic fell to the Red Army, 
all continent Armenian institutions, the Church included, fell 
to the control of an atheistic power dominated by a people 
who had long been accustomed to look haughtily and scornfully 
down at the Armenians as an <« inferior » people. 

Etchmiadzin became the property, possession and instru- 
ment of the Soviet, 

Its seminary was closed down at first, then reopened to 
train « priests » for lay missions abroad — as agents of Soviet 
aims at world domination. 

Etchmiadzin fell into neglect. The great cathedral became 
a hollow monument. The priestly congregation dwindled to a 
handful or aged clerics. 

If desired, we will supply the NCC a factual account, drawn 
from our files, as to the early effects of Sovietisation on the 
Etchmiadzin establishment. Let us merely say that the truly 
extensive Armenian church establishment in the Soviet Union, 
and especially in Soviet Armenia, was systematically erased. 
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Scholars have estimated that through the 37 years of the 
Soviet in Armenia, 2,025 Armenian priests have either been 
liquidated, or exiled to Siberia. 

During the same period, the 1,500 Armenian churches 
known to have existed in what is now the Soviet Union have 
dwindled to a known seven churches. 

The great city of Erivan (population today estimated any- 
where from 400,000-500,000 souls) is reported to have three 
churches only — on the testimony of the present Catholicos of 
Etchmiadzin himself. 

(IMAGINE THE GREAT AMERICAN CITY OF BIRMIN- 
GHAM, OF COMPARABLE POPULATION TO THE SOVIET 
ARMENIAN CITY OF ERIVAN, TO HAVE THREE CHUR- 
CHES ONLY !) 

The question, then, is not IF Etchmiadzin, and its incum- 
ment, is under Soviet control ; the question rather is to what 
extent is the Etchmiadzin establishment under Soviet political 
control ; and how permanently has this baleful influence da- 
maged the Armenian Church and religion at home and abroad. 

There is copious evidence on hand that Etchmiadzin today 
is a willing servant of Soviet policy abroad ; and there is 
equally striking evidence that Etchmiadzin is simply out of all 
touch with religion and the church establishment at home, 
which has practically been eliminated by the exponents of the 
« religion is an opiate » theory. 

The inevitable conclusion is that Etchmiadzin today ?s 
allowed to exist by the atheistic Soviet government ONLY be- 
cause of iis enormous proven potential as a Soviet instrument 
abroad. That the Soviet has used the Armenian church abroad 
through Etchmiadzin for the extension of its dark designs in 
the free worid is all too sharply manifested by the historical 
record. It is this misuse of the Armenian religious center at 
Eitchmiadzin, in Soviet-held Armenia, that constitutes the bur- 
den of this paper. 

2. The Present Etchmiadzin Catholicos : Who is he ? 

The devotion of the dissident church in America to Etch- 
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miadzin, in Soviet Armenia, is extended, on their own admis- 
sion, and quite logically, to the incumbent Catholicos. 

He is Catholicos Vasken I Baljian, former Prelate of the 
Armenian church in Soviet-controlled Rumania-Bulgaria, who 
was « elected » to his present position amid great fanfare Oc- 
tober 2, 1955, to fill the vacancy created by the passing of 
Catholicos Gevorg VI (May 8, 1954), 

Vasken I was born at Rodosto, Turkey-in-Asia, in 1907, 
spent his childhood in Bucharest, graduated in 1936 from the 
university there, and was ordained a priest in 1943, in Athens, 
by the hands of the notorious Chekist « Prelate of Greece », 
Abp. Mazlumian (on whom see, « OGPU », by Georges Agabe- 
kov, Brentano’s, NYC, 1931). 

In 1945, he participated in the Consistory of Etchmiadzin, 
‘was raised to Bishop by the late Catholicos Gevorg and served 
as Bulgarian and Rumanian Armenian Prelate from July 28, 
1948, until September 30, 1955. 

In other words, et his election to the position of Etchmia- 
dzin Catholicos, Bishop Baljian had had a clerical career of 
only twelve years, almost all of which fell during Soviet days. 

In 1954, in his work Hayreni Arevi Dag (Bucharest, 1954) 
he had the following to say : 


The Soviet regime not only does not prevent the expres- 
sions of religious living, but through the power of the law, 
it even guarantees the free and unshackled activities of all 
chur'ches. 


It might be suggested that such oceanic devotion, not es- 
pecially for the Armenian Church, but for the Soviet regime, 
won Bishop Baljian the plum of Catholicos — in such an extra- 
ordinary short time, 

Let us examine the matter of the « election » of this almost 
unknown cleric. 

The Electoral Consistory convened at Etchmiadzin, Soviet 
Armenia, Friday, September 30, 1955, with 135 « delegates » 
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in attendance. 

According to « Etchmiadzin », the official magazine of 
Etchmiadzin, 107 of these « delegates » purporiedly represen- 
ted « parishes in the homeland (i.e. in Soviet Armenia), as well 
as those elsewhere in the Soviet Union ». 

The difficulty here is that it is known that there are today, 
as there were in 1955, seven churches of the Armenian Faith 
in all of the Soviet Union — Soviet Armenia included. 

107 delegates for seven parishes —- delegates from non- 
existent parishes — delegates from long-liquidated parishes. 
Delegates ? 

The inevitable conclusion is that the Soviet regime simply 
packed the Consistory with « delegate »-agents, not only to 
guarantee the election of the candidate favored by the Soviet, 
Bishop Baljian, but also to delude the Armenians of the free 
world into thinking that there were in fact many, many, active 
parishes in the Soviet Union, that its benevolent law « guaran- 
tees the free and unshackled activities of all churches », in the 
words of Bishop Baljian. At the same time, the Soviet trumpe- 
ted to the world the propaganda that the election going on at 
Etchmiadzin put the knife to the « lying deceits of enemies of 
the Soviet abroad that there is no such thing as free religion 
in the Soviet Union ». 

« Delegates » representing non-existent parishes in the 
Soviet Union can hardly be adjudged, by free church standards, 
to have been legally elected to their office. } 

And so too the 28 « delegates » who arrived helter-skelter 
in the Soviet Union from abroad on the sudden summons of 
Etchmiadzin. 

The Armenian Church Constitution specifically, nay em- 
phatically, decress that diocesan delegates to an Electoral 
Consistory must be ELECTED by vote of the diocesan congre- 
gation, through machinery duly established, It specifically 
states such delegates must NOT BE SELECTED by the dio- 
cesan leaders. 

Yet it is a fact that not one of the 28 « delegates » to the 
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Consistory from abroad was duly and legally ELECTED. 

All of them rather were SELECTED by their diocesan pre- 
lacy offices. In the United States, « delegates » were notified 
by phone from New York that they were to serve at the Con- 
sistory, and wouldn’t they hurry up and get on board their 
planes ? 

The reason for this illegal procedure was this : 

When Etchmiadzin announced that an Electoral Consistory 
was to be held, it also directed that « Dioceses abroad must 
send to the Consistory those alone who are of the pro-Etch- 
miadzin circle » — meaning that delegates must be hand- 
picked for their known devotion to the Soviet system. 

In order to ensure this, « delegates » were selected by dio- 
cesan offices, 

This legal, majority in church in America of course was 
not invited by Etchmiadzin to participate in the Consistory ; 
but the dissident church in this country immediately went to 
work, selected a number of « delegates », all of them men who 
could be trusted never to question the rigged proceedings 
which awaited them in Soviet Armenia. 

Of these, at least two are known to have been, as they are 
today, active, spirited, devoted leaders of the notorious pro- 
Soviet « Armenian Democratic Liberal Political Party » — at- 
torneys Dikran Simsarian, and Dikran Boyadjian. Or these two, 
and their Party and its ominous and destructive role in Church 
affairs, more later. 

The dissident church prelacy in New York could not have 
found ketter « pro-Etchmiadzin » (pro-Soviet) « delegates >». 

The essential point here is that the Etchmiadzin Electoral 
Consisiory of 1955 was ILLEGAL. It would follow that the 
Ca‘holicos it elected would also be illegally occupying his 
Throne, as well as being unrepresentative of the wishes of the 
Armenian faithful BOTH at home and abroad. Especially in 
this true with respect to America, whose church was viciously 
denied representation at the Etchmiadzin Consistory. 
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The Consistory contravened the intent, wisdom, word and 
purpose of the Armenian Church Constitution. Therefore, we 
repeat, the Htchmiadzin Catholicos today illegally occupies 
the ancient Throne of Etchmiadzin. 

This point has been adduced at some length in order to 
show that the « devotion » to Catholicos Baljian by the dissi- 
dent church is simply unjustified in the light of the church 
canons and constitution the dissident church swears it adores 
above all else. Those mindful of their responsibilities to the 
Church ought rather bitterly to oppose the illegal occupant of 
the Throne of St. Gregory. 

These matters have also been broached in relation to the 
ridiculous charges of the dissident church that the election of 
Catholicos Zareh I, of the Catholicate of Cilicia, was illegal. 

Even today, the dissident church continues its interminable 
attack on the Cilician Electoral Consistory of February 20, 
1956, and the subsequent Consecration of Catholicos Zareh I, 
September 2, 1956, in which it sees « serious irregularities ». 
These crocodile tears will not move us here to discuss a matter 
which is simply above discussion While the Armenian populace 
of the Middle Mast bows its heads in reverence before Catho- 
licos Zareh, while the governments of Lebanon, Syria and Cy- 
prus hold to their proclamations accepting the legality of the 
election of Catholicos Zareh, while the prestige and fame of 
this great Churchman sweeps over the world, has already led 
the United States church to accept his authority, while the 
Churches in Iran and Greece have already followed the lead 
of America, while Iraq, and South America prepare to beg the 
wisdom of His rule, while the United States government strong- 
ly urges the cause of the Cilician movement, the pro-Soviet 
dissident church here hysterically continues to term the elec- 
tions in Cilicia « illegal ». 

His Holiness Zareh Il is IN FACT the legal occupant of His 
Catholicate Throne, something which Vasken I Baljian is NOT 
at Etchmiadzin. 


Vasken Baljian’s career as Catholicos has been linked in- 
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timately with the colossal figure of Catholicos Zareh, whose 
piety and purity have completely overshadowed him, It might 
be said ironically that the presence of Zareh has been instru- 
mental in effecting the election of Vasken. 

When Catholicos Gevorg VI of Etchmiadzin passed away 
May 8, 1954, there appeared to be little immediate inclination 
on the part of the Soviet regime to allow a speedy election of 
a new Catholicos. 

But a vacancy existed concurrently in Cilicia ; and re- 
ports received in Soviet Armenia gave the foreboding news 
that the freedom-loving Armenian church majority of the Mid- 
dle East was rallying to elect an anti-Soviet Catholicos — and 
in this connection Archbishop Zareh of Aleppo was prominent- 
ly mentioned. 

Alarm swept through the governmental chambers in Eri- 
van and Moscow. Abp. Zareh was a known foe of Soviet in- 
fluence in the Church, and the elaborate Soviet apparatus in 
the Middle East built around the Armenian church system 
there had to be preserved at all cost. A pro-Soviet cleric wouid 
have to be elected Catholicos of Cilicia ! 

Hastily, the Kremlin authorized an Electoral Consistorv 
for Etchmiadzin ; quickly it « legalized » the « election » of 
Vasken I Baljian ; and immediately it ordered the new Etch- 
miadzin Catholicos to assert his « authority » over the church 
in the Middle East (an authority which he did not have). 

Etchmiadzin was ordered to do everything in its power to 
block the election of Abp. Zareh. Meanwhile, the Soviet Govern: 
ment itself would do everything possible on the diplomatic and 
subversive level to block the accession of the hated Churchman 
to the Cilician Throne. 

The situation became desperate for the Soviet and Etch- 
miadzin when His Excellency, Archbishop Khoren Paroyian, 
Prelate of Lebanon of the Armenians, who was later to repre- 
sent Catholicos Zareh in a historic mission to America, was 
chosen Catholicate locum tenens on October 23, 1955. Like Abp. 
Zareh, Abp. Paroyian had justly been recognized by the Soviet 
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as one of its indomitable foes in the Cilician Clergy. 

This led to an unprecedented move by Etchmiadzin. For 
the first time in history, an Etchmiadzin Catholicos left his 
cathedral city to go abroad and interfere personally in the ge- 
neric affairs of the great House of Cilicia, something which is 
forbidden specifically by the Church Constitution, 

Arriving in Beirut, Lebanon, the Etchmiadzin Catholicate 
preemptorily demanded that the Cilician Catholicate postpone 
the Electoral Consistory until « studies » could be made of the 
situation. A one-week courtesy delay was allowed, after which 
the Consistory resolutely went ahead with its work. 

On the day of the election, Catholicos Vasken, badly bea- 
ten, left Beirut in a huff. As predicted, Catholicos Zareh was 
elected, by duly qualified delegates, and by an overwhelming 
majority. 

Denied visa entrance into Jordan, the Etchmiadzin Catho- 
licos subsequently arrived in Kigypt, called an abortive and 
quite illegal « Bishop’s Conference » there, which attempted to 
intimidate the Cilician Catholicate, and to spell out sanctions 
against Catholicos Zareh — in order to render it a mere puppet 
of Etchmiadzin. 

The elections at Beirut had merely reaffirmed the right of 
the Armenian Church to operate devoid of sccular, political and 
State inicrference. In this case, it had keen a matter of Soviet 
interfercnece in Armz-nian church affairs. More important, the 
position and tracitional and legal freedom of Cilicia had been 
preserved. Cilicia thus once again was ready to serve the Ar- 
monan Church otf an hour of crisis in Etchmiadzin ! 

The recent action of the Cilician Throne in accepting the 
jurisciction of the legal Armenian National Apostolic Church 
of America merely announces the fears of Etchmiadzin, and its 
Soviet masters, and lays bare the reasons why Etchmiadzin, 
and the Soviet regime, fought so resolutely to prevent the 
election of Catholicos Zareh. 

the fear was first that Catholicos Zareh would in fact take 
under his wing the largest and richest Armenian Church Dio- 
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cese abroad — thus rendering the American See without the 
control, intimidation and reach of the Soviet. By extension, the 
Soviet feared that the Cilician Catholicate would, if occupied 
by a great churchman like Zareh, eventually absorb other Ar- — 
menian Sees throughout the free world — something which is 
being done — thus destroying effectively a, church apparatus , 
which has done so much yeoman service to the Soviet aims 
abroad. 

As late as 1955, the Etchmiadzin Establishment, as well 
as its agencies abroad, had nothing but the highest praise for 
the Cilician Catholicate, But when Catholicos Zareh was elec- 
ted that affection assumed the contortions of abysmal, dark 
hate. 

It appears that unless a Churchman is friendly to the 
Soviet, he is to be pilloried, slandered and labored against. 

Of the Etchmiadzin Catholicos, of whom more will be said 
as we proceed with this Memorandum, the authoratative « In- 
telligence Digest » (Jan., 1956, p. 8) said : 


Furthur evidence of the primary interest in the Middle 
East is provided by events in the Armenian Orthodox Church. 
This is probably the most important single channel of Soviet 
penetration in the Middle East. As a counter to Cardinal 
Agagiamian’s (Head of Armenian Catholics) anti-Communist 
leanings, the Soviet authorities brought about the appointment 
a new Catholicos of the Armenian Orthodox Church. 
This Prelate — Vasken Baljian — i} a well-trained Soviet 
agent who was formerly suspected of links with the Nazis. 
His Church is receiving financial help from the Soviet Umion. 
A Seminary for training of clergy has been opened in Erivan, 
which is in fact a political training center for turning Arme- 
nian Orthodox clergy into effective Soviet propagandists. 


In « The Great Pretense » (Committee on Un-American 
Activities, U.S. House of Representatives, May 19, 1956) (p. 
142), we read of : 
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The unprecedented journey of the pro-Soviet Armenian 
Catholicos of Etchmiadzin to interfere in the election of the 
Catholicos of Cilicia, the ecclesiastical spokesman for Middle 
Eastern Armenians outside of the Armenian Soviet Republic. 


The astonishing carnival display put on by the Etchmia- 
dzin Catholicos as he attempted to block the election of Catho- 
licos Zareh is graphically recorded in the dispatches of Sam 
Pope Brewer, which appeared in the New York Times at the 
time, 

With all these facts at their disposal and as well known 
to them as they are to us, it is Significant that the dissident 
church in America today continues blindly to follow the dic- 
tates of the Soviet through Etchmiadzin — while violently hur- 
ling its bolts against Catholicos Zareh, whose only « fault » 
lies in the fact that he desires fervently to lead the great Ar- 
menian Church from out of the Russian Communist wilderness, 
and strike the monkey from off the backs of those who have 
been bribed or drugged or terrorized by the Soviet. 
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III. 
DESTRUCTION OF THE ARMENIAN 
CHURCH IN SOVIET ARMENIA AND THE 


SOVIET UNION 


A detailed discussion of this subject would be lengthy and 
academic. 

There are those who still aver that both the Armenian 
church and practice of religion in Soviet Armenia are free. 

They feel that, finally, in the litthe Armenian « Soviet Re- 
public », the Soviet molochs have discovered a national Chris- 
tian church which they have recognized to be so holy, so sa- 
crosanct, so Godly, so untouchable, that it has been allowed 
freely to operate and develop in the interests of Jesus Christ — 
while religion and church everywhere else in the Soviet Union, 
as is universally known, have practically been destroyed ! 

In other words : they propose that there is ONE institu- 
tion in all of the Soviet Union which is FREE — and that ins- 
titution is the Armenian Church ! 

This naivete may stem the sentiments ; but history gives 
us a grim picture which destroys even the beauty of sentiments 
in this respect.. 

The about 1,500 Armenian churches of 1919 have now 
dwindled to a scant 7 — and these are known to be tolerated 
by the authorities for their window-Gressinge value in reference 
to visitors from abroad. 

2,025 Armenian priests have either been liquidated or else 
sent into frozen exile. 

Church structures have been converted to museums of 
atheism, governmental office and Cepot structures, factories, 
warehouses and graneries. 

The great city of Erivan, said the Catholicos, had no open 
churches, Where are the hundreds of churches that graced 
Erivan in 1919 ? 

In his Yerkir Hayreni (The Fatherland) Bishop Terenik 
Poladian, a notorious pro-Coviet clergyman who had to be re- 
leased from his duties with the Cilician Catholicate because his 
political views intruded upon the equitable performance of his 
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duties, candidly reveals the chaos in the Armenian church in 
Soviet Armenia which he saw with his own eyes during four 
recent trips to Soviet Armenia — the last in 1955. 

He describes his emotions at seeing ancient and historic 
Armenian chapels and churches converted to silos. 

He says he stood in the center of a village, and the little 
children came to him in wonder and wanted to know in their 
sweet innocence why he wore black robes. « Are you an actor, 
has a circus come to town » ? they asked. 

The little children were ignorant of the sight of a priest ! 

As far tack as 1934, the cynical attitude of the govern- 
mental class in Soviet Armenia toward church and religion had 
become all too well known. In a series of articles on Soviet Ar- 
menia written for the New York Times in October of 1934, 
Mr. Walter Duranty (ibid, Oct. 11) reported a conversation 
he had had with Sahag Der Kaprielian, the « president » of 
the Soviet Armenian « republic » : 


D. — What is your attitude toward religion ? 

K. — The electicn of the Catholicos is proof that we have 
used no pressure against the followers of religion, 
nor do We intend to do so ; our campaign is based 
on scientific explanations. 

D. — Is the number who believe in religion large ? 

K. — The majority of the followers of religion are old 
people. I should however point out that the work- 
ers have no interest in religion, 

D. — What is your attitude toward Etchmiadzin ? 

K. — It is with great care and attention that we protect 
the historical possessions of Etchmiadzin. 


This interview was reprinted in the October 23, 1934, 
issue of Armenian Mirror, a pro-Soviet organ which is read and 
supported by members of the dissident church. They cannot 
swear ignorance of the matter. 

We shall let this particular subject here stand. There is 
voluminous evidence of the shambles made of both church and 
religion in Soviet Armenia, and it would be redundant for us 
to reproduce the mass of available data here. 
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CHE DISS ly HN Dye Eiurcus 


In their broadsides aimed at the mission of Abp. Paroyian 
to America, and at this Diocese, the minority church group 
here took great pains to refer to this Church as « the 
dissident » or « schismatic » church, obviously considering it 
to be a cornerstone of their existence and position to have 
this accepted as a fact. 

It is hardly a fact. THE MINORITY CHURCH GROUP I8 
IN FACT THE DISSIDENT ARMENIAN CHURCH IN AME- 
RICA. 

This Diocese, the Armenian National Apostolic Church of 
America, was formally organized in 1898, and continued to 
serve the spiritual needs of all Armenian American Apostolic 
Church members until 1933 when the so-called « North Ameri- 
ean Diocese of the Armenian Church » came into existence 
under the following circumstances : 

A minority of the Armenian American National Church 
Convention, assembled Sept, 2-3, 1933, at the Cathedral of the 
Holy Illuminator, 221 E. 27th St., New York City (currently 
the Mother Church of our Diocese), led by Communist intri- 
gues and conspiracies, disrupted the Convention, retired to the 
Hotel Martinique, held there a separate session, and elected a 
« central diocesan board ». 

The legitimate majority of the National Convention remain- 
ed behind at the Cathedral, continued its work, and elected 
a National Central Diocesan Board, as was its sole privilege 
and responsibility. 

Now, in order to substantiate its supposed « representa- 
tive » and « legal » character, the dissident church, as well as 
its pro-Soviet proponents, have proposed the fiction that there 
were serious electoral difficulties at the National Convention 
that threw a pall on the legality of the whole Convention. 

It would seem that the dissident church supposes that the 
«problem» was the seating of «new delegates» ; while there 
were « old delegates » there who were there, supposedly, 
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« illegally ». This is the utterest sort of camouflaging nonsense. 
Even if the so-called « new delegates » (a majority of whom 
were anti-Soviet, and as such against the continuation in office 
of the pro-Soviet prelate) had been excluded from the Conven- 
tion, the assembly would still have been in majority anti- 
Soviet. The best estimate is that 40 delegates at the Conven- 
tion were in favor of releasing the pro-Soviet prelate of his 
duties in the Diocese, while only 27 were ready to support his 
bid for election. 

Whatever the intricacies of the majority-minority align- 
ment at the time, the fact remains that majority and minority 
biocs were in attendance, and this would connote that by their 
presence both majority and minority had accepted the legality 
of the National Convention held at the cathedral church. 

It would follow then that whichever group remained in 
the legal convention would be the group seated in legal con- 
vention. If a group were to leave the legal convention, and 
convene elsewhere, it could hardly be called the legal group, 
nor its assembly the legal convention. 

The New York Times (Sept. 5, 1933, page #19, columns 
6-7) offers this testimony in a news item printed under the 
head : SOVIETISM DISRUPTS ARMENIAN CHURCH : AR- 
MENIAN PRELATE SETS UP NEW COUNCIL : 


The Armenian Apostolic Church of the United States 
and Canada had two central councils functioning yesterday, 
ome comprising the opponents of Archbishop Leon Tourian, 
American Primate, the other consisting of his supporters. / A 
mew Council was elected by the Archbishop’s group Sunday 
night at a separate meeting at the Hotel Martinique, after 
this faction had withdrawn from the annual assembly, which 
opened saturday in the Church of St. Gregory the Illuminator, 
221 E. 2%th St. The Archbishop amnounced that he had refused 
to recognize the Convention of the opponents, which continued 
at the Church until early yesterday morning. He said the 
old council no longer had any standing. 
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In the opinion of the Times, then, it was the dissident 
ehurch which walked out of the legal convention in 1933 — 
and out of the legal church structure. 

The question is precisely : which of the two groups left 
the legal convention ? 

That the pro-Soviet group, the dissident church, walked 
out of the legal convention is admitted, again, in the following 
news item, remarkable and unique in many ways, which appear- 
ed in the Sept. 8, 1933, issue of Armenian Mirror, an organ 
which has consistently supported the dissident church : 


New York, Sept, 4 : — A vote of confidence was given 
to Archbishop Tourian (i.e. the pro-Soviet Prelate) by a ma- 
jority group of 60 of the 85 authorized church delegates who 
held their convention in the Hotel Martinique after leaving 
the meeting at the church of St. Gregory the Dluminator on 
221 East Twenty-seventh Street, where confusion reigned. 


To substantiate itself, the dissident church report above 
raises the number of delegates voting sympathetically to 60. It 
would be interesting to see if the dissident church can produce 
duly, legally, historically registered and authenticated listings 
of the supposed « 60 authorized church delegates » who voted 
in effect to accept Soviet control of the Armenian church in 
America. 

The important thing here is that a smokescreen has been 
thrown up, To mask their terrible defeat in New York, the 
dissident church has busied the world with a discussion of the 
« eligibility » of this or that delegate — when however one 
takes the list it comes out aS a majority for the anti-Soviet 
delegation. 

The question is : WHO WALKED OUT OF THE LEGAL 
CONVENTION AT ST. ILLUMINATORS ? WHICHEVER 
GROUP WALKED OUT — THAT GROUP WOULD BE THE 
DISSIDENT CHURCH. 

As expected, Etchmiadzin immediately approved the con- 
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duct of the dissidents. A cable sent. Sept. 11, 1933, to Abp. 
Tourian over the supposed signature of Catholicos Khoren 


read : 
Thankfulness and benediction for confidence shown by 


members of the church assembly and your colony. We express 
our blessings, confidence for useful activity. Correct line of 
conduct shown. (Armenian Spectator, Sept. 14, 1933). 


The cable evidently was sent in reply to an early report 
on developments at the Convention sent Etchmiadzin by the 
dissident assembly, It expresses Etchmiadzin’s « thankfulness 
and benediction » for a vile act of disunification which tore a 
See into twain — and permanently and indelibly affected the 
lives of thousands of devout churchgoers — as if an Armenian 
had to be pro-Soviet to be a devout churchgoer ! 

Cables and letters evidently flew fast and furious between 
the dissident group and Etchmiadzin. 

On Nov. 9, 1933, Prelate Tourian received a wire from 
Soviet Armenia instructing him to stay at his post : 


Statement received continue your employment letter fol- 
lows, (Armienian Mirror, Nov. 9, 1933). 


And finally, in a « Message » bearing a July 2, 1934 date- 
line, and emanating from Etchmiadzin, the dissident prelacy 
was advised : 


The Supreme Council (of Etchmiadzin) has also passed 
upon the case of the 27th street church of New York and 
has decided that its rulings stand as previously remdered, na- 
mely : The convention held in that church is illegal and un- - 
constitutional and that those who held the convention must 
hereafter abide by the ruling held in Hotel Martinique 
(Armenian Mirror, Aug. 14, 1934), 


In short, Etchmiadzin recognized the legality of the dissi- 
dent church, the same group which had left the legal conven- 
tion ; and at the same time, Etchmiadzin condemned the legal 
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church in America, and withdrew its recognition of that ma- 
jority church, established by its orders in 1898. It would have 
been remarkable only if Htchmiadzin had done otherwise. 

When Etchmiadzin’s legate, Archbishop Garegin Hovse- 
pian, arrived in the United States during those days to adju- 
dicate ostensibly the strife in the church and institute a « four 
year plan of reunification », he was so bitterly rebuffed by the 
pro-Soviet group as to constrain him to throw up his hands in 
despair and exclaim : « I am a defeated man » (Armenian 
Mirror, Oct. 15, 1936). 

In his report (No. 1390), dispatched to Etchmiadzin in 
1933, Abp. Hovsepian, who never could be accused of being a 
friend of the legal church organization in America, reported 
that his considerations were based on the, 

discrepancies of the church convention in the Martinique 
Hotel. (Hairenik Daily, Jan. 7, 1934). 

This famous moment of candor remained to haunt the 
dissident church through the years, and to constrain an Ame- 
rican judge to settle a bitter case at law (Lulejian v. Hagopian, 
317, Pa. 433 ; see also the following section of this work) direct- 
ed at the legal church organization in this country in favor 
of the legal church here — a decision which also tends to prove 
the legal character of our Diocese, and the illegality, and dis- 
sident character, of the group now admitted into the National 
Council of the Churches of Christ in the U.S.A. 


Mes 


V. 
WHAT CONSTITUTES THE LEGAL 
ARMENIAN APOSTOLIC CHURCH IN 


AMERICA 

While arguing its purportedly « legal » status on the 
grounds previously shown, the dissident church hastens to its 
further assistance the recognition which Etchmiadzin has con- 
ferred on it. 

It constantly and almost repetitiously dins into the ears 
of the public that it enjoys the recognition of Etchmiadzin, 
that we do not, which they say, makes it the « legal » church. 
On the other hand, in their view, because the Diocesan church 
is NOT recognized by Etchmiadzin, it is per se an « illegal » 
church. 

We would like to emphasize here that there is no point 
of debate here in the least. We agree one hundred percent that 
the dissident church IS in fact recognized by Hichmiadzin, we 
are not recognized by Htchmiadzin, 

The fact of Etchmiadzin’s recognition of the dissident 
church in America, rather than making their case for legality 
stronger, places the dissident church in a rather untenable 
position. 

In the first place, in order to confer the « dignity » of its 
recognition on the splinter church group formed in 1933, Etch- 
miadzin naturally had to withdraw its recognition of this ori- 
ginal Diocese, which Etchmiadzin itself had decreed into being 
in 1898. 

Why was this done ? 

It was done purely and simply as a political expedient. 
When Etchmiadzin learned the legal, majority Diocesan esta- 
blishment in this country could no longer be used for the poli- 
tical aims of the Soviet government, it quickly engineered the 
formation of a friendly pro-Soviet church government in Ame- 
rica a church which the Soviet could indeed use for its political 
designs. 

The question suggested is a serious cne. 

Does recognition of an institution in the United States 
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by an agency behind the Iron Curtain constitute a priori recog- 
nition of legal position ? Must Armenian churches in America, 
as an example, await on the favorable judgment of the Soviet 
Union before considering themselves open for worship ? 

Under the laws and traditions of the United States, citi- 
zens of this country are free to worship in whichever manner 
they might choose, at whichever altar they wish. 

There is nothing that legally binds American citizens to a 
church headquarters abroad — especially if that church head- 
quarters is a dominated by a political regime known to restrict 
religion, or to use it for its own dark political purposes. 

In America, as eslewhere abroad, the Armenian community 
is deeply devout. The fact that the Etchmiadzin See has tradi- 
tionally been the governing headquarters of the Armenian 
American diocese cannot however constrain our people here 
blindly to follow the dictates of an Etchmiadzin which is not 
sovereign, which is not free of temporal control, which is no 
longer able to act in the best interests of free religion. 

In America, elsewhere abroad, the Armenian community 
zin is neither a legal, nor a spiritual, sine qua non, or cinch. 

The fact that Etchmiadzin recognizes the dissident church 
and not this Diocese is no proof whatsover of a legal character 
for the former. 

In the two known instances where the « dispute » has 
reached an American court of law, American judges have cate- 
gorically expressed themselves against the dissident church 


(in the following quote, « the plaintiffs » are the dissident 
church people) 


There is no evidence that the Central Executive Com- 
mittee, of which the plaintiffs are partisans, is the duly cons- 
tituted central executive committee of the Armenian Holy 
Apostolic Church of America. (Judge Alessondroni, Penna. 
Superior Court, Dec. Term, 1934 ; see also Lulejian v. Hago- 
pian, 317, Pa. 433). 


Judge Alessondroni, though fully aware of the status of 
Etchmiadzin in relation to the Armenian American See (this 
was carefully and elaborately explained to the court by council 
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for the plaintiffs), felt that Etchmiadzin’s recognition of a 
church central executive in the United States per se did NOT 
constitute legality. The Judge indicated that in a FREE coun- 
try OTHER tests of legality must be present. 

And finally, the legality of this Diocese is established by 
history. We have no control over the actions of Etchmiadzin, 
and cannot answer for Etchmiadzin —- and it might drily be 
suggested that Etchmiadzin scarcely has control over itself — 
nor can answer for itself. 

If the National Council of Churches, as a criterion in jts 
search for Armenian participation in its general assembly, 
looked for the « representative » or « legal » Armenian church 
in this country, then its recognition of the dissident church, 
formed in 1933, implies that the NCC considers that dissident 
church to be endowed with the testament of legality aid the 
garlands of all Christian virtues. 

Certainly, in order to substantiate such recognition, the 
NCC must be in a position to adduce the historical facts in its 
favor. Rather, its recognition of the dissident church leaves the 
National Council in the awkward position of tending to chal- 
lenge the events of history, and dignifying and honoring an 
unworthy organization, . 

Consultation of such journals as the New York Times 
(Sept. 5, 19338) will prove to anyone who still doubts the issue 
that the present dissident church — the church group today 
recognized by the National Council — in fact WALKED OUT 
of this Diocese in 1933. IT WAS NOT THE OTHER WAY 
AROUND. 

In fact, the prelate-emeritus of the dissident church, the 
same Abp. Mampre Calfayan who attended the National Coun- 
cil’s St. Louis Convention, after returning helter-skelter to the 
United States for the purpose from another of his series of 
mysterious « emergency » trips to Soviet Armenia, was the 
clergyman who led the benighted twenty-seven pro-Soviet de- 
legates from the Mother Church — and thus introduced chaos 
and division into the Armenian church in this country. 

He should be queried about the matter. 


VI. 


THE ETCHMIADZIN CHURCH A POLITICAL 
INSTRUMENT OF THE Soviet 


In its 23-page report entitled « The Soviet Propaganda 
Program » delivered early in 1953, the United States House of 
Representatives Committee on Foreign Relations had the fol- 
lowing to say : 

The Russian Orthodox Church has become a servant of 
the state and a willing stooge of the party propaganda appa- 
ratus, in which it plays a prominent role, One very important 
function which has been assigned to the Orthodox Church, 
and to all other denominations of Christ and other religions 
with adherents within the Soviet bloc, is that of the spiritual 
vanguard of the Communist peace movement. There has been 
a deliberate identification of religions with the struggle of 
the Communist peace-loving camp against the devil incar- 
nate — the Wall Street warmongers. Another paramount func- 
tion of the religiens in the Soviet Unicn which have ties in 
strateg.c foreign lands and the political operators in the 
Kremlin .'.*, These religions groups of the Soviet Union... imp. 
lement these fumctions by exploiting their direct and indirect 
contacts, by sending repeated missions of church dignitaries 
abroad... to spread the gospel of the great Stalin... and the 
Soviet Union as a land of peace and tolerance, smiling plen- 
ty and greatness... 


The historical record of the Armenian Church since the 
mastery of the ecclesiastical center at Etchmiadzin by the 
Soviet in 1920 is proof this evaluation is astonishingly 
correct. The House Committee statement is ominously remi- 
niscent of one that appeared in the March-April 1949 issue of 
Ktchmiadzin, the official organ of the Etchmiadzin Catholicate. 
On page 11 of the publication, the following formula of action 
for the church abroad is offered : 

The Armenian church of abroad, as a « spiritual em- 
bassy » must rally around itself all Armenian national organ- 
izations and civic leaders who are friendly to Soviet Arme- 
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nia thus, with their active cooperation, cementing the ties 
between the Motherland amd the Dispersion. The Armenian 
church of abroad, with its former zeal, must continue to pro- 
tect our schools of the dispersicn, contribute to their growth 
and the Armenian education of our children. Simultaneously, 
in cooperation with friendly organizations and public leaders, 
the church must establish cultural centers which, while ce- 
menting the ties between the Fatherlamd and the Disper'sion, 
will serve to establish living contact and mutual encounters 
between the two, Reminiscent of the Fatherland, the church 
is the place where the expatriate Armenian has a chance to 
meet his kinsman brothers and sisters, to communicate with 
our ancestral traditions, our wonderful church music, and to 
the inspiring sermons delivered from the church pulpit in the 
magnificent dialect of our mother tongue. 

Here Etchmiadzin quite frankly says that as the « spiri- 
tual embassy » (compare « spiritual vanguard » of House 
Committee statement) abroad, the Armenian church must ex- 
pend its efforts to dominate completely the Armenian scene 
abroad, especially all Armenian organizations and individuals 
« friendly to Soviet Armenia », and to effect close cooperation, 
with these organizations and individuals in the interests of 
« flowering » Soviet Armenia. 

We shall see who these individuals and organizations are 
that have rallied around the dissident church nucleus here in 
the United States ; and we shall see the dissident church, or- 
ganizations and individuals « friendly to Soviet Armenia » 
fighting fiercely all organizations and individuals and church- 
men and churchgoers and churches, this Diocese included, 
which are « hostile to the Soviet government ». 

The subject of Soviet political influence in the Armenian 
church is of course a subject for full historical inquiry. 

This Diocesan board feels the exercise of registering here- 
with a few concrete examples of Soviet misuse of the Armenian 
church will suffice our purpose. 

We are definitely uninterested in « proving » the fact of 
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Soviet influence in the Armenian church. That would be an 
unnecessary and elementary exercise. Proof that this influence 
exists is no longer the question ; the question no longer is : 
« Has there been Soviet influence on the Armenian Church » ? 
The question rather is : « How permanently has the Soviet 
damaged the Armenian Church, and what must be done about 
the problem » ? 

We call the following facts to the attention of the Na- 
tional Council of the Churches of Christ in the United States 
of America. 


1, THE SOVIETIZATION OF ARMENIA — STRIFE 
AND TURMOIL IN THE CHURCH ABROAD 


Shortly after the Sovietization of Armenia, and the subse- 
quent seizure of the Etchmiadzin Cathedral installation by the 
Soviet CHEKA, a number of high-ranking Armenian clergy 
were summoned thither. There they are known to have been 
given special training by the CHEKA for extraordinary mis- 
sions abroad. | 

Soon after these trained cleric-agents assumed responsible 
positions abroad, it became apparent that their missions en- 
tailed the following duties : (1) They would enlist the Arme- 
nian Church abroad into the ranks of the « spiritual vanguard » 
of the Communist movement in the free world ; (2) they would 
preach «the greatness and benevolence» of Stalin and the Great 
Russian people to Armenians abroad, propound the fiction 
that Soviet Russia had « saved » the Armenian people and now 
was graciously « protecting » it — in order to ensure the sym- 
pathy of Armenian abroad to the Soviet Union and thus win 
sO many more people to the cause of the Communist conspi- 
racy ; (3) they would lead the Armenian Church abroad in a 
bitter struggle against all elements, both lay and clerical, 
known to be friends of a free Armenia, and foes of the Soviet ; 
(4) they would instruct the faithful in no uncertain terms that 
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unless Armenians conformed to an affection and support of 
the « Soviet Armenian regime », they would become religious 
pariahs — cast forth from the Armenian church, excommu- 
nicated and « dechristianized ». 

They were to see to it that the price of being allowed to 
worship in the ancient Church of Armenia was the adoption 
and support of the Communist regime of Armenia. 

Dispatched by Etchmiadzin to take over the Prelacy of 
Greece, Bishop Mazlumian immediately threw that community 
into a furore by his open espousel of the Soviet, and by his 
demands that all patriotic anti-Soviet activity among Armen- 
ians in the free world be stopped, that Armenians fall to 
their knees and worship Communism and Moscow. 

In Iraq, Bishop Manassian, upon arrival there from Etch- 
miadzin, provoked riots and demonstrations against himself 
and those things he purveyed. 

In Iran, Etchmiadzin’s legate, Bishop Kilitchian raised the 
wrath of the community against him by openly siding with the 
pro-Soviet minority. 

All three clerics are now known to have been card-bearing 
members of the Soviet secret police — the OGPU. 

The turmoil introduced to the Armenian communities by 
these Etchmiadzin-sent Bishops were of so violent a nature as 
inevitably to come to the attention of the local authorities ; 
and only the active intercession of the Soviet consulates and 
embassies in Greece and Iraq prevented the speedy execution 
of deportation orders issued by the police. 

In Iran, despite the intervention of the Kremlin, Bishop 
Kilitchian was summarily ordered over the border. 

These events took place prior to 1933, a fateful year 
in Armenian American history. 

In that year, with the U.S. governmental recognition of 
the Soviet government, the tumult reached this country. 

Archbishop Leon Tourian was ordered to the United States 
by Etchmiadzin, and became Prelate of America. 

He proceeded to do here almost exactly what his collea- 
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in the free world, 

His first interest was the suppression of all manifestations 
of active Armenian patriotic spirit among the Armenian faith- 
ful ; at the same time, he sang the lute song of the Soviet, in 
perfect accord with his mission, 

Manassian, Mazlumian and Kilitchian had made the show- 
ing of the Armenian tri-color, the flag of the free Republic 
which the Soviet had destroyed, and the traditional symbol of 
Armenian resistance to all tyranny, in the church, or even at 
lay gatherings, a cause celebre. 

They had ordered the faithful to strike the tricolor flag ; 
yet they had not discouraged the display of the hammer and 
the sickle, and had urged the best interests of Sovietism. 

On reaching America, Archbishop Tourian emulated the 
deeds of his colleagues. In fact, he unashamedly paraded his 
disgrace before the American people when, at the World Fair 
at Chicago, he publicly refused to speak as an Armenian re- 
presentative under the « meaningless, mischievous tri-color 
Armenian flag ». As in Greece, Iraq, Iran, Bulgaria, and else- 
where, the showing of the Armenian colors had become an issue 
through the agency and agitation of the Church. 

It was this active, Soviet-inspired, church-directed drive 
against the free Armenian movement that injected politics into 
the Armenian Church, and resulted finally in the fragmentation 
of the church in this country, and the formation of the dissi- 
dent church in America. 

To those who will argue that the campaign against the 
tricolor was unilaterally conceived by the Archbishop and had 
no connection with the Etchmiadzin church headquarters — 
that what happened here was only coincidently related to what 
had happened in other free lands — we adduce the text of an 
Encyclical sent worldwide early in 1934 over the signature of 
the Etchmiadzin Catholicos : 

We instruct all prelates and spiritual ministers in our 
dioceses that are abroad, and exhort all church conventions, 
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central trustee boards and provincial committees to abstain 
from partisan and political quarrels ; avoid using the tricolor 
or any other emblems that have a political nature ; for the 
church and its administrative institutions are not a field for 
political and partisan strife, but rather are dedicated to spi- 
ritual edification and peace. (Armonian Mirror, Feb. 2,.1934). 

Thus, the Church, « dedicated to spiritual edification and 
peace », by forbidding the majority Armenian populace abroad 
in the free world from honoring its beloved tricolor, provoked 
internecine warfare among the people. 

One wonders by what right the Catholicos entered the lay 
political domain in this Encyclical... until one remembers the 
shadows of the Kremlin that fell over him. In the orders above, 
the Catholicos made it plain that the church organization he 
nominally commanded abroad would continue the fight against 
those who proposed to free him from the burden with which 
he had been laden by the Soviet. 

Strife and division had been exported to America from 
Soviet Armenia. 


2. THE CAMPAIGN AGAINST ALL THOSE WHO ARE 
« HOSTILE TO OUR FATHERLAND, SOVIET ARMENIA, 
AND TO ITS GOVERNMENT » 


Dissident church leaders and their sympathizers hurriedly 
disavow any knowledge of the Etchmiadzin Catholicos instruc- 
ting them to place sanctions against the Armenian faithful who 
might worship God but NOT the wooden images of Soviet 
heathenism. In this connection, let us examine an Encyclical 
Given at the Holy See of Etchmiadzin at Vagharshabad, March 
16, 19384, over the signature of Catholicos Khoren I. 

This remarkably candid document « leaves the cat out of 
the bag » in a manner which defies all glib « explanations » 
by dissident church leaders. Here the Etchmiadzin Catholicos 
quotes from a June 1, 1933, Encyclical, issued before the church 
break in the United States (Sept, 2-3, 1933) 
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« it is our duty to try amd eliminate from among the 
faithful all those things that are contrary to peace and not 
to allow acts that are hostile to our fatherland, Soviet Ar- 
menia, and to its government ». 

In other words, spiritual shepherds have the duty to enter 
the political lists in order to « eliminate » all who shake the 
« peace » by their hostility « to our fatherland, Soviet Arme- 
nia, and to its government », that is, all who are NOT in con- 
sort with the Soviet must be « eliminated from among the 
faithful » — from the Church ! The awkward dialectics of the 
passage quoted pose no barriers to those who understand the 
jargon of the Soviet. 


In the same Encyclical, the Catholicos urged his people : 
..to keep away especially from violent acts that are harm- 


ful and unbecoming to the reputation of a civilized nation 
and are against the interests of our native land Soviet Ar- 
menia and its government which is allotted to us as a real 
and precious heritage, and whose peaceful preservation is an 
anchor of hope and a root of life according to the wise say- 
ing : « A tree exists with its roots, and a ‘house with its 
foundation ». 

Thus, again the Catholicos calls for measures against the 
Armenian faithful opposed to the Soviet regime, and then takes 
the occasion to strike some glittering propaganda sparks in 
favor of the mentality that Soviet Armenia and its govern- 
ment, as privileged entities, should enjoy the championship 
of all Armenians abroad. 

The same Encyclical urges the faithful in the free world 
to fill their hearts, 

..with love for our fatherland, Soviet Armenia, toward 
which we desire to direct the eyes of the faithful, our chil- 
dren, as to centers of spiritual and national progress, 

In other words, Soviet Armenia and its government are 
God’s church and state at one and the same time, and must be 
worshipped with equal, impartial fervor. 

Such expressions are unworthy of a church headquarters 
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which claims to be interested in establishing the peace of the 
Church, They are expected only of people and organizations in 
the political arena... and in fact the Encyclical of March 16, 
1934, is not a religious document, but a political circular sent 
out worldwide among Armenians abroad to promote the con- 
cept of a « free » Soviet Armenia — « a cathedral, holy and 
pure ». 

Very naturally, the majority, freedom-loving Armenian 
population abroad, while full of their love for Etchmiadzin, 
could not vicariously transfer that love to an atheistic Soviet 
mastering regime — not even to a Soviet Armenian regime. 

The Encyclical was hardly calculated to attain a condition 
of « peace » in the church. It simply proposed to follow the 
Communist dictum that the only way there might be « peace » 
is to shoot people dead. 

The quotations from the Encyclical of March 16, 1934, are 
offered word for word as they appeared in the May 4, 1934, 
Armenian Mirror, which violently supports the dissident church. 


3. CATHOLICOS KHOREN IN ANOTHER MOMENT OF 
GREAT CANDOR 


In the April, 1935, issue of the magazine Asia, Mr. Louis 
Fischer offered an article on Soviet Armenia as a part of his 
series entitled « Land of Contrasts », In it, Mr. Fischer, repor- 
ted that he had asked Catholicos Khoren a question : 

« But how did it happen », I asked, « that the Soviet 
government allowed a world religious congress to meet right 
here in Etchmiadzin, on Bolshevik territory, and elect you 
Cathiolicos ? » Catholicos Khoren attributed the circumstan- 
ces to Bolshevik consideration for Armenian public opinion 
abroad. Moscow welcomes the aid which Soviet Armenia re- 
ceives from foreign Armenians and wishes the entire Armen- 
ian nation to feel that Soviet Armenia is its homeland. 
Hence, although the Bolsheviks are anti-religious, yet with 
respect to the Armenian church they have been realists. 
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Here, the Armenian Catholicos admits that his Catholicate 
is allowed to operate by the Communist only because of Soviet 
« consideration for Armenian public opinion abroad », for 
« foreign Armenians » whose aid is « welcomed » by Moscow, 
and because the anti-religious Soviet regime desperately wants 
to have Armenians accept the Soviet Armenian « republic » as 
the « homeland ». 

The Catholicos says not a word about the Soviet allowing 
Etchmiadzin to continue its work because the Soviet respects 
the holy religious mission of that Establishment. Every raison 
d@’étre adduced by the Catholicos is a political one, His church 
then is a political church, existing because of a political deci- 
sion, because of political considerations, because of political 
ends in the free world. 

Interestingly enough, the dissident church-supporting Ar- 
menian Mirror (Apr. 3, 1985) chose editorially to offer this 
comment on the Catholicos’ expressions : 


This explanation by the Catholicos in all probability strikes 
the nail on the head. There is no institution so endeared in 
the hearts of the Armenians as their church and to have it 
abolished by one stroke of the pen by the Soviet would amta- 
gonize such numbers of Armenians throughout the world that 
it would deal a death blow to their ambitions to have the 
Armenians of the diaspora regard the new Armenia as their 
beloved motherland. 


Here the dissident church-supporting newspaper admits 
that the aim of the Soviet government is to « sell » Soviet 
Armenia (but never « new » Armenia) to the Anmenian public 
abroad — by allowing the Armenians the « luxury » of a Ca- 
tholicos — who is powerless to act in the interests of pure reli- 
gion ; and we have already seen how interested the Soviet has 
been to create in the Armenian church abroad an apparatus for 
Soviet aims in the free world. 

Nothing that has occurred in the United States with res- 
pect to the Armenian Church since 1933 disproves the avowed 
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and apparent mission of the Etchmiadzin-led Soviet-controlled 
church among Armenians abroad. 


4. WHAT HAPPENED TO THE CANDID 
CATHOLICOS KHOREN I 


What happened to the Catholicos who admitted openly that 
the Church was out to eliminate all who were hostile to Soviet 
Armenian and the Soviet government — the man who told 
Louis Fischer, with so much apparent ingenuousness, that his 
election, and his Church, were tolerated by the Soviet because 
of political expediencies ? 

Catholicos Khoren I Muradbekion was strangled to death 
by the Soviet secret police on April 6, 1938, a singular act of 
violence which has remained uncondemned by the dissident 
church establishment in this country. Ask the gentlemen of the 
dissident church about the matter of the death of Catholicos 
Khoren ; the most surprising objections will be forthcoming. 
There will be no moment of contrition, no regret — just inter- 
minable gibberish about : « we don’t know how he died » — 
« he was an old man... » — « there is no evidence that he was 
murdered ». 

In 454 the Armenian Catholicos Hovsep Hoghotsmetsi was 
martyred by the Persians. Not until 1984 years later, in 1938, 
following thirteen invasions of Armenia by savage foes, did a 
foreign power dare slay an Armenian Catholicos. Not even the 
barbarous Turk, the blood enemy of the Armenian people, dared 
assassinate a « great Calipha » of the Armenians. But it took 
the ruthless Russian to do the terrible deed — and the church 
which today has insinuated itseif into the affections of the 
National Council of Churches remains silent and complacent in 
the face of the terrible deed of April 6, 1938. 

This Catholicos’ plea against « acts of violence » was ob- 
viously disregarded to such an extent as to cost him his life in 
a violent scene at the Cathedral of Etchmiadzin on April 6, 
1938 ; and yet the dissident church, pious and self-satisfied, 
tries to rationalize the monstrous act, this, «act of violence» ! 
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Catholicos Khoren was murdered by the Cheka because he 
had come to his senses. When he reached that stage where no 
churchman worthy of his Godly calling may any longer brook 
destructive political influence and direction in his church, he 
rebelled, He was strangled for it, as much a martyr of the fate 
as his tragic predecessor, Catholicos Hovsep of the Fifth cen- 
tury. 

Archbishop Melik-Tangian, of Iran, made it his business 
to find out as much about Khoren’s sudden death as he could. 
He interviewed hundreds of refugees from Armenia, both Ar- 
menian and non-Armenian, and flatly found that the Catholi- 
cos had been murdered, that he had been strangled by Soviet 
agents, that his body had been unceremoniously dumped out of 
a cathedral installation building by the assassins, that his re- 
mains had finally been buried in an unmarked grave by a num- 
ber of aged Armenian nuns. 

This, said the outraged Prelate of Iran, was murder, and 
Armenians abroad ought to convene immediately, elect a Ca- 
tholicos in the free world, and thus rid the Church of the Soviet 
terror. 

When Catholicos Khoren I Muradbekian was murdered, 
Archbishop Mampre Calfayan was the acting prelate of the 
dissident Armenian church. One should ask him if he ever 
protested the vicious deed. 


5. THE SOVIET, ETCHMIADZIN AND 
ARCHBISHOP LEON TOURIAN 


The November 23, 1933 issue of the pro-Soviet dissident- 
church-supporting newspaper Armenian Spectator told this in- 
teresting story :; 

Among the telegrams and messages of congratulations to 
Maxim Litvinoff om the recognition of the Soviet Union by 
the United States was one from Archbishop Leon Tourian, 
Primate of the Armenian Church in America. As soon as the 
message was received by Litvinoff in Washington, he tele- 
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graphed a reply. The exchange of greetings was as follows : 

« Maxim Litvinoff | 

Washington, D.C, 

On behalf of the Armenians of the United States of 
America, we beg to convey to you our heartiest good wishes 
and our admiration for the noble cause you have so eloquent- 
ly espoused, It has caused as much genuine pleasure and gra- 
tification thot your great mission has been crowmed with suc- 
cess, which will strengthen the ties between the two greatest 
republics and advance their mutual interests for the benefits 
of mankind and _ universal peace. (Signed) ARCHBISHOP 
LEON TOURIAN, Primate of the Armenian Church ». 

Thus, the Archbishop arrogated unto himself the right to 
speak for the « Armenians of the United States » in making 
some useful propaganda for the Soviet Union and its « noble 
cause » — a field which is quite a distance we might suggest 
from the spiritual arena of the church. 

Litvinoff of course responded : 

Thanks kind telegram and your good wishes. 

The pro-Soviet Armenian Spectator reported Abp. Tourian 
would be « one of the invited quests at the dinner being given 
at the Hotel Astoria in honor of Litvinoff by the Armenian- 
Russian Chamber of Commerce » — but let us take up the 
story of the dinner from the pages of Armenian Mirror (Dec. 
m7t933). 

We learn from that publication that Abp. Tourian indeed 


attended the Litvinoff dinner : 
As far as could be ascertained Archbishop Tourian was 


the only religious figure in the midst of a brilliant aggregation 
of bankers, industrialists, etc... 
And indeed he was — the only clergyman at the Litvinoff 
dinner. 
Abp. Leon Tourian of the Armenian Church was the only 
clergyman invited to attend the Litvinoff dinner — an ominous 


indicative. 
He (i.e. Abp. Tourian) sat there in the principal center 


of. 


box of the ballroom and occupying three tables (with a 
delegations of prominent Armenians. 

These « prominent Armenians » turn out to be prominent 
pro-Soviet figures, and vivid supports of the Archbishop’s dis- 
sident church, once formed. Included was Mr. Dicran Simsarian 
presently (1957-58) a member of the Central Trustee Board of 
the dissident church. 

Extant reports of the function do NOT say that Mr. Lit- 
vinoff, in his speech, claimed freedom to worship God in the 
Soviet Union, Instead, he said : 

All nationalities in the Soviet Umion enjoy complete cul- 
tural autcnomy, complete freedom to use their native lan- 
guage, literature and customs... 

But neither Abp. Tourian, nor anyone else there, heard 
the Soviet official say a word about the status of religion in 
the U.8.8.R. And none ever heard Abp. Tourian comment on 
Mr. Litvinoff’s singular omission ! 

One might ask : what was a clergymen, whose nation had 
been raped by the Soviet, and whose church had ordered him 
abroad on anything but a spiritual mission in the service of 
the atheistic Soviet regime — what was such a ceryman doing 
in all decency at such a function — and the only clergyman 
there ? 

Russian Orthodox, Ukrainian and other clergymen whose 
churches were held in bondage, as the Armenian church was 
held in bondage, were notable by their absence ; but Abp. Tour- 
ian was there « in the principal center box of the ballroom... » 

Does this not signify the extent of the Soviet’s appreciation 
of the usefulness of a man who had sundered the Armenian 
Church in America — to the benefit of the Soviet ? 


6. ETCHMIADZIN ACCEPTS THE SOVIET MISSION 


Pro-dissident church literature is full of material attesting 
to the acceptance of the mission by Etchmiadzin outlined for 
it in Moscow. 


oO 


On August 23, 1933, before the dissident church walked 
out of the legal Church Convention in this country, Catholicos 
Khoren addressed a letter to Abp. Tourian : 


The Armenian church ... considers herself, even today, as 
the minister of the A1’menian people, and she is the friend 
amd assistant of the Armenian State, which rules our Father- 
land and works for the improvement and strengthening of the 
economic life of the Armenian people and the Armenian land, 
for the progress of cultural life. and for the national cnligh- 
tenment, And it is the protector and preserver of the physi- 
cal existence of the Armenian people. That authority, today, 
is the true government of Soviet Armenia, and the Armenian 
Church its friend, 


Thus we see the strange gymnastics and contortions of the 
thesis. The Armenian church, which is first proposed as the 
« minister » of the Armenians, finally emerges simply as the 
friend of the « true government of Soviet Armenia », which , 
servant of the state ! Continued the Catholicos : 

Church and state again inseparable — but the church the 
servant of the state. Continued the Catholicos : 

This is the path that has been pursued and —will be 
pursued by Etchmiadzin, which is the head of the Armenian 
Church, toward the Soviet authorities, and from the view- 
point of the interest of the Armenian people, which is the 
common purpose both of the Armenian State and the Ar- 
meniegm Church. The above mentioned principles should be 
understood by every Armenian churchman — and he should 
be governed by it — especially by those who have the calling 
and the office of leaders in the church. This is the principle 
by which you have been governed in general, and especially 
in the World’s Fair of Chicago, at the request of a majority 
of your flock ; amd we and the Rt. Reverend members of the 
Supreme Council consider yours the only correct and benefi- 
cial conduct... (Armenian Mirror, Jan. 26, 1934). 


Thus, Etchmiadzin believes Archbishop Tourian to have 
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been absolutely correct in forcing the disunification of the Ar- 
menian See by trying to foist on the Armenian people an 
equal love for Church — and a SOVIET government ! 

On September 11, 1933, Etchmiadzin wired Abp. Tourian : 


Thankfulness and benediction for confidence shown by 
members of the church assembly and your colony. We express 
our blessings confidence for useful activity correct line of 
conduct shown. Catholicos Khoren, (Armenian Spectator, Sept. 
14, 1933). 


7. USING A CHURCH CONVOCATION 
TO MAKE SOVIET PROPAGANDA 


A striking example of how the Church establishment is used 
by the pro-Soviet church group to make political propaganda 
in favor of the Soviet Union is the « resolution » adopted by 
the Armenian Electoral Consistory of Nov. 10, 1932 : 


The (church) Congress sincerely expresses its thanks to 
the government of Soviet Armenia, which not only permitted 
this convention, but also greatly facilitated the movements 
of the delegates. This friendly attitude is more valuable when 
we bear in mind that it comes from a government, ome of 
the chief principles of which is the separation of Church and 
state. 


We have previously seen, from Catholicos Khoren’s testi- 
mony as given to Louis Fischer, the real reasons behind the 
Soviet permission for the Armenian Consistory of 1932 to be 
held. But here we read that Consistory arguing that the fact 
of the Consistory merely proves the « separation » of Church 
and State in the U.S.S.R. ! Nonsense, The delegates from ab- 
road especially must have seen clearly that in Soviet Armenia, 
there not only was NO separation of Church and State, but 
that the State was the Church — and everything else. And yet 
this falsehood broadcast among Armenians abroad ! 

The Resolution continued : 
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This amiability is an indisputable evidence on the part 
of the Soviet rulers as to their spirit of tolerance of religion. 
Likewise we cannot help to express our admiration and deep 
satisfaction for the wise policy of the Soviets, who are pur- 
suing a policy of unfaltering pacifism after the example set 
by Great Lenin himself, 


An Armenian Church convocation sits down to pass on 
Church business, and ends up conducting a Marxist seminar, 
praising Lenin and the Soviet Union, its imagined « religious 
tolerance », pacifism, and what not ! And then : 


Thanks to this policy the polyglot races comprising the 
Soviet Union are enjoying peace for the last fifteen years, 
and thus cmabled to devote their efforts wholly for the re- 
construction work of the country on such a scale that it 1s 
without precedent in the annals of other nations. The Con- 
gress specifically avers that it has seen great reforms in 
Armenia which presented a collecticn of ruins after the world 
war, and now is transformed to a land of flourishing and cul- 
tivated fields. (Armenian Mirror, Jan. 18, 1933). 


But not a word about religion — as is the sole province 
of a Church Consistory ! Not a single word about the condi- 
tion of the Church and religion in Soviet Armenia. Everything 
said for ears abroad, And a false picture at that ! In 1956, 
Foreign Minister Christian Pineau of France, and New York 
Times Correspondent Harry Schwartz following their return 
from Soviet Armenia characterised it as « the poorest nation 
they had seen ». In 1932, according to this extraordinary poli- 
tical church consistory, Armenia was flourishing — thanks to 
the « policy » of the Communist government ! 

Has anyone ever come across any more effective propa- 
ganda as that which a church group might make for Commu- 
nism ? 


od 


8. THE ETCHMIADZIN CHURCH AND THE COMMUNIST 
« ARMENIAN WORLD CONGRESS » 


During World War II, led by the dire necessity of rallying 
all available hands to its support in their hour of trial, the 
Soviet leaders « relaxed » their hold on Soviet Armenia, in 
line with a general Soviet policy in relation to all captive na- 
tionality groups, and to a minor degree « encouraged » manifes- 
tations of the natural, ingrained patriotism of the Armenian 
people — and of course eagerly funnelled news of these « re- 
laxations » into the ears of the Armenians abroad, thus to en- 
courage them to express a deep degree of sympathy to « the 
great Russian people ». The Soviet’s alliance with the West 
against Nazi Germany also scrved to encourage into the open 
any latent predeliction for the Soviet abroad. 

Some Armenians, as others, Americans included, felt the 
Soviet just might be changing to the better — and this fiction 
the Soviet feverishly cultivated. The favorable atmosphere thus 
created was especially conductive o pushing ahead he church’s 
political mission abroad. And so it was that the Catholicos of 
Etchmiadzin was allowed to be the first to announce that the 
« benevolent Soviet government » was throwing open its « hos- 
pitable » doors to Armenian « repatriation » from abroad. 

The decision to allow an Armenian « repatriation » was 
not that of the Soviet Armenian government, nor of the Htch- 
miadzin Catholicos. The decision was arrived at by the Russian 
leaders at a meeting held at the Kremlin on December 5, 
1945. The Catholicos was simply given the « honor » of first 
announcing the « repatriation ». 

It is not our purpose to discuss the « repatriation » as 
such, but will confine ourselves to certain manifestations of 
that movement which immediately concern us. 

Right here, we offer documentary data on one of the more 
interesting incidents abroad resulting from the « honeymoon 
years » of « Soviet-American friendship ». 

Early in the spring of 1947, the Armenian American pro- 


Etchmiadzin Catholicate, March-April 1947, p. 8.). 
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Soviet press broke out with news that a giant « World Arme- 
nian Congress » would be held at the Waldorf-Astoria, in New 
York City, April 30-May 4, of that year, with « delegates » 
from « all over the world » present. 

_ The Congress, according to the news stories, would be held 
under the sponsorship of a special committee consisting of all 
sympathetic pro-Soviet organizations in this country. Its pur- 
pose would be : (1) to push the so-called « Armenian repa- 
triation », and (2) « reannex our Armenian lands in Turkey to 
the Soviet Armenian state >», 

The Congress was immediately recognized as a Communist 
propaganda fest, a political banquet and clearing-house for the 
Armenian friends of the Soviet. There is no question of doubt 
that the Congress was the idea of the Soviet government, 

The then prelate of the dissident church, Abp. Tiran Ner- 
soyan, as well as his assistant, Abp. Mampre Calfayan, who la- 
ter was the prelate of that church group, were not only busily 
active in this Communist meeting, but served as the official 
delegates of Etchmiadzin to the meeting. 

Here is the text of a cablegram dated April 30, 1947, sent 
to the « Armenian World Congress » over the signature of Ca- 
delegates of Htchmiadzin there. 


We have sent you our pastoral letter, Our only represen- 
tatives are the Very Rt. Rev, Tiran Bishop Nersoyan, and 
the Very Rt. Rev. Mampre Calfayan who, reading our tele- 
gram, shall convey to you our sentiments and ideas, We sin- 
cerely regret that we were unable to send you in time our 
two lay representatives. (Etchmiadzin, official journal of the 
Etchmiadzin Catholicate, March-April 1947, p. 8.), 


Perusal of the pro-Soviet press proves that Prelate Ner- 
soyan was quite enthusiastically and unashamedly up-to-his- 
ears in the business of this infamous, quite nastily political, 
« congress ». 

Early in April, 1947, Abp. Nersoyan penned the following 
propagandistic political sentiment — which contained not a 
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single word or idea as to a religious connotation for the Con- 
gress : 

I think the idea of convening an Armenian World Con- 
gress is a good one. The Congress will at least make known 
to all, who will happen to hear about it, what the Armenians 
the world over claim in the name of justice. The Congréss 
will also strengthen the link between the various Armenian 
Communities of the world. This in itself would make the 
Congress worthwhile. I hope that world events will arrange 
themselves in such a way that the purpose for which the 
congress convenes will be realized. (Armenian Tribune, organ 
of the Armenian Progressive League of America, Apr. 12, 
1947). 


In the first place, not a single anti-Soviet Armenian orga- 
nization was invited by the «sponsors» to attend the Congress — 
which means the Congress was called solely to « strengthen 
the links » NOT between the « various Armenian Communities 
of the world », but to forge the link between the various pro- 
Soviet elements of the world — in the interests of the Soviet. 

And secondly, here is a church prelate who dares to align 
« Armenians the world over » with the political aspirations of 
the pro-Soviet cabal which sponsored the Congress : the return 
of Armenian territories in Turkey NOT to a FREE Armenian 
siate (the concept of which those people abhorred) but to 
Soviet-controlled Armenia. 

There has been reference to a « pastoral letter » sent to 
the Congress by the Catholicos of Etchmiadzin. Here are per- 
tinent quotes from that Encyclical read before a quite political 
congress : 


Patriarchal warm greetings to the Congress... Our truly 
paternal government has flung open the doors of our country 
to the Armenians of the Diaspora... However the sacred land 
of our free Fatherland is too small... Isn’t it malicious or lack 
of understanding to ascribe to the Soviet Union as, so-called, 
«aggressive intentions ?...» Our own Soviet government.., The 
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Armenian nation and its grey-old Patriarch Catholicos have 
put their hopes first of all in the mighty and judicious go- 
vernment of the great Soviet Union whose ingenious leader 
has always offered generous protection and support of the 
Armenian nation and fatherland, By the might of its invinci- 
ble heroic Red Army and the heroic labor of the Soviet Union, 
the Soviet Union having freed mankind from Hitlerite slavery 
will not forget the just cauSe of the Armenian people... Em- 
phasizing our gratitude to the mighty Soviet Power amd to 


the great Russian nation... 


Here is a clergyman passionately pleading the case of a 
regime which has placed him, his Church and his nation, in 
such a sorry position... 

The Encyclical utters not a word about the condition of 
the Armenian church and of religion either in Soviet Armenia 
or the Soviet Union... It repeats for Armenian ears that which 
the Soviet government wishes them to hear. 

The Congress did not escape the attention of U.S. autho- 
rities. In 1947, former Communist leader Walter S. Steele, in 
recounting a number of masked Red activities in this country, 
told the House of Representatives Un-American Activities 
Committee : 


A World Armenian Congress was held in New York City 
in May 1947. In attendance were delegates representing three 
and one-half million Armenians in 26 countries. The Congress 
condemned the Trumam doctrine in foreign affairs. Speakers 
included S. Edwin Smith of the National Council of Ameri- 
can-Soviet Friendship, John Roy Carison, and J. Raymond 


Walsh, of Friends of Democracy. 


We thus hear from a former ranking Communist that the 
World Armenian Congress had been called simply to condemn 
« the Truman doctrine in foreign affairs » — which was not 
in consonance with what the Congress leaders told their Ar- 
menian cohorts, Close analysis of the events of May simply 
prove the contention of Mr. Steele as to the real purpose for 
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the Congress, at which Bishops Nersoyan and Calfayan were 
leading figures, The Congress had been summoned by the Com- 
munists simply to play up the Soviet and to serve it. 

In relation to the Congress, prelate Nersoyan was not 
inclined to allow himself to be overshadowed by his superior 
in Soviet Armenia. 

He too delivered a public statement on the occasion — 
and so highly did the pro-Soviet Armenian press consider his 
speech that it reprinted it on at least one occasion as a « guest 
editorial » (Armenian Mirror-Spectator, May 10, 1947). 

The speech repeats the stock « Armenian » formulae of the 
Congress : 


The aims and purposes of this Congress, as set out in its 
agenda, is such that no Armenian, in whatever part of the 
world may he or she be found, would fail to endorse. The 
various items of this agenda represent the single platform 
of the Armenian National policy, which has the support of 
all sections and groupings of the Armenian people throughout 
the world. This policy has been sanctioned by His Holiness 
the Catholicos of all Armenians, Gevorg VI, the supreme 
head of our church. 


This statement of course in essence is a bald lie. The ma- 
jority of Armenian abroad bitterly condemnes a «congress» of 
their compatriots which simply aimed to settle Armenia fur- 
ther into the grip of the Soviet bear-trap, The dissident church 
prelate of course merely wished to align all Armenians behind 
the genuinely Communistic intentions and purposes of the Con- 
gress for propagandistic reasons. He said : « Now, my child- 
ren, you see Etchmiadzin is behind this thing and all it means ; 
so must then you too be — as an Armenian ». The dignity and 
prestige of the church invoked in favor of dubious, destructive 
politics ! 

Bishop Nersoyan, as one of the two representatives of 
Etchmiadzin at the Congress, was indefatigable where business 
of the Congress was concerned. This tireless effort extended 
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itself beyond the adjournment of the Congress. 

Immediately following the end of the Congress, Bishop 
Nersoyan led a cordon of « distinguished delegates » to the 
Soviet Consulate in New York, where toasts were downed to 
the glory of the Soviet Union. 

On May 10, 1947, along with his colleague and fellow- 
Etchmiadzin representative Abp. Mampre Calfayan, Bishop 
Nersoyan led a delegation of lay and clerical figures to a meet- 
ing in Washington with then Sec, of State Dean Acheson, to 
whom they actually had the gall of presenting an abortive 
« resolution » embodying the pro-Soviet aims of the Congress 
« in the name of the Armenian American community » — 
which they did NOT represent ! 

A sorry picture indeed ! A church prelate ushering pro- 
Soviet propaganda right into the State Department itself ! 
(For this story see Armenian Tribune, June 7, 1947). 

The astonished Mr. Acheson, it must here be noted, quite 
sharply rebuked the delegation, and its two clerical leaders, 
remarking drily that the « resolution » hardly mirrored the 
feelings of most Armenian Americans, who felt in favor of a 
free Armenian state. 

On June 6, 1947, the indefatigable leader of the dissident 
church was busy on another political mission. This time, Bish- 
op Nersoyan turned up at Lake Success where he delivered 
to Trygvie Lie, Sec, Gen. of the United Nations, the same re- 
solution which « called for a final and just determination of 
territorial claims of 1,500,000 Armenians against Turkey », 
(Armenian Mirror-Spectator, June 14, 1947). The resolution 
then, in support tacitly of Soviet imperialistic expansionism, 
assured the United Nations that Armenians want nothing 
more than the annexation of generically Armenian Kars, Ar- 
dahan and Artvin held by Turkey to the Soviet-held Armenia, 
NOT a FREE Armenia ! 

And finally, Bishop Nersoyan and his colleague Bishop 
Calfayan affixed their signatures, as « Apostolic delegates ze- 
presenting his Holiness Gevorg VI, Catholicos of all Armen- 
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ians », to a Congress statement, widely distributed, which 
said in part : 

In 1920, the establishment of the Soviet Armenian Repub. 
lic afforded the Armenians a new hope for survival. Secure 
in a small part of their homeland, the free and freedom loving 
people of Armenia engaged in their work of reconstructing 
their homes and rebuilding their spirit... (Armenian Tribune, 
April 24, 1948). 


The « free » people of Armenia had seen their churches 
destroyed, their priesthood liquidated ... but of course the So- 
vietization of Armenia, in the view of this Armenian bishop, 
simply « afforded the Armenians a new hope of survival >». 

In the light of all this politicking on the part of the Bish- 
op, one is tempted to inquire when he found time for religion... 


9. BISHOP NERSOYAN ON COMMUNISM 


In 1942, Bishop (then Vartapet) Tiran Nersoyan, later to 
become prelate of the dissident Armenian church in America, 
wrote and published a book entitled A Christian Approach to 
Communism (Frederick Muller, Ltd., London). 

In it, the man tried « to clear the ground for an eventual 
ideological approach to Communism » ; but he neglected to 
tell readers why he thought there should be an « eventual ideo- 
logical approach » to an atheistic doctrine which brooks no 
ideology. 

The second and principal portion of the book, according 10 
the author, « inquired into the domain of the fundamental phi- 
losophical principles of Marxism, with view to indicate a com- 
mon ground which it is contended exists between Dialectical 
Materialism and Christian Philosophy ». The leaders of the 
Soviet Union would be the first violently to deny such a « com- 
mon ground » — which in fact does not exist except in the 
most remote minds. 

The Armenian Review (Boston, Mass., 1-17,Spring, 1952), 
an anti-Soviet publication, carries a full exposition of this ex- 
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traordinary work. The following quotes will suffice our pur- 
pose : 


It is said that Communism, in the form of the totalitarian 

State in the U.S.S.R. stifles and destroys the personality of 

the human individual, reducing him to a cog in a machine. 

The accusaticm itself, having a background of Nineteenth cen- 

tury Liberalism, has no foundation in a actual] reality. Stalin’s 

Sslogam « the decisive factor is man » bears proof of this. 

« The cultivation of the feeling of personal worth », that is, 

the value of the personality, was the keynote of Soviet po- 

licy begun in 1936. This war showed the effectiveness of this 

policy, 

In other words, it took the blood purges of 1936 to « culti- 

vate the feeling of personal worth » in a nation where the in- 
dividual is nothing, the state everything. 


The Soviet regime is disliked as being a dictatorship, 
with all its ccmsequent evils. Whatever the circumstances 
which created this dictatorship, it must be said that Soviet 
dictatorship is in the last resort, a « benevolent dictatorship >, 
in spite of all its incidental cruelties, and is based on the will 
of the majority. 

One of the unpalatable features of Communism is the 
apparent tyranny of th2 State over the individual. But ideal- 
ly the « tyranny » of the State is like the tyranny of a sur- 
geon performing am abscission or amputation on a body in 
order to save the patient. This is the principle behind capital 
punishment or life imprisonment. One must mot forget how- 
ever that there are persons more harmful to society than mur. 
derers or open traitors. Moreover, 32 surgecm is an external 
agent with regard to the body of a patient, whereas the state 
is not with regard to society. A surgical operation should not 
be carried out against the will of the patient. Yet, what if 
the patient is not in a position to judge ? The State, which 
is not an external agent with regard to the members of 2 
society, is, on the contrary, the highest organ, the head as it 
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were, of the social body itself : hence the severe measures 
taken by the corporate State against its own « infected » 
members, These measures cam be regarded as the self-muti- 
lation of society for the purpose of self-preservation ... The 
great problem of course is this : Is the state capable to make 
a correct and true diagnosis, and to decide the elimination 
of the infected member, in order to save the whole... ? 


This is a Shocking, cunning apology for the Soviet pogroms, 
for the fifteen millions of « infected » people in the slave-labor 
camps of Siberia — the people « cut away from the healthy 
whole to preserve the good health of those who remain », /T 
IS A PROPOSITION UNWORTHY OF A CHRISTIAN 
CHURCHMAN. 

This man came to the United States and was enthusiasti- 
cally raised to Prelate of the dissident church. _ 

It was a happy choice — for both the Bishop and the dis- 
sident church — but an unfortunate one for the Armenian 
Church, and the good name of the Armenian people. 

On May 29, 1957, Mr. Richard Arens, Director of the U.S. 
House Committee on UnAmerican Activities, at a public hea- 
ring held in Washington, D.C., asked Dr. Frederick Charles 
Schwarz, a surgeon who had given up his medical practice to 
assume the leadership of the Christian Anti-Communist Cru- 
sade, the following question : 


Doctor, is there some kind of analogy .., between what 
you are saying and what your experience must have been as 
a surgeon, namely, that a surgeon, as he undertakes to eli- 
minate a cancerous cell or organism of the body, cuts imto 
mon-cancerous material and does it fecling he is doign so on 
perfectly moral grounds because he is trying to save a life ? 
Is that the approach you are saying the Communists have 
toward the ultimate goal of redemption of the world by com- 
munism, that they can take lives, innocent lives, because the 
over-all object is one of saving humanity. 


To this, the good doctor responded : 
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The tragedy of Communism is not simply that it mur- 
ders, but that it transforms murder into a moral and reli- 
gious act ... The great evil rests in the philosophical, basic 
concepts of communism when it rejects God, when it mate- 
rializes and bestializes man, and when it denies the inherent 
dignity and value of the human personality and individua- 
lity... (See Christian Science Monitor, Feb. 5, 1958). 

What may one think of an Armenian Archbishop who de- 
fends Communism as a « benevolent dictatorship », who sees 
virtue in the surgical exercise of cutting away from the hu- 
man race, from the living, with Godless ruthlessness, inno- 
cent people so that Communism may imbed itself deeper, like 
the roots of the poison oak, deeper into the soil of the earth ? 

How deeply, how far far down, has our great church fal- 
len ! 


10, THE CHURCH AND THE « REPATRIATION » 
AND « REANNEXATION » ISSUES 


By 1947, it had become apparent to all thinking Armen- 
ians that both the so-called « Armenian repatriation » and 
the drive to « reannex Armenian territories in Turkey » were 
cruel Soviet hoaxes, calculated to enlist the support of Armen- 
ians worldwide in favor of twin Soviet offensives. It had he- 
come obvious that the « repatriation » had in fact been con- 
ceived by the Soviet leaders as a means of effectuating a pro- 
Soviet conformity and orientation among Armenians abroad, 
while the « reannexation » issue had become a pivotal tool in 
the colonial drive. The Soviet was not thinking of the welfare 
of the Armenians ; it was merely using the Armenians for 
its own welfare. 

The emotional impetus of the twin « repatriation » and 
« reannexation » drives which followed hard on the heels of 
World War II blinded the intellects of all too many people. For 
a time, it was almost forgotten that the « Armenian repatria- 
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tion » was nothing more than an « Armenian phase » of a po- 
licy of « emigre repatriation » adopted by the Kremlin follow- 
ing the termination of the war. Armenians considered the 
« repatriation » as a movement unique to the Armenians, when, 
in reality, it was merely part of Soviet post-war scheme com- 
prehending not only the Armenians abroad, but also Yugo- 
slavs, Poles, Hungarians, Bulgarians, Rumanians, Latvians, Li- 
thuanians, Estonians, White Russians, Russians, and other 
« Iron Curtain » nations. 

The Armenian «repatriation» and <reannexation» drives 
had tremendous emotional appeal to Armenians abroad ; 
this appeal the Soviet enhanced by introducing into both is- 
sues the agencies of the Armenian Church headquarters in 
Soviet Armenia. Shortly, the church piously proclaimed its 
championship of the « repatriation » and of the « reannexa- 
tion » ; and the church-loving Armenian people, already stir- 
red emotionally by the patriotic undertones of the issues, sim- 
ply was carried away by the Soviet trick. 

The fact is, the cunning Soviet mounted both drives abroad 
through the agency of the Armenian church establishment 
abroad connected with Etchmiadzin. As we have already seen, 
the « repatriation » decision had been taken at the Kremlin 
December 2, 1945 ; and it is safe to assume that the destruc- 
tive « reannexation » issue had also been conceived at or about 
the same time — for both were announced simultaneously 
through the agency of the Armenian Church Establishment 
shortly afterwards. | 

In 1947, strong light was starting to pierce the miasmatic 
Soviet smokescreen, The « repatriation », as was apparent, 
had become simply another attempt by the Soviet to blackmail 
Armenians into abject submission to the Soviet regime. The 
price of <« repatriation » to the « motherland » had become the 
willingness to denounce the Armenian free church and politi- 
cal movements, and to accept without question the « benevo- 
lence » and « leadership » of the Soviet, and the « great Rus- 
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sian people ». 

Those Armenians who refused to genuflect servily before 
Moscow were summarily chopped off the « repatriation » lists 
— like pariahs — just as those who refused to accept the po- 
litical jurisdiction of Etchmiadzin and acted « hostily » toward 
the Soviet government were to be « eliminated » from the Ar- 
menian church, as we have already shown, 

The « repatriation », then, as well as the Armenian Etch- 
miadzin-led church abroad, had become bludgeons of Soviet 
policy among Armenians. An Armenian had either to adore 
the Soviet, or else he simply would not be allowed the « fa- 
vors » of worshiping at his parental shrines, or even of retur- 
ning to his « parental homeland ». 

By 1947, the « repatriation » showed the marks of the 
Soviet fangs ; and even more tragic, the movement had begun 
seriously to bring further distress to impoverished Armenians 
in countries less privileged than America ; for these people 
had felt that the only solution to their dilemma — and at least 
it was a move from hell — would be to « repatriate ». 

Thousands who registered for « repatriation » were strand- 
ed in Iran, Iraq, Greece, Lebanon, Syria, Palestine, France, 
Egypt, etc. Most of these poor people had sold out whatever 
they had owned on the promise that they would be speedily 
delivered to the « homeland ». 

Soviet ships did not come. Soviet sources themselves say 
that about 90,000 Armenians were « repatriated ». They neg- 
lect to report the figure of the thousands who were stranded, 
without roof, without resources, awaiting transportation that 
never came simply because the Soviet had lost interest in the 
« repatriation ». The propaganda bubble of the « repatriation » 
had been punctured, and the Soviet saw no further value in 
pushing the « repatriation » — on further value to itself of 
course. 

The « reannexation » issue also proved a terrible unchris- 
tian entr’acte. Playing on the lofty patriotic sensitivities of 
the Armenian people, recalling the terrible Turkish massacres, 
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strumming the lute strings of the emigre’s nostalgia, and ex- 
ploiting slyly the natural ingrained patriotic bent of the Ar- 
menians, the Soviet announced that it would « reannex Armen- 
ian Turkish territory >. 

This call, funneled abroad through the Armenian church 
establishment, and taken up by the secular press, was imme- 
diately echoed world-wide. Justice — at last — would be me- 
ted ! The « great Russian brothers » would fix the Turk ! Only 
the wide-awake perceived the two-fold purpose behind the So- 
viet’s move : (1) Armenian territories would NOT be returned 
to Armenians, but to the SOVIET — as a step in the colonial 
expansion of the Soviet Union, and the extension of Commu- 
nism : and (2) the « reannexation » issue was being used by 
the Soviet propagandistically to bludgeon Armenians abroad 
into a state of traumatic sympathy for the Soviet regime. 

Indeed, in 1947, Andrei Vishinsky, Soviet delegate to the 
United Nations, let the Soviet cat out of the bag. The Armen- 
ian territories in Turkey, he told the UN General Assembly, 
would be returned to their « rightful owners », the Soviet go- 
vernment of Georgia, NOT to Armenia, 

This frightful betrayal stunned free Armenians every- 
where — but the dissident church establishment in this coun- 
try, as well as their supporting pro-Soviet and Communist or- 
ganizations and press, simply not only refused to speak out 
against the Soviet, and the hoax of the « reannexation », now 
laid bare, but casually and cynically « forgot » to inform their 
people of the act. 

No fiery sermons of denunciation were heard from the 
pulpits — as they had been heard often in praise of « the 
great Soviet state » when the hoax had first been funneled 
through the church. 

In 1953, the Soviet Government, in a Memorandum to the 
Turkish Government, officially assured Turkey that « Soviet 
Russia had no territorial claims on Turkey ». The dissident 
church congerie again simply refused to have anything what- 
soever to say about this deed. 
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In other words : if the « repatriation » and « reannexa- 
tion » issues, purveyed originally through the Etchmiadzin es- 
tablishment to the people abroad, had been introduced at a 
moment when the climate was ripe for their sympathetic re- 
ception by Armenians, when the intentions of the Soviet were 
still masked, in 1947 and thereafter, with the deceit fully ex- 
posed and open to the glare of God’s clear sun, one would think 
the dissident church would condemn and censure the Soviet 
deed. 

I did not. It still has not... even though both heart-rent- 
ing movements had been initiated abroad through that church, 
and the church then bore an enormous degree of guilt for the 
propagation of the crime against a nation, 

Obviously, to the dissident church, their Soviet masters 
could do no wrong ! 

On January 5, 1946, scarcely one month after the « repa- 
triation » decision had been taken in Moscow, and the first 
news of the matter had been purveyed officially to « prela- 
cies » abroad by Etchmiadzin, the politician prelate of the 
dissident church, Bishop Nersoyan, dispatched a cablegram to 
the Foreign Ministers then in conference in Moscow : 


In the name of justice the Armenian homeland under 
foreign domination should be liberated and restored to the 
Armenians and these territories should be permitted to unite 
with Soviet Armcnia to form one common homeland for our 
people. (The Armenian Mirror-Spectator, Jan. 5, 1946). 


A Christian would rather have demanded the Foreign Min- 
isters restore the independence of the Armenian State ! 

Bishop Nersoyan sent an almost identical copy of this wire 
to Pres. Harry S. Truman. Then he dispatched still another 
message, this to Pres. Kalinen, President of the Presidium, 
Supreme Soviet of the U.S.S.R. : 


The American Dioceses of the Armenian Church in Con- 
vention at Philadelphia December 6 to 9 directed me to ex- 


press the gratitude of cur people to your government for its 
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noble offer to facilitate the repatriation of the Armenians ... 
The Convemtion requests that our historic territories under 
foreign domination be liberated and united wtih Soviet Ar- 
menia to form cme common homeland for our people. (Armen- 
ian Mirror-Sp:ctator, Dec. 19, 1945). 


When the tragic hoax of both the « repatriation » and 
« reannexation » were exposed, there is NO record of Bishop 
Nersoyan expressing « the chagrin of our people to your go- 
vernment for the ignoble, unchristian travesty of the repatria- 
tion and reannexation which merely brought added burdens on 
the Armenian people ». 

There are naive people who still demand « proof » that 
instructions had been sent from Etchmiadzin to America to 
push « repatriation » here. We offer here the text of a cable- 
gram sent from Etchmiadzin to « Primate Tiran Nersoyan » 
as it appeared gaudily in the Armenian Mirror-Spectator of 
Jan, 26, 1946 : 


The Patriarch of All Armenians has the desire to see his 
seattered people abroad reassembled and reunited in enlar- 
gened Mayr Haiastan (Mother Armenia) for which he prays 
forever... Lord, guard unshaken the Soviet Armenian Repub- 
lic, the Armenien State, the Home and the source of the 
physical existence of Armenians, pedestal of their cultural 
improvement amd progress. 


And then the Catholicos adds a lengthy « peace » message 
which is of course wholly irrelevant... or so it would appear 
until one remembers the hard facts... 

One year later, Bishop Nersoyan was still busy using his 
office and dignity it pressed on him to sell the issues. Here 
is a quote from his Pastoral Letter of 1947 : 

The progress of Armenia is going forward with steady 
pace, And those Armcnian Americans who are acquainted with 
the life. work and advancement in the United States, can be 
confident that by immigrating into Armenia they can make 
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appreciable contributions to the rapid progress of Armenia. 
(Armenian Mirror-Spectator, (Guest Editorial), Sept. 6, 1947). 

This message he repeated in essence in November of that 
year when 153 bewitched Armenian Americans stood at dock- 
side in New York City, waiting to board the Soviet liner « Ros- 
Sia » for « repatriation » to SOVIET Armenia. 

You are heroes, the « churchman » said to the people he 
was sending to trial and turmoil and tyranny, and you are right 
in going. You will aid in the reconstruction of the Fatherland. 
We envy you. 

Ten years later, these same « repatriates » smuggled a 
letter out of Soviet Armenia through the agency of some kind 
American business men (NOT Americans of Armenian paren- 
tage mind you), The letter, addressed to Pres. Hisenhower, 
begged him to do everything in his power to extricate them 
from the « Soviet hell »... into which, we might add, the dissi- 
dent church establishment had thrown them. In this connection 
see the New York Times editorial of July 26, 1956. 


11, THE DISSIDENT CHURCH AND THE RED-INSPIRED 
« DISARMAMENT », « ATOMIC BOMB », 
AND « PEACE » DRIVES 


One of the more revealing instances of the extent of the 
misuse of the Armenian Etchmiadzin Church establishment as 
an instrument of the general world aims of the Soviet is the 
record of the Etchmiadzin headquarters, and its subsidiaries 
abroad, in the matter of the Soviet-launched propagandistic 
« peace offensive », which seeks to portray the aggressive So- 
viet as the « champion of peace », the United States and the 
free world as « enemies of peace >». 

We have in our files a « Call to Peace » circular letter 
distributed throughout the dissident church establishment in 
this country — the copy we own was torn down from the bul- 
letin board of a church connected with the dissident prelacy 
in New York and presented to this Diocesan office by an irate 
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parishioner —- which bears the likeness of the Etchmiadzin 
Catholicos. 

Study of this circular reveals that it carries an Armenian 
translation of the « Stockholm Peace Resolution », which was 
of course a Soviet propaganda instrument, as well as a per- 
sonal plea in favor of that Resolution signed by the Etchmia- 
dzin Catholicos : 


« CALL TO PEACE 


« The Writ of the Supreme Patriarch and Catholicos 
of all Armenians, His Holiness Gevorg VI, in Defense 
of World Peace 


« For the oft-afflicted Armenian people, which during the 
past centuries has lived through countless terrors and misel'y, 
there has never been a more sacred aspiration tham a lony¢ 
peace, The Armenian Apostolic Holy Church, which is one 
of the oldest churches in the world, has always prayed for 
the peace of the whole world and the welfare of mankind. 
During the present complex political synthesis, when mankind 
stands before the mightmare of the menace of a world war 
demanding countless millions of new victims, the Armenian 
Church, loyal] to its traditional principles, raises its voice in 
the name of peace, and fully aligns itself with the resolu- 
tions which were passed by the permanent Committee of the 
Partisams of Peace in its sessions held in Stockholm. 


SUPREME PATRIARCH AND CATHOLICOS 
OF ALL ARMENIANS GEVORG VI 


Supreme Spiritual Council of Etchmiadzin ». 


This circular was distributed in the winter of 1950-1951. 
Notice of its existence appeared as early as the January 4, 
1951, issue of Hairenik Weekly. 

The Etchmiadzin Catholicos was « in » on the ground-floor 
of the Stockholm effort, and the Soviet used him to the utmost : 

(1) On August 24, 1950, Radio Moscow announced that 
« Catholicos Gevorg Cheorekjian had approached the Archbi- 
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shop of Canterbury, Dr. Fisher, asking him to sign the Stock- 
holm Resolution outlawing the atom bomb ». 

(2) The official Moscow Communist Party organ Jzevestia 
(Oct. 20, 1950) reported that the Catholicos Gevorg delivered 
a speech before the World Peace Congress, held in Moscow, 
which contained the following sentiments : 


America is avoiding the solution of these controversial 
issues in a peaceful manner and through the agency of the 
United Nations, in order to intensify its aggression and to 
soumd the alarm for a world war. The final aim of the Ame- 
rican pirates is the subjugation of the whole world and the 
enslavement of the peoples in the interests of their enrich- 
ment. 

The American believers likewise cannot view with indif- 
ference the plight of the Korean people — by nature a peace- 
ful people who possess a rich ancient culture — now being 
subjected to terrible sufferings and beastly bombardments by 
America, as a result of which the land of Korea has been 
converted into a heap of ashes. The same situation prevalis 
in Vietnam, Indonesia, Africa, and othey lands. 

Intelligent people, mem of good will and humanitarianism 
who constitude the absolute in majority — as demonstrated 
by the signatories of the Stockholm Peace Resolution whose 
number approaches 500 millions — pose as the partisans of 
the Soviet Union’s plan and as opponents of war. The Armen- 
ian people, like all hcmorable men of the world, are filled 
with hatred and indignation. 


These words are also recorded in the Oct 24, 1950, issue 
of the pro-Soviet Armenian-language newspaper of Bucharest, 
occupied Rumania — which held close ties with Bishop Bal- 
jian, now Catholicos at Etchmiadzin. 

(3) During the Presidency of the Soviet representative 

Jacob Malik, the Etchmiadzin Catholicos sent a cablegram to 
the U.N. Security Council condemning the action of the United 
States for « the barbaric and beastly bombing of North Ko- 
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rea », and demanding an immediate cessation of hostilities. 

(4) In the hey-day of the Stockholm movement, the Etch- 
miadzin Catholicos delivered a formal public statement at- 
tacking the heirarchy of the Roman Catholic Church along 
the same lines which have been suggested by Soviet propagan- 
da bureaux : that the Roman Catholic Church is a « reactio- 
nary, war-mongering and anti-democratic institution » — in 
the best traditions of the Marxist jargon. 

(5) The Catholicos of Etchmiadzin proclaimed that « Jo- 
seph Stalin was the winner of World War, and flag-bearer of 
peace », in line with a world-wide effort to turn the beast into 
a dove. 

(6) The Etchmiadzin Catholicos exploited the temporary 
Soviet verbal offensive against Turkey — in the interests of 
Soviet imperialism — by strumming the lute strings of the 
Armenian’s generic dislike of the Turk — and making propa- 
ganda against the United States : 


The administrative and politico-military leaders of the 
United States of North America today, contrary to the laws 
which have been sanctified by time, are supporting the go- 
vernment of the assasin, rapacious and criminal Turk whose 
hands are still stained with the blood of Armenians, Kurds, 
Assyrians and countless innocent victims of other nationali- 
ties. Encouraged by the military and financial aid of the Ame- 
rican goverament, yesterday’s Turk assassins, the allies of 
Fascist Germany, today are feverishly preparing new crimes. 
Continuous alarmist calls are ringing from the podium of the 
Turkish Parliament, from the pages of its chauvinistic press 
and from its radio stations. In the name of their Anglo-Saxon 
allies the Turkish militarists are rattling the sword against 
the Great Soviet Union, our great peace-loving Fatherland 
under whose bemeficient protection the children of one-time 
long_suffering Armenian people live a free, happy, peaceful 
and secure life today. 


But evidently, by 1958, the Soviet attitude towards « yes- 
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terday’s Turk assassins » had taken such a radical change that 
the Etchmiadzin official church calendar, distributed abroad, 
neglected to carry a word of commemoration of the April 24, 
1915, Armenian Massacres — a fact which the dissident church 
prelacy in this country studiously honored by not ordering a 
single Massacre Commemoration Day for the Martyrs of April 
24 ! (See Asbarez, April 29, 1958). Only in its devotion to the 
Soviet has Etchmiadzin and the dissident church been consis- 
tent ! 

Mr. Eddy Gilmore, in an Associated Press item bearing a 
May 9, 1952, dateline, printed subsequently in the New York 
Times, described « peace » proceedings at a convention of « So- 
viet clergyman » held at Zagorsk, near Moscow : 


The Armenian church... among other USSR controlled 
churches attended a conference last month to multiply the 
efforts of the churches and religious bodies to strengthen 
peace ... The assembly heard Metropolitan Nikolai of Moscow 
describe the « United Nations as an instrument of war .., glo- 
ry to the Great Stalin ». 


Mr. Gilmore goes on to report that Nikolai’s forty-minute 
speech, 

(attacked) American imperialists, accused them of star- 
ting the Korean war and using’ germ warfare and called on 
all religions to unite in the struggle against imperialism. 

The conference, he said, was called by Patriarch Alexei 
and Metropolitan Nikolai, the latter of whom told the convo- 
cation, 

germ warfare has been used in Korea (by the United 
States) and should be condemned by every religious person 
in every land, 

The May 22, 1952, issue of the Moscow Soviet Weekly has 
a portrait of Catholicos Gevorg VI, as he sat with his « collea- 
gues » at the Zagorsk « peace Conference of all Soviet Chur- 
ches and Religious Societies, May 9-12, 1952 », 

The Zagorsk assembly wired Stalin, according to the same 


publication, that it had, 

taken steps to draw the believers into active work in 
defense of peace. In condemning American aggression in Ko- 
rea, We are firmly comvinced that all churches and religious 
societies of the whole world are prepared energetically to 
support the « Appeal Against Bacteriological Warfare », 
issued by the Bureau of the World Peace Congress, on April 
1, this year. 


The « Guide to Subversive Organizations and Publica- 
tions », prepared and released by the Committee on Un-Ameri- 
can Activities of the U.S. House, cites the same World Peace 
Congress as, 

a Communist front active in the recent peace offensive 
after World War II. 

Avedis Derounian (yclept John Roy Carlson), the « sha- 
dow prelate » of the dissident church, admits that the Etch- 
miadzin Catholicos « under Soviet pressure... supported the 
Communist-sponsored Stockholm Peace Appeal » in this inte- 
resting quote taken from Derounian’s mimeographed « Special 
Interim Bulletin » : 


It will be recalled that a few years ago our Catholicos 
supported the Communist-sponsored Stockholm Peace Ap- 
peal — an individual act committed under Soviet pressure. 
His Holiaess at no time urged his flock or the clergy in the 
diaspora to follow his example. 


We shall show later on in this particular section that the 
EKitchmiadzin Catholicos in a « special patriarchal Encyclical » 
DID IN FACT appeal to both the Armenian clergy and faith- 
ful abroad in favor of the Stockholm Peace movement. What 
interests us at the moment is Derounian’s utter contempt for 
the intellect of the person who might read his statement of- 
fered above. 

Why in the world would the Soviet take the pains to en- 
list the Armenian Catholicos of Etchmiadzin in favor of the 
Stockholm movement, a devise of propaganda abroad, in the 
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free world, if the Catholicos were not to be directed to address 
the Stockholm appeal ABROAD AMONG ARMENIANS LI- 
VING IN THE FREE WORLD ? 

Surely, the cowed people of tyrannized, subdued Soviet 
Armenia had not to be impressed in favor of a Soviet policy 
plan through the declaration of a Catholicos in favor of that 
plan ! 

All the Soviet had to do to line the Armenian people of 
Soviet-controlled Armenia behind the Stockholm appeal was 
just simply to order them to do so. 

In its celebrated report on the « Communist Peace Offen- 
sive » (Washington, Apr. 1, 1951, page 33), the Committee on 
Un-American Activities, U.S. House of Representatives, said : 

In Iron Curtain countries, those who have refused to sign 
(the Stockholm Peace petition) have been thrown into jail. 
In Moscow, the Communist Party organ, Pravda, announced 
that anyone in any country who refused to sign the petition 
automatically became « am accomplice and henchman of the 
warmongers » in the eyes of the Communists. 


The influence of a Catholicos then in such state matters 
as far as Soviet Armenia was concerned would have been un- 
necessary. 

The inevitable conclusion, then, is : The Armenian Catho- 
licos at Etchmiadzin was forced actively to espouse the Stock- 
holm appeal simply for effect among Armenians living in the 
free world. 

To the argument that nothing has been sent the dissident 
church headquarters in the matter of such propagandistic dri- 
ves launched by the Etchmiadzin Catholicos — thus of course 
attempting to absolve the American dissident church of any 
subversive and definitely other — than — religious activities 
— we offer the following quote which adequately demonstrates 
the importance placed by the Soviet on Etchmiadzin’s respon- 
sibility in whipping the Armenian people abroad behind the 
Soviet « peace » drive. The following are excerpts from a 
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lengthy message, bearing the signature of the Etchmiadzm 
Catholicos, Gevorg I, devoted to the need of the Armenian 
church to push ahead the Soviet « peace » drive of the World 
Peace Congress : 


Today when the wounds inflicted by the war have not 
yet healed and the threat of a new war hangs over mankind, 
the Armenian church cannot refrain from raising its voice 
of protest against the incendiaries of a new war and pro- 
claiming loudly that itself, together with its flock of believers 
is a staunch supporter and defender cf the peace and an enemy 
of a new war. The Armenian church hails the opening of the 
World Peace Congress amd by the same token greets all 
friends and supporters of the peace through the world... 

Under the name of the Atlantic Pact and similar names 
they have already created various regional military unions 
whose dispositions are hostile to the Soviet Union amd the 
peoples of new democracies, thus posing the peoples of the 
whole world face to face with the danger of a new war... 

Meanwhile, IN A SPECIAL PATRIARCHAL ENCYCLI- 
CAL, WE HAVE APPEALED TO THE CATHOLICOS OF 
THE GREAT HOUSE OF CILICIA, THE PATRIARCH OF 
JERUSALEM, AND ALL OUR DIOCESAN PRELATES, 
CALLING ON THEM TO SUPPORT THE WORLD PEACE 
CONGRESS, TO RAISE THEIR VOICE AGAINST ALL 
THOSE WH2 TEND TO PROMOTE A NEW WAR, AND 
TO UNITE THEIR VOICES TO THOSE WHO, THROUGH 
THEIR PIOUS ACTIVITIES, STRIVE TO STOP THE NEW 
CATASTROPHE WHICH HANGS OVER MANKIND... 
(Etchmiadzin, official organ of the Catholicate of Etchmia- 
dzin, March-April, 1949, P.p. 4-5), 


The dissident church headquarters dares not argue that it 
never received this official « patriarchal encyclical », We have 
already identified the missive. It was widely circulated through- 
out, the dissident church establishment in this country. 

No Armenian American in his right mind is happy about 
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the Etchmiadzin Catholicos adventures in the provocative po- 
litical movement known as the « Stockholm Peace Resolution », 
engineered and tailored in Moscow. No Armenian American 
who has not lost his senses is happy about the dissident 
church’s role here in relation to that abominable movement. -: 

In connection with the Armenian Church and the Stock- 
holm Peace movement, it is interesting to recall that the pre- 
sent Etchmiadzin Catholicos himself played a useful role in 
pushing ahead the Soviet-inspired propagandistic « peace » 
movement while still the Prelate of Rumania-Bulgaria. This 
has been revealed by Mr. Raoul Bossy, former Rumanian Mi- 
nister to Italy, and a distinguished historian, in his article 
« Campaign for Peace », which appeared in the July, 1955, 
issue of Journal of Central European A ffairs (University of 
Colorado, Boulder, Colorado). 

Mr. Bossy testifies that the now Catholicos Vasken Baljian 
was among Rumanian clerics who took an « active part » in 
and addressed a « peace » conference held in Bucharest, No- 
vember 24, 1953, which stressed « the support given by all 
religious leaders to the government’s policies ». 

Significantly enough, Mr. Bossy points out, in July or Au- 
gust of 1953, just a few months before the Bucharest meet- 
ing, Bishop Vasken had been summoned to Moscow where he 
is known to have had a long conversation with Poliansky, the 
deputy chief of the Ministry of Cults, of which Major General 
George Karpov is the head. Karpov is a member of the M.V.D. 
This appears to have been the Bishop’s second trip to Moscow. 


J. Edgar Hoover has expressed < real apprehension » 
over the fact that « Communists are able to secure ministers 
of the gospel to promote their evil work and espouse a cause 
that is alien to the religion of Christ and Judaism ». The 
Committee on Un-American Activities has observed with dis- 
may the inordinately large proportion of clerics among the 
persons who are aiding and supporting the current Commu- 
mist « Peace » Campaign in this country ». (Report on Com- 
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munist Peace Offensive, House Comms. on Un-American Ac- 
tivities, April 1, 1951, page 61). 

Closely allied to the Soviet-inspired « peace offensive », 
and in fact a logical outgrowth of that campaign, is the pre- 
sently continuing world-wide Soviet drive to clip the offensive 
or retaliatory military power of the free West by deluding 
free people to advocate, support and accept the dangerous So- 
viet proposals in relation to « disarmament » or in reference 
to the atomic or hydrogen bombs. 

As in every instance on which the Soviet government and 
the Communist Party world-wide has launched a political of- 
fensive of major proportions, the Soviet « disarmament » and 
« bomb » propaganda have been funnelled world-wide through 
the church agencies abroad which continue to recognize the 
Etchmiadzin Catholicos. 

The following quite typically dialectal Communist call for 
support of the Soviet « disarmament » and « bomb » proposals 
was issued in the form of an « Encyclical Letter », dated Sep- 
tember 5, 1957, the text of which appears in the January, 1958. 
issue of the dissident church organ Hayastanyate Yegeghetsi 
(N.Y., pp. 6-7). The appearance of the « Encyclical » in the 
dissident church publication : (1) is proof of the complicity 
of the Etchmiadzin Catholicos in the Soviet « disarmament » 
and « bomb » conspiracy, and (2) is proof that the dissident 
church in America once again has received Soviet political in- 
structions from behind the Iron Curtain. 

We will scorn to argue with those who might see in the. 
following document a statement of some value. We merely point 
out that the Encyclical emanates not from a point within the 
free world — but from an agency behind the Iron Curtain, 
and we feel only the naive will argue therefore the intent of 
the message. As we shall see, the « Encyclical » carried within 
itself the seeds of its own dishonesty, glossing as it does com- 
pletely over the fact that the Armenian nation STILL SUF- 
FERS « under the hooves of barbarian invaders », and expres- 
Sing the conviction that Armenia is « prospering », and ter- 
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ming the Soviet Union as « Our Fatherland », which it is not 
and never can be. ere 

Here is the text of the Etchmiadzin Catholicos « Appeal 
for the Preservation of the Peace » : 

The idea of peace in human consciousness, like the law 
of harmony which operates in the universe, is the expression 
of the will of God, the Creator of mam and the universe, 

We Christians believe it is through the peace that we 
shall find « the road, the truth and the life ». 

As always and under all skies, the worried soul of man- 
kind is searching for that peace today. We all) whoever we 
may be, or wherever we may be, are duty-bound to assist 
our likes in the search for the road to peace, the centuries-old 
golden dream of mankind, 

Men of sound and benevolent will-power can find their 
happiness, the welfare of their peoples, the safety and pros- 
perity of their fatherlands and the realization of their beau- 
tiful and just longings only in a setting which is conditioned 
by peace. 

Confromted as we are by the dangers of atomic and hy- 
drogen tests which threaten the life of entire mankind, we 
deem it our sacred duty to make Our word heard, in the name 
of the Holy Armenian Church and the devout Armenian 
people. 

Our people, our little Armenian nation, is one of those 
peoples which has inordinately suffered from past wars. For 
close to a thousand years the lot of our people has been per- 
secution, oppression and massacre. For a thousand years our 
country has often been under the hooves of barbarian inva- 
ders. We have had enough of war and conflict. The Arme- 
nian people does not want that the Fatherland, reborn these 
past four decades, growing, prospering and shooting stature 
under peaceful skies, would once again be subjected to de- 
vastation and ruin. Is there any Armenian who disagrees 
with this view ? Or course not, The Armenian Church, the 
Armenian people do not want war. They don’t want war for 
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anyone, anywhere in the world our wish and our ideal is 
« peace to there, who are afar, to those who are near » — 
« Peace to all ». 

As the exponent of the heart and the will of our people, 
as the expressive instrument of the Christian conscience of 
our Holy Church, we hail the recent proposals of Our Father- 
land — the Soviet Union — om behalf of the peace and, from 
our ancient and venerable Holy Etchmiadzin, the center of 
our holy faith, we issue our cordial and importunate call to 
call, especially the leaders of the great powers, to call a halt 
to their search to unleash the forces of war and to discover 
the road to peace with patience and with optimism, to put 
a stop to all kinds of nuclear tests and try to understand one 
another through the medium of mutual concessions with, the 
good weapons of truth and justice, no longer to sow the seeds 
of hatred among men and peoples, but to learn to know one 
another, to appreciate and to assist one another in this world 
which, with its countless blessings, is the property of ail 
equally under a sun which illuminates and warms all equally, 
which smiles on all equally. 

The Holy Church of the Armenian people blesses the 
holy mission the peace and extends best wishes for the suc- 
cess of all who work for peace and good will to men. 


VASKEN I 
« Catholicos of All Armenians » 
Holy Etchmiadzin 
September 5, 1957. 


Tt is to be noted that the « Appeal » above ominously pre- 
dicted by almost five months the proposal for the « cessation » 
of atom bomb tests by Soviet government — a movement bran- 
ded by the free west as « propagandist » and « meaningless », 
in the light of the Soviet refusal to agree to the establishment 
of an international system of inspection. 

The participation of the Etchmiadzin Church in the So- 
viet propaganda drive for « world peace » continues. 
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In May of 1958, according to the text of an official Soviet 
Radio broadcast, « Vasken I, Supreme Patriarch and Catho- 
licos of all the Armenians » (i.e. the Etchmiadzin Catholicos) 
joined high ranking clerics of the Orthodox church, assembled 
in Moscow to « mark the 40th Anniversary of the reestablish- 
ment of the patriarchate in the Russian Orthodox Church » 
(which of course happened with the advent of the Soviet in 
Russien governmental levels) in subscribing to « world peace 
and rejecting and condemning war as a means of settling in- 
ternational differences » : 


What arouses particular alarm are the stockpiling and 
continuing tests of nuclear weapons... (See text of radio 
broadcast in Hairenik Weekly, June 5, 1958). 


Perusal of the text reveals it to be nothing more than a 
« line » Soviet proposal for « peace » and « disarmament ». 
AND THE ONLY NON-CRTHODOX CLERIC SUPPORTING 
THE « APPEAL » WAS OF COURSE VASKEN JI, CATHOLI- 
COS OF THE ARMENIAN CHURCH AT ETCHMIADZIN. 


12. THE DISSIDENT CHURCH PRELATE AND 
THE « CHOLAKIAN CASE » 


An excellent unit example of the close co-operative ties 
between the Soviet government and the dissident church lea- 
dership in this country, via Etchmiadzin, is the now-famed 
« Cholakian Case », which had its inception with the coming of 
the « repatriation to America >». 

A certain improvident father, one Hampartsoum Cholakian, 
of New York City, long on public welfare rolls, finally placed 
the three youngest of his six children in the Roman Catholic 
Mission of the Immaculate Virgin and the New York Found- 
ling Hospital, on Staten Island, after the New York Welfare 
Department had been unable to locate vacancies for them in 
Protestant agencies. 

Constitutionally an admirer of the Scviet system, when the 
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Reds broached « repatriation » in the United States, Cholakian 
did the United States a goodness : he registered for « repa- 
triation ». But a difficulty soon cropped up. He wished to take 
all six of his suddenly beloved children to Soviet Armenia with 
him — but the Staten Island agency simply refused to give 
up the children. The case went into the courts, and the agency 
won out. Apparently, no American judge was prepared legally 
to sign the papers which would force American-born children 
te lose themselves in the Russian wilderness. 

The « repatriation » of course being a demonstration by 
the Soviet to show its « humaneness », the Cholakian matter 
was seized upon by the Soviet as an attempt at the same time 
to defame America. Bishop-Prelate Nersoyan of the dissident 
church in America was given the responsibility of seeing to it 
that the proper propaganda was made of the matter, 

When on November 13, 1947 — some 13 days after father 
Cholakian had left the United States with only two of his off- 
spring (another daughter, Susan, had run away rather than 
allow herself to be taken to Soviet Armenia) — the New York 
Supreme Court studied habeas corpus proceedings on the peti- 
tion of the deported father. Bishop Nersoyan pronounced him- 
self as in favor of the issue of such a verdict : 


This effort to detain these three children of the Arme- 
nian Church im order to impose Catholicism upon them 
against the wishes of their parents is blatant violation of the 
principle of religious freedom and is repugnant from the 
standpoint of Christian morality. (Armenian Tribune, No- 
vember 22, 1947). 


Bishop Nersoyan has never been accused of saying a word 
about the lack of « religious freedom » in the Soviet Union. 
On Jonuary 28, 1946, in addressing the « New York American 
Legion Advertising Men’s Post No. 209 », he, 

Commented on the reawakening of the religious spirit 


in the Soviet Union amd of the more sympathetic attitude of 
the Soviet Government to the Church. 
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In a letter to the editor of The Lowell Sun (April 9, 1946), 
the dissident church prelate, wrote : 

I wish to state over my signature that after my visit 
there last year I left Soviet Armenia with the greatest admi- 
ration... for the benevolent and progressive Soviet system of 
government under which the peoples of the USSR live and 
the freedom which the church enjoys under that freedom. | 

In other words, there is freedom of religion and church in 
the great Soviet Union but not in the United States, why, ob- 
serve the Cholakian case ! 

Our church in Armenia is regaining her strength to as- 
sume her role in the spiritual life of our people and to serve 
Jesus Christ... 


But meanwhile religious freedom in the United States was 
going down the drain ! 

The charge that the agency was trying « to impose Ca- 
tholicism » on the three children was of course a false one. But 
it is the Marxist zeal to attack the Catholic church in whatever 
manner it may. 

Not content with making definitely propagandistic state- 
ments portraying the American system of jurisprudence as 
heartless and culpable, Bishop Nersoyan went on to organize 
a « Committee of the Armenian Diocese for the Case of the 
Cholakian Children », and solicited « defense » funds through. 
the Committee. 

Just about the time Judge J. Edward Lumbard, Jr. of the 
N.Y. Supreme Court decided against the Cholakian children’s 
release for repatriation purposes, this committee was circu- 
lating an elaborate « Appeal » which had the following 
thoughts : 

An honest, dutiful son of the Armenian Church was re- 
cently deprived of his parental right to take his three young 
children to Armenia with him when he left for the land of his 
forefathers with his wife and two children... Responsible for 


this blatantly cruel injustice were two Roman Catholic Ins- 
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titutions of New York... The dutiful father instituted court 
proceedings against this unlawful and anti-moral violence. . 
the extraordinary good-will of the Soviet consulate... etc, etc. 
(Armenian Tribune, Jan. 3, 1948). 


It was really a simple case. 

Justice J. Esward Lumbard, Jr., of the New York Supreme 
Court on December 30, 1947 (See New York Times, December 
31, 1947) found that : 


the father committed the three children to the custody 
of the Department of Welfare by executing a writing to that 
effect in 1942, and that the court is governed by Section 333 
of the Social Welfare Code... In dismissing the writ and rn- 
ling that the children remain in the Institution, Justice Lum- 
bard said it did not bar further application if it could be 
showm that the rights of the children as American citizens 
could be protected and their interest would be furthered by 
taking them to Soviet Armenia. 

Bishop Nersoyan didn’t bother to prove that the rights of 
the children — and their interests —- would be furthered by 
taking them to Soviet Armenia. 

To Bishop Nersoyan, the interests of the Soviet were the 
important thing — but the disturbing thing here is that he 
was able to dupe a number of prominent Protestant clergymen 
into supporting his veiled campaign. These good people had one 
thing in mind — Bishop Nersoyan something quite different. 

One year later, the Soviet was still heating its propaganda 
drums in the matter of the Cholakian case. In an elaborately 
staged interview in Erivan, Soviet Armenia, Cholakian deman- 
ded his children, and in the process put in a few good licks 
for the Soviet : 

Unlike America where we are looked down upon as foreig- 
ners, I was given a most cordial and warm welcome. Like 
all Soviet citizens I am provided with work and have no fear 
of tomorrow. (Armenian Tribune, Jan. 8, 1949). 


But, work was something this father couldn’t seem to hold 
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on to in America ! 

» A couple of months later, the industrious political prelate 
was back engineering a « Statement of Leading Clergymen to 
Decry the Court’s decision to Separate Cholakian Family », the 
Significant thing of which is that again the issues were ob- 
viously masked, One of the signatories was the notorious Rev. 
Charles Vertanes, Director of the Armenian National Council 
of America, of which later on. (See Armenian Tribune, March 5, 
1949). 

Years passed. Then, in early January, 1955, the Cholakians 
were back in the news again. 

Custody of three young people in the United States had 
been demanded by the Soviet Government in Moscow itself, 
under these « movalistic » conditions : 

Mescow in a note to the United States last Friday pro- 
mised to free two Americans ‘if the United States « freed » 
eleven <« Soviet children », three of whom were the Cholakian 


children). (New York Times, January 4, 1955). 


Horsetracing children on an international issue ! The in- 
tent and purpose of the Soviet in the Cholakian matter laid 
bare ! There is no record of any sentiment of contrition on the 
part of Bishop Nersoyan for having allowed his position and 
church to have been misused for Soviet propaganda... especially 
after Cpl. George Cholakian, 20, U.S. Marine Corps, who had 
served in Korea and was on permanent assignment in Japan 
told the press : « I wouldn’t go to the Soviet Union if they 
dragged me... » 


13. THE DISSIDENT CHURCH, ITS CATHOLICOS AND THE 
SOVIET-FOSTERED « STALIN » COMPLEX 


All students of current affairs know that the Soviet Union 
tried in its time desperately to sell a quite false «good, old Joe» 
paternal, pipe-smoking, peace-loving, big brother picture of 
Joseph Stalin, who as a person, never deserved such an image. 
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Thus, the peoples of the world would be cooed to slumber by 
the « innocuous vision of a god-like Stalin, looking after their 
welfare ». 

Among Armenians, the church establishment under the 
control of Etchmiadzin pushed ahead this picture of the Soviet 
leader in line with general Soviet policy ; but it also attempted 
to « sell » Stalin to the faithful because of his supposed « pro- 
tector » status of the Armenians — something which history 
disproves, completely, For instance, the savages Armenian pur- 
gues of 1937 were his doing. 

Examination of history in search for the dissident church 
treatment of the Stalin complex once again demonstrates mis- 
use of that church establishment by the Soviet for its world 
ams. 

First, let’s look at what the Soviet itself had in mind in 
relation directly to Armenians in the matter of Stalin’s « bene- 
volent paternal » love for Armenia. Here is what Stalin him- 
self wired the Soviet Armenian government on November 29, 
1933, during the celebration of Soviet Armenia’s 13th year as 
a Soviet « republic » 


Armenia downtrodden and much tortured, condemmed to 
starvation, destruction, and depopulation by the « grace » of 
her European allies and Dashnags (i.e.,. members of the Ar- 
menian Revolutionary Federation, which comprised the go- 
vernmemt of the free and independent Armenian Repubilc 
Which the Soviet destroyed), and duped by her so-called 
friends, has now found her salvaticn by declaring herself a 
Soviet country. Neither the false pretences of England as the 
secular defender of Armenian interests nor the Fourteen 
Points of President Wilson, nor the much heralded promises 
of the League of Nations to govern Armenia by a mandate 
has been able to save her, It was only the Soviet Union that 
bought peace to Armenia and made her national renascence. 
(Armenian Mirror, Jan. 12, 1934). 


Thus, the man who sent such a message would supplant 
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Wilson as a hero of the Armenian people, and his Soviet Union 
would be loved dearly by the Armenians for its supposed bene- 
ficences to Armenia ! 

Dutifully, to reward such a great « friend » of the Arme- 
nian church — which he practically destroyed — the Armenian 
church congress of June, 1945, sent the following message to 
Stalin himself, and the signatories included Bishop Nersoyan, 
prelate of the dissident church in America : 


Great Stalin ! On this glorious day of the victory of the 
Soviet Armies and the Allied Nations, one and one half mil- 
lion Armenians have tuimed their anxious eyes to their ra- 
diant fatherland ... Having been delegated to voice the wishes 
of the Armenians from all corners of the earth, we have been 
given the authority to request you to arrange for the fulfill- 
ment of the demands of the Armenian people and to retuin 
the Armenian people to their homeland ! 

« Gceod old Joe » did nothing of the sort, of course, but it 
served his purpose to have this letter written to himself. 

In 1949, the Catholicos himself took a hand in the matter 
of lauding Lucifer. Here is the text of a special letter sent to 
« Iosif Vissarionovich Stalin, Moscow, the Kremlin », by 
« Supreme Patriarch Catholicos of All Armenian, Gevorg VI », 
as it appeared in the official « Etchmiadzin » magazine of May- 
December 1949 (p. 4) : 


We, the hoary Patriarch of the Armenians, together with 
the Armeniam clergy and the Armenian devout of Soviet Ar- 
menia and of the Dispersion, from the depths of our hearts 
felicitate you on the 70th anniversary of Your birthday. 
Thanks to the Illustrious Lenin and You, the Armenian peo- 
ple won its freedom and politica] independemce. In their sa- 
cred ancestral home and under their own government, the 
Armenian people grew and prospered to such an extent that 
they opened the doors of their hospitality to their expatriated 
brethren of the dispersion. It is now the wish of the best 
sons of Armenia that the Soviet liberating sun shall shine 
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also on those Armenian territories which were wrested so un- 
justly, that is shall shine on all the Armenians of the Dis- 
persion so that they shall again returm to their sacred Father- 
land — Soviet Armenia. Here under the domes of the ancient 
Temple of Holy Etchmiadzin we offer today our constant and 
fervent prayers to the Almighty that He may grant You — 
the Great friend of mankind — a long life, health, amd pros- 
perity, to the end that Your Supreme Wish for a permanent 
world peace and the brotherhood of the nations may become 


a living reality, 


Thus, the Catholicos of Etchmiadzin equates God and Sta- 
lin ! We cringe in chagrin at what has happened to our great 
Church ! 

There are too many examples tedious and disheartening, 
in the matter of the Stalin complex and the dissident chureh 
here to present at this time, 

When Sialin died in 1953, cablegrams were sent by the 
Etchmiadzin headquarters to all Catholicates, Patriarchates, 
Prelacies and Sees abroad ordering them to hold high requiem 
mass services in memory of the late « Great Friend of Man- 
kind ». A copy of this telegram reposes in the archives of the 
Cilician Catholicate. The American dissident church headquar- 
ters in New York City should have no difficulty remembering 
this missive. 

Following Stalin’s passing, the pro-Soviet press which sla- 
vishly defended the dissident church, quite obviously, taking 
up the cue from Etchmiadzin, lauded Stalin to the skies in a 
manner not dared by the Daily Worker : 


Can even the greatest enemies of the Soviet state deny 
that a great man has died... both a human world leader as 
well as the little red father... (In his regime) if some free- 
doms were taken which the West camnot understand, it is 
well to realize that many of these were later restored. Such 
was the case with the church which had political aspects 
removed from it and found itself closer to God when retur- 
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ned to its proper place... And for the Armenian there are 
many other aspects which made Stalin a great man. A per- 
secuted people found an equality with the other nations of 
the USSR, amd even an ascendency over the satellite na- 
tions... These were some of the better parts of the advances 
for an oppressed people and there were also other items which 
made difficult the living of the people who had been under 
restraints for cause of religion... His moderation is well 
known... His own temper, dignified... but today, in the eyes 
of those honest enough to admit it, Stalin died a great man, 
in the tradition of Peter the Great. (Armenian Mi-:ror-Spec- 
tator, March 14 1953). 


To this « honest » sentiment, the dissident church leader- 
ship has offered its « halleliuia >. | 

When, in the summer of 1953, the Los Angeles Holy Cross 
Armenian Church broke away from the dissident church pre- 
lacy in California, a spokesman for the church which had 


declared its allegiance to this legal Diocese told a reporter : 
We were even asked to commemorate the death of Sta- 


lin with special masses, rites, and prayers for his soul. We 
don’t care that much about Joe Stalin’s soul. (Hairenik 
Weekly, Sept. 3, 1953). 

Many other Armenians did not. 


14. NOVEMBER 29, 1920 — 
THE CHURCH PARTICIPATES IN CELEBRATIONS 
OF THE EVENT THAT DESTROYED ARMENIAN FREEDOM 


One of the most unpardonable exercises of the dissident 
church establishment through the years has been its distur- 
bing encouragement of and participation in the annual Novem- 
ber 29 Celebrations-marking the day in 1920 when Armenia’s 
freedom was extinguished by Soviet aggression. 

In this connection, let us open our remarks with thoughts 
_on November 29 as offered by the former dissident church 
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prelate, Abp, Mampre Calfayan, himself. 

The following was printed, over the credit line of Abp. 
Calfayan, in the Jan.-Feb. 1948, issue of « Etchmiadzin » (p. 13) 
published in Soviet Armenia as the official organ of the Catho- 
licate there : 


« THE SIGNIFICANCE OF AN HISTORIC DATE 
By MAMPRE CALFAYAN 


« The 27th anniversary of the emancipation of Soviet 
Armenia — the Fatherland which we cherish — once again 
engraves in every Armenian mind two irrefutable historic 
facts. 

« The first of these is the centuries-old captivity of our 
people and their incredible sufferings. A captivity and suf- 
fering which we endured with blood and tears under the pro- 
tectorate of selfish European diplomacy, A _ protectorate 
which brought our nation to the brink of wholesale destruc- 
tion, 

« The second significant fact is the dawning of our sal- 
vation and our regeneration which came to us like a provi- 
dential dispensation which illuminated the thick darkness 
which shrouded us during the cemturies, put an end to the 
black night, and ushered in a magnificent new era of free- 
dom, justice, intellectual and spiritual advancement and cul- 
tural progress. 

« The progress and the heroic achievements of our va- 
liant people and their patriotic government during the brief 
span of 27 years of Soviet rule stand out as a unique accom- 
plishment, not only in the annals of a small nation like ours 
but in the history of nations far richer tham ours and peo- 
ples who have lived under far more favorable circumstances 
than ours. 

« Look at our schools, our literature, our arts, our ma- 
nifold and multifold reconstruction and the vitality and the 
onward march of our national growth and economic rise. 
Behold the awakening and the enthusiasm of the Armenians 
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of the Dispersion, their patriotic yearnings and their mass 
movement toward the Repatriation. Behold the common urge 
to shed off the pains of exile and to mer’ge into the mass of 
the Armenian people. These inspiring and reassuring deve- 
lopments, this determination to return from death to life, 
are the result of the great anniversary (Nov. 29, the day of 
Ar'menia’s sovietization-Ed.) which we as a nation jubilantly 
observe today. 

« Behold the Holy Armenian Apostolic Church with its 
worthy Patriarch, right in the heart of Soviet Armenia, un- 
der the arches of Holy Etchmiadzin, dedicated to the spi- 
ritual and moral rebirth of our people — the spiritual pro- 
vince of the Armeniam Dispersion. 

« By doing homage, and by observing this great anni- 
versary we shall truly comprehend its true meaning, We 
shall have participated in the rise of our sacred Fatherland, 
in the onward march of her talented people and their new 


comquests >», 


Imagine if we dare an American « clergyman » saying Si- 
milar things in regard to an America raped and tyrannised 27 
years previously by a foreign, atheistic despotism ! 

Every prelate of the dissident church from Abp. Leon Tou- 
rian to the recent leader, Abp, Calfayan has, at one time or 
another, participated personally in November 29 functions, 
which have turned out to be of course sessions of criticism of 
the United States and the free world, and paeons of joy to 
the « liberating » Soviet. We shall be glad to offer documented 
evidence in this respect. 


The importance given to November 29, 1920, celebrations 
in the United States by the Soviet is best shown in the follow- 
ing authenticated story : 

A reception, celebrating the 27th Anniversary of Soviet 
Armenia, was given by the Soviet Consulate, on Tuesday eve- 
ning, November 25, at the newly acquired building of the 
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Sovict Consulate at 680 Pairk Avenue, New York. 

Over 200 Armenians from different orgamizations, the 
press, prominent personalities, and clergy including Bishop 
Nersoyan attended and enjoyed the celebration amidst the 
joyous atmosphere. 

The story, printed in the December 6, 1947, issue of Ar- 
menian Tribune, goes on to say that the Hon. and Mrs. J. Lo- 
makin, the Soviet Consul, and Vice Consul Zot Chepourneki were 
present, as was Mr. and Mrs. A. Shahnazarian, « Repatriation 
Representative of the Armenian Government » 


As a great honor to the Armenians Hon. Andrei Gro- 
myko, USSR Delegate to the UN was also present and was 
swarmed by the young people who asked questions, especial- 
ly of interest to the youth, including sports. - 

The entire audience was electrified by the appearance of 
Hon. Andrei Vishinsky who after receiving a hearty applause, 
greeted the Ai'‘memians on the 27th Anniversary of the Ar- 
menian Soviet Socialist Republic... 

Enthusiasm reached the highest ebb when Mr. Vishins- 
ky said : « When I was in Baku (during the Czarist regime), 
the Armenians used to sing a song, the first two words of 
which were « Mer Hyraneek », Whenever We heard that song, 
we used to ask, <« where is the Mer Hyraneek of the Arme- 
mians ». Alas, at that time the Armenians did not have a 
homeland but now, as a result of the Great October Revolu- 
tion, the Armenians have a free motherland — MER HYRA- 
NEEK — where the Armenians live a happy and flourishing 
life, where the Armenians are free from want and free from 
aggressicn and enjoy the fruits of Socialism !... » 

Many toasts of « nappy birthday » were made, accom- 
panied with drinking vodka and cognac. 


Thi- cruel travesty of the National Song of free Armenia 
and the boastful description of the « big brotherhood » of the 
Russians over the Armenians, was greeted with manifold toasts 
by the Armenians present — Bishop Nersoyan included. 
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One can readily understand therefore why the Bishop and 
his church has so enthusiastically parrotted the sentiments of 
Vishinsky and the Soviet Union throughout the years. 

We might add that the same Consulate building was later 
closed down by the U.S, Government for subversive activities, 
and that Mr. Lomakin was dismissed from this country. Ga- 
therings such as that held above must have played a large 
role in the United States’s decision to act against the Consu- 
late. 

On December 7, 1947, eight days after the reception at 
the Consulate in New York City, Bishop Vasken Baljian, head 
of the Rumania-Bulgaria See of the Armenian Church, delive- 
red the following speech before the Communist « Armenian 
Fron” », at Bucharest : 


The Armenian people greets November 29 much the 
same as the Christian welcomes the redemptive Resurrection 
of Jesus. 

At this moment the hearts of us Armenians all are filled 
With the noblest of emotions amd the idea shines on the ho- 
rizon of our consciousness that the Fatherland of the Armen- 
ian is now enjoying a period of security, reconstructive en- 
deavor and progress. 

We know our history well... And indeed all the hopes of 
the Armemians died despite the solemn promises and offi- 
cial committments of the Great Powers of the day, until 
1920... 

At the very moment when the executioner of our people, 
the Turkish imperialism, was threatening to exterminate the 
remnants of the Armenian people who had escaped to the 
Russian sector, just then the miracle happened. That was the 
great Russian people. 

Today November 29 is an invitaticn extended to all the 
Armenians of the world to return to the holy land of their 
forefathers and there build a new future for themselves. 

November 29 is a banner on which is inscribed the libe- 
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ration of those Armenian territories which still are in chains 
beyond the Araxes River, 

This is the reason why all Al'‘menians welcome Novem- 
ber 29 with boundless affection and wish their blossoming 
Fatherland peace, prosperity and happiness... 

May God Almighty and the Great Stalin protect and guide 
the Armenian people and their proud Fatherland — the So- 
viet Republic of Armenia. Reprinted from MHaiastanyan 
Djagad, Dec. 7, 1947), 


Here, the man who later was to become the Etchmiadzin 
Catholicos, equates the terrible day of Armenia’s sovietization 
of the « Resurrection of Christ », and places the Great Stalin — 
into a newly conceived Christian pantheon alongside of God 
Almighty ! Is this, sir, a church, is he a churchman, are these 
expressions and actions worthy of churchmen ? 

Or are these the expressions of a political leader, and a 
political organization ? 

By 1953, the overt enthusiasm for November 29 affairs 
by the dissident church headquarters and clergy, and the wor- 
sening of American-Soviet relations and the increased vigi- 
lance of the authorities in the matter of subversive activities, 
perhaps constrained the dissident church headquarters to an 
agonizing « reappraisal » of the matter. 

Now, dissident church leaders like to swear that the church 
was never involved in November 29 functions, that clergy of 
the church never supported these celebrations, less participa- 
ted in them. If this is so, how then the following « Circular », 
signed by the dissident church prelate, bearing a November 
25, 1958 datcline, which has this to say to all « Clergymen 
and Trustee Boards » 

Of late once again our attention has been called to a 
humber of announcements in the (Armenian) press accor- 
ding to which plans are being laid to celebrate November 29, 
the anniversary of the Sovietization of Armenia, in a few 
church halls of our diocese, 
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In this respect it is the decision of our Diocesan council 
that the celebration of an anniversary of an event of a pri- 
marily political nature such as this one under the patronage 
of the church is clearly outside the jurisdiction of the spiri- 
tual and cultural activity of our church amd cannot possibly 
serve the interest of devout people toward the general policy 
of the land and our federal authorities. 

Therefore, we recommend and it is our imstruction that 
the clergy of our Diocese do not officially attend and do not 
preside over public affairs of a wholly political character and 
especially the observance of November 29, the anniversary 
of Armenia’s sovietization, Our clergy and church boards are 
likewise dutybound not to permit the use of their church, halls 
for said celebrations. (A copy of this circular letter exists in 
the files of this Diocese). 


In other words, these are not « orders » but merely « re- 


commendations » — for the record we might suggest — and 
they were considered nothing more than recommendations — 
as we shall see. 


Now, this « order », as we have seen, was dated November 


25, 1953, but it didn’t change a thing ; for here is what hap- 
pened with relation to the church auditoria, and church per- 
sonnel, on the November 29 celebrations of that very year : 


(This information taken from the « Lraper », November 


19, and subsequent issues) : 


FUNCTIONS HELD NOVEMBER 29 : 


Los Angeles, at St. James Church Hall 
(California dissident church establishment). 


St. Catharines, Canada, at the Armenian Church 
hall of the dissident church. 


Chicago, at the Armenian church hall of the 
dissident church. 


South Milwaukee, at the Armenian church hall of 
the dissident church; combined celebration 
with West Allis people. 
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FUNCTIONS HELD DECEMBER 6+: 


Hartford, at the Armenian Church Hall of the 
dissident church. 


In addition, the following clergymen were associated with 
November 29 functions that same year : 

Rev. Soukias Kalfayan, as Chairman, at So. Milwaukee-West 
Allis function. 
Abp. Mampre Calfayan, as Chairman at New York Novem- 
ber 29 function, Hotel Diplomat, Dec. 6, at which the Rev. 
William Howard Melish was an addressant, 
Rev. Hagop Mekhjian, Chairman, Worcester celebration, De- 
cember 6, at Rio Restaurant. 


If the diocesan letter had been known tc have had « teeth » 
neither church halls nor clergy would have been involved in 
November 29 celebrations that same year. 


At any rate, the dissident church « circular » obviously 
changed neither the sentiments nor the sympathies of the peo- 
ple involved. For instance, in 1954, although he was unable to 
be present, at the Detroit November 29 function, the Rev. 
Kasparian, rector of St. John’s dissident church, took the oc- 
casion to write a letter, read publicly from the stage, which 
praised Soviet Armenia, indirectly the Soviet rule and protec- 
tion and « the wonderful conditions that exist there ». 

November 29 affairs continue to be held yearly under the 
auspices of the notorious Armenian National Council. Of this 
unit, more later. 


15. THE DISSIDENT CHURCH AND THE « ETCHMIADZIN 
PRESS FUND DRIVE » 


An example of the use of the Armenian dissident church 
establishment for providing transmission for Soviet aims ebroad 
is its recent implementation of the so-called « Etchmiadzin 
Press Equipment Campaign ». 
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In essence, the campaign proposed that the Armenian Ame- 
rican community underwrite purchase of a brand new printing 
plant which will purportedly become the property of the Etch- 
miadzin Establishment for its use in the « publication of reli- 
gious material >». 

According to the January 1, 1958, issue of the Armenian 
General Benevolent Union « Hoosharar » (page 1), the cam- 
paign had been brought to a successful conclusion : 


A total of $147,000 was raised during the course of the 
Campaign... contributions are still being made, and it is ex- 
pected the goal of $150,000 will socom be reached... A list of 
machinery to be purchased has already been forward- 
ed by His Holiness, Catholicos Vasken I, and in the next 
few weeks, the shipments will begin. 


The campaign, originally announced for $118,059.09, has 
simply ensured the SOVIET GOVERNMENT a brand, new, 
spick-and-span propaganda mill. The argument that the print- 
ing plant will be Etchmiadzin’s property to use as it pieases 
is refuted by Soviet law itself. 

Article 58 (10) of the Criminal Code of the USSR speci- 
fically decrees that all printing presses in the Soviet Union are 
the property of the state. 

The dissident church establishment then has mounted a 
drive in this country to accord the Soviet state a printing fa- 
cility purchased by Americans in America — which Etchmia- 
dzin cannot cwn under Soviet law. 

In effect, then, if the printing equipment to be purchased 
by American money ever does reach Etchmiadzin, it may he 
located there only on supervised loan from the Soviet govern- 
ment, the legal recipients of the gift from America. 

It is no wonder that the U.S. government is showing more 
than unusual interest in the matter. 

There is another disturbing aspect of the matter. 

Even should Etchmiadzin be allowed use of the printing 
facility will the concomitant work put out by the presses be 
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in accordance with the religious character that is supposedly 
that or Etchmiadzin ; or will it be used for other than reli- 
gious purposes ? 

Will American Armenians, then, be according the Soviet 
regime, through Etchmiadzin, a propaganda facility to be used 
against the free world ? 

The Criminal Code of the USSR, decrees that the censor- 
ship bureau of the USSR, which is « the chief administration 
for literature and publications in the Soviet Union », must see 
to it that no presses in the USSR are owned, operated or used 
privately. The same Administration (established June 6, 1931) 
will also « prohibit the issuance, publication and circulation 
of works which divulge state secrets... », a thinly veiled threat 
against use of a press for projects that are not state approved. 


To those who aver that the new press facility just might 
possibly be used by Etchmiadzin usefully to push ahead the 
religious mission of the Armenian church, Article 124 of the 
Constitution of the Union of Soviet Socialist Republics is ad- 
-duced in rebuttal : 


In ovder to ensure the citizens’ freedom of conscience... 
freedom of religious worship and freedom of amti-religious 
propaganda is recognized for all citizens. 


Briefly, then, the Soviet constitution permits atheistic pro- 
paganda, but only allows religious observances without reli- 
gious propaganda ! Etchmiadzin, then, as well as all other esta- 
blishments and institutions in the USSR, is strictly forbidden 
to print anything of a « religious propaganda » nature. This 
is jargon for « religious matter ». 

Andrei Vishinsky, in a speech delivered in 1948 (viz. The 
Law of the Soviet State, 1948, p. 617) said : « In our country, 
naturally there is no place, nor can there be any, for freedom 
of speech, press or so on... » Will Etchmiadzin’s press facility 
be free, as Americans have a right to demand of any press 
established by them ? 

The campaign betrays itself. 
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Among printing equipment needed by Eitchmiadzin, the 
campaign literature says, are : 

Four sizes English letters, four sizes Russian letters, four 
Sizes accents for French and Spanish composition. 

One immediately asks : what about Armenian fonts ? How 
come they are not needed by an establishment whose work is 
done in the Armenian language ; but then one remembers that 
the printed material of the Etchmiadzin establishment is meant 
for overseas consumption, among Armenians of the free world, 
not in Soviet Armenia, with which the Etchmiadzin escablish- 
ment is kept in a state of insulation. 

English letters for the propagandization of Armenians in 
the United States, the brunt of Soviet propaganda efforts ; 
French accents, for use among the Armenians in France, its 
colonies ; and Spanish accents for the large Armenian expa- 
triate colony of South America. Russian letters to serve the 
language of the master ! 

One asks, is it not enough to have an Armenian font at 
Etchmiadzin ? Since when has the Armenian Church been ac- 
customed to contact the faithful at home or abroad in any but 
the mother tongue ? 7 

These facts are not unknown to the dissident church See. 
For instance, questions of pure law are involved, and two of 
the officials of the dissident church establishment are attor- 
neys, Mr. Dicran Simsarian and Mr. Dicran Boyajian, the lat- 
ter of whom has spearheaded the drive in the Greater Boston 
area... 

Another very disturbing facet of the Press campaign is 
the fact that it is obviously being used vicariously to do those 
things once done at November 29 functions, which timid souls 
among the pro-Soviet group no longer may attend, 

On November 25, 1956, there took place at the Watertown 
Senior High Schoo! auditorium, Watertown, Mass., a « Large 
Meeting » billed for the ostensible pushing of the « Press 
Fund » drive. Sponsors of the meeting were : The Armenian 
General Benevolent Union of New England Regional Commit- 


104 


tee, the Watertown Committee, Armenian Democratic Liberal 
Political Party, ete., ete. — the pro-Soviet complex of organi- 
zations. 

Among chairmen of the function were the Reverends : 
Papken Maksoudian and Arden Ashjian, while Att'y. Boyajian, 
presided. Speakers included Hratch Yervand, editor of the no- 
torious pro-Soviet shect, BATKAR, and one of the highlights 
was the showing of a film depicting the consecration of the 
Etchmiadzin Catholicos. (See Yeridassarl Haiastan, Nov. 16, 
1956). 

Observers at the meeting say that it out-November 29d. 
other November 29 functions. 

This has been purely and simply a drive being sponsored 
behind the cassock of dignity of the church to accord the Soviet 
regime a fresh means of printing and issuing artisticly 
conceived propaganda missives abroad. 

But, said the chairman of the drive : 

Our people have confirmed their faith in the symbolic 
and spiritual meaning of Etchmiadzin with thcir support of 
the printing press campaign. It is a faith which we believ? 
cannot be shaken, . 

And to demonstrate that faith, collect $150,000 and send 
it to Moscow... 


16. THE «ORTHODOX» CONTROVERSY, 
SIGNIFICANCE OF 


In 1948, the Prelate of the dissident church exploded an 
issue which became one of the major controversies of the time. 
Aside from the fact that it showed the violent natures of those 
who lead and support the dissident pro-Soviet church, the in- 
cident had important historical significances. 

It was and remains excellent proof of the control of the 
Armenian church abroad by the Soviet, and the devious me- 
thods and aims of the Soviet ccmspiracy against the free 
church. 

We will not here concern ourselves with any debate as to 
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the supposed « Orthodox » nature of the Armenian Apostolic 
Church, but will if it so desires, offer the National Council a 
statement on the matter prepared by an outstanding theolo- 
gian to guide its thinking on the issue. We will say however, 
that the Armenian Church is NOT « Orthodox » — in fact is 
considered a « heretic » church by some Orthodox church 
units, 

Now, the universally-revered Armenian church historian 
Malachai Ormanian lists aimost forty titles for the Armenian 
Church — that is, the Armenian Church may be described in 
almost forty different adjectival terms — Holy, Apostolic, Ca- 
tholic, Protestant, Universal, etc. — as well as « Ortho- 
dox », and in relation to the latter term Ormanian records a 
lively controversy over the word « oughabar », which some 
historians have freely translated as « orthodox ». 

Now, when a Church Prelate, whose church headquarters 
abroad is found behind the Iron Curtain, elects to search among 
all these titles, forgets the true « Apostolic » title of the Church 
— and selects Orthodox as the distinguishing title of his 
church — especially in these times — then it is time for his- 
torians to get busy and find out why. 

Here is the story of the whys and wherefores of the abor- 
tive campaign to foist the title « Orthodox » into the eyes of 
the Armenian faithful — and the real meaning of he attempt : 

(1) When the present Catholicos of Etchmiadzin, Vasken 
I Baljian, was still the Bishop of the Rumanian-Bulgarian Ar- 
menian See, shortly after the occupation of those lands by the 
Red Army, he fe!l in with Patriarch Alexei, head of the Soviet 
Russian Orthodox Church, in Moscow, and a known and enthu- 
siastic collaborator of the Communists : 


His Holiness Vasken’s association and relationship with the 
heads of the Rumanian and Russian Orthodox Churches have 
been friendly. It is said, that after meeting the Patriarch of the 
Russian Orthodox Church, in 1945 he has become a close 
and personal friend of Patriarch Alexei, (Armenian Guar- 
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dian, official organ of the Armenian Church Youth of Ame- 

rica, dissident church group, December, 1955, p. 2). 

(2) During a subsequent visit to Rumania, Patriarch Ale- 
xei « paid a visit to the Bucharest Armenian Cathedral and 
House of Culture » on Sunday, June 8 : 

Bishop Vasken Baljian, head of the Armenian Church, in 
Bucharest, welcomed the Patriarch, stressing in his sermon 
that the Russian Orthodox Church and the Armenian Church 
were always close and that the ties binding the two Churches 
had strengthened since the establishment of the Soviet re- 
gime in the USSR. (Armenian Tribune, July 5, 1947, p. 3). 

On the occasion, the Soviet Russian Patriarch said : 

I myself correspond regularly with Catholicos Gevork 
VI. I was very glad to have met the heads of the Armenian 
Churches in Egypt, Jerusalem, Beirut and Teheran, where I 
was well received and feel close to them. Those who know 
the history of the Church remember how difficult it was for 
the Armenian Church to participate in the Synod of Kalche- 
don which caused the separation of the Armenian Church 
from the Orthodox Church. But we kelieve in the same Lord, 
and that is why I feel ccmvinced that the circumstances which 
separated us will disappear and our Churches will unite 
again, There will be peace in heavens as well as on earth. 

This curious dissertation on theological history will not 
be commented on, other than to say that the theological diffe- 
rences which constrained the Armenian church to break away 
from the « Orthodox » church at Calcedon still exist ; but Ale- 
xei sees it differently, for, 

the Russian and Armenian peoples are strengthemed by 
the ties between the two churches, 

And this of course is the crux of the whole problem. It is 
a political matter — not theological ! 

(3) Up to the summer of 1948, the word « Orthodox » had 
not been agitated by Abp. Nersoyan. His church title was 
« North American Diocese of the Armenian Apostolic Church ». 

(4) On July 8, 1948, according to the New York Times, 


107 


yas 


representatives of the Armenian Apostolic Church joined dele- 
gates of the Orthodox faith to celebrate the « 500th anniver- 
sary of the autocephality of the Russian Orthodox Church ». 
Moscow Red party official organs Pravda and Jzvestia hailed 
the meeting, called at the behest of Patriarch Alexei of Mos- 
cow. The Armenian Apostolic Church was the ONLY non-Or- 
thodox church group to be present at the conclave. 

(5) Later that month, the international press reported 

that the same conclave had been called « to bind to the Rus- 
sian Orthodox Church all other Orthodox churches, and also 
the Armenian Apostolic Church ». 
(6) On July 18, 1948, Soviet Russian newspapers announ- 
ced that Catholicos Gevorg VI of the Armenian Church had 
spoken at the conclave and had « congratulated and greeted 
the Russian Orthodox Church ». 

(7) On November 4, 1949, after all this, in a speech deli- 
vered at the « 50th anniversary of the establishment of the 
Armenian Church in America », Abp. Nersoyan threw his bomb- 
shell : 

As far as I am concerned, it is good for America, for 
humanity and God that I should be an American-Armenian 


Orthodox Christian rather tham anything else. 


He didn’t say why he felt so strongly in favor of such a 
curious hyphenation and why it was « good for America for 
humanity, and God » that he was an Orthodox — rather than 
any other type of Christian. 


The other day I received a letter from the Arachnord 
(Prelate) of our church in Roumania, a communist country in 
Eastern Europe. The Arachnord himself is a fine young pre- 
late of our church. He has been brought up and educated in 
that. country from childhood. He tells me that he is faced 
with the same problems with which we are faced in this 
country... The Arachnord tells me they speak only Roumanian, 
that they are Roumanian in every way except in their faith 
and their church allegiance, They call themselves Armenian 
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Orthodox (lousavorchagan) Roumanians. 

How they can call themselves « Armenian Orthodox », 
when the word « lousavorchagan » (in parentheses) means 
« Illuminatorian », after « St. Gregory the Illuminator », is 
beyond the comprehension of all minds — perhaps even that of 
the Archbishop, 

This report of the dissident church prelate’s correspon- 
dence with the Bishop of Roumania, Alexei’s friend Vasken, 
who is today the Armenian Catholicos, is carried on the front 
page of (Armenian Mirror-Spectator, Nov. 27, 1949). 

(8) The word « Orthodox » was formally introduced into 
the title of the Armenian Apostolic Church of America after 
the latter speech. The chronology betrays the conspiracy. 
Quite obviously, the word had been passed down at the auto- 
cephality meeting in Moscow to bring the Armenian church 
closer to Alexei and the Russian Orthodox office in Moscow 
controlled in all instances by the Communist Party. The Ame- 
rican change was urged on Abp. Nersoyan by the Catholicos 
himself, who, to make it official, ordered Abp. Nersoyan thus 
to identify the church in free America with the Russian Or- 
thodox church, for we read : 


the Patriarch-Catholicos has approved our by-laws in 
which our world-wide church is referred to as « Armenian 
Apostolic Orthodox ». Also « Etchmiadzin » (official organ 
of the Etchmiadzin Catholicate) has editorially stated, in 
its April, 1952, issue, that « The Armeniam Church is of the 
Eastern Orthcedox Churches », and that the Armenian church 
must have « close cooperation and must group itself with » 
the other Eastern Orthodox Churches and must « remain and 


work in unity with them ». 


The story is self-betraying. Thus the whys and the where- 
fores are quite obvious. Here was a major effort to identify 
closely the Russian Orthodox and Armenian churches — to 
the benefit of the Soviet conspiracy abroad, and the detriment 
of the Armenian church at home and abroad. 
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A curious aspect of the story is that a personality clash 
between the Archbishop of the dissident church, and leading 
members of the controlling Armenian Democratic Liberal Poli- 


tical Party (Ramgavar), constrs nic 2 latter party to attack 
bitterly the use of the title « Crthodox » —- ON THE GROUNDS 


THAT IT WAS THEOLOGICALLY INCORRECT TO DO SO. 
There was no condemnation of use the term as a political wea- 
pon — and that after all was the supporting beam of the whole 
structure. 

Thus, it appears quite odd that in December, 1953, Hitch- 
miadzin magazine declared that Abp. Nersoyan had acted 
« unilaterally » in the « Orthodox » title issue, and that his 
decision had been « revcked ». Apparentiy, the Catholicos had 
« forgotten » completiely his own decision of April, 1952, with 
relation to the « world-wide... Armenian Apostolic Church » ; 
and just as apparently the support of the Ramgavar Political 
Party, which was disp’eased with Abp Nersoyan purely on 
personality grounds, was to he solicited, even at the expense 
of Abp. Nersoyan’s reputation... and emp'oyment. 

Although the dissident church swears that it was crdered 
in 1953 to stop use of the « orthodox » tithe, study of religious 
diyectories and o-her materials shows that the dissident church 
has continued to use the title « Armenian Apostolic Orthodox 
Church of America » in press material since the decree when 
the offending word « Orthodox » was « quietly » dropped. See 
thie 1956 and 1957 issues cf the World Aimanac as an example. 

But the word « orthodox » is merely a term. Dropping it 
does not connote that intentions have also changed. On Oc- 
tober 16, 1955, Correspondent Harry Schwartz of the New 
York Times (see its October 18, 1955 issue), quoted the Etch- 
miadzin Catholicos as saying : 


We have very close ties with the Russian Orthodox and 
Anglican Churches... 
The close ties with the Russian Orthodox churches cannot 
be disproved. We wonder however about the alleged « close 
ties » with the Anglican Churches. 
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17. WHO SUPPORTS THE DISSIDENT CHURCH 


« A man is known by friends he keeps >». 

A strong indicative of the character, nature and intentions 
of the dissident church is found in the various organizations 
and individuals which support that dissident church, and to 
which the dissident church in return lends the « dignity of 
religion ». 

The Etchmiadzin church is supported violently, in every 
sense of that word, by every Armenian American organization 
identified with the pro-Soviet wing of the Armenian people — 
as well as the outright Armenian Communist Party in Ame- 
rica. 

ORGANIZATIONS : 

(a) The « Armenian Progressive League of America » — 
the Armenian Communist party in America. 

(b) The « Armenian Democratic Liberal Political Party » 
(Ramgavar) a left-wing pro-Soviet political organization. 

(c) The « Armenian Hunichakian Party » — a Marxist, 
pro-Soviet party. 

(d) The « Armenian National Council » — a cooperative, 
« clearing-house » unit serving all three parties above, The 
Council is Communist in character. 

(e) The « Armenian General Benevolent Union » — a so- 
called charitable and educational organization which is the 
treasure-chest of the Armenian pro-Soviet front, 

(f) The « Knights of Vartan » — a secret, ritualistic or- 
ganization supposedly dedicated to the support of the church, 
but political and pro-Soviet in character. 

Let us examine these organizations, their records, and fi- 
nally their connections with the dissident church : 

I, The « Armenian Progressive League of America » : 

It should suffice merely to point out in connection with 
this notorious Communist action group that is has consistently 
been included among « Communist and subversive organiza- 
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tions » listed in the « Guide to Subversive Organizations and 
Publications», of the Committee on Un-American Activities (see 
latest issue of this guide, January 2, 1957, p. 20). Its official 
organ Lraper (once Panvor) is also listed as a Communist and 
subversive newspaper, Its English-language organ, The Ar- 
menian Tribune, quoted extensively hitherto in relation to dis- 
sident church news, went out of business a couple of years ago. 

That this Communist political group has been closely con- 
nected with the dissident church prelacy is simply too well- 
known a matter here to attempt to prove. One merely has to 
go to the APLA press to see the extensive coverage of official 
dissident church news to see readily the connection. Obviously, 
and definitely, the APLA and its members take part in dissi- 
dent church affairs, support the dissident church, and just as 
obviously are welcomed to do so. If the Council feels that we 
should waste our time « proving » something that needs no 
proof, we shall be ready to « prove » APLA connections with 
the dissident church. 


Il, The « Armenian Democratic Liberal Political 
Party » 

This party practically controls the dissident church esta- 
blishment and hierarchy on local and national levels, and its 
harmful influence is shown in every facet of dissident church 
activities. It is a party bringing no credit at all to the Arme- 
nian American name, a cantankerous, disputative, sly and de- 
vious pro-Soviet Armenian political group which today tries 
to mask its nature under a variety of labels and to protect it- 
self by the adoption of a pious « church-going » demeanor. 


The close connections between the dissident church and 
this party, as well as with the Armenian General Benevolent 
Union have been candidly admitted by the ADL party press 
at a recent date (See Armenian Mirror-Spectator editorial, 
Feb. 1, 1958) : | 7 

Are not the Armenian people cognizant of the. close af- 
finity of the three major organizations of the Armenian com- 
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munity, the AGBU, the Church, and the Armenian Democra- 
tic Liberal organization, to feel that an attack upon one is 
mot an attack upon all ? 

In other words, when one attacks the « Church », one at- 
tacks also a political party, the ADL, as well as a « charita- 
ble » society — the AGBU ! Or when one attacks the AGBU, 
one also attacks the « Church » and the ADL. And so one group 
— indeed one unit — one force ! 

It would behoove the Council to observe well these chain- 
bound ties between this troublesome pro-Soviet cabal, and the 
fe‘tered dissident church. 

The Armenian Democratic Liberal Political Party as we 
know it today, was established in 1921, AFTER the sovietiza- 
tion of Armenia. Its mission has been, then, to keep Armenia 
sovietized, its church under soviet bondage ; it has done more 
than that. It has displayed Soviet propaganda to the world, 
has become a useful tool of Soviet expansionism abroad. 

The question only is : are Soviet directives funneled from 
the Soviet through the ADL to the dissident church, or vice 
versa. It would appear that the church serves for transmission, 
while the ADL takes the cue from the church and activates 
the Soviet wishes. 

Here are some quotations culled at random from the of- 
ficial ADL press which are of interest to our present thesis : 


With the present sunlit Soviet Armenia the ideal of the 
Armenian Democratic Liberal Party has already come to 
fruition. (ADL orgam, Yeprad, July 11, 1946). 

The thimg which endears Soviet Armenia to the entire 
Armenian people is the present regime (i.e. the Soviet regi- 
me). (Baikar, March 17, 1934). 

Howlings are importent today in an attempt to sow tares 
inside the Fatherland (of Soviet Armenia) where the Com- 
munist, the Huntchak, and the ADL work together in bro- 
therly love. (ADL organ, Zarthonk, Aug. 21, 1945). 

It is my conviction, and I think those who have studied 
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the history of Armenia attentively will admit that Armenia, 
as a state, in the course of all centuries, has never been so 
free as she is now, (Baikar, Feb. 21, 1948). 

Armenian, all Armenians — at home or abroad are loyal 
to the Soviet Union government, and leader Stalin is more 
than anyone else of this truth. (Baikar, Sept. 24, 1937). 

The day is gone when one should put his money cm this 
or that horse, thinking if one failed the other might come 
through. The solution of Armenians’ rights is to be sought 
through Sovict Armenia and the Soviet Union, exclusively 
and finally (Baikar, March 8, 1944). 

Today, Armemia stands erect, tall and proud, her head 
up and her creative genius dedicated to the reconstruction 
of her cities and industries and agriculture, equal among 
equals, a sister republic in the mighty empire of peoples- 
Soviet Union. Today, on her glorious twenty-fifth amniver- 
sary, we proudly rise and salute Soviet Armenia. (Armenian 
Mirror-Spectator, Dec. 1, 1945). 

This year as in previous years we proudly rise and salute 
Soviet Armenia on her glorious birthday... (Armenian Mirror- 
Spectator, Nov, 30, 1946). 

Today, Armenia stands erect, tall and proud, her head 
up and her creative genius dedicated not to destruction but 
to rebuilding of her industries and her agriculture. Today, on 
her glorious twenty-seventh birthday we proudly rise and sa- 
lute Soviet Armenia. (Armenian Mirror-Spectator, Nev. 27%, 
1947). 

Let’s not stray from the balance sheet, which, bears the 
picture of global conditions, an? in which it is not merely 
wishful thinking to see that the 32nd anniversary finds the 
balance sheet heavy on the credit side of our people retur- 
ning to life from the grave. (Baikar, Dec. 13, 1952). 

Statements like this can be continued interminably. But 
let’s look at the performance of the Ramgavar press on issues 
which bear on genera] international affairs 
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(1) In an editorial printed March 5, 1948, Baikar implied” 
President Harry S. Truman was « a traitor » while subtly de- 
fending the Communist leaders in the U.S. who had publicly 
stated that they would never bear arms against the Soviet 
Union, 

(2) Baikar (Oct. 16, 1934) termed the assassin cf anti- 
Communist King Alexander of Yugoslavia « a patriot » (la- 
ter, this « patriot » was appointed by Hitler Premier of Croa- 
tia). 

(3) Baikar (Sept. 23, 1937) apologized for the Soviet pur- 
ges. 

(4) The same paper (March 5, 1935) rationalized the 
lack of freedom in the Soviet Union : 


If the Soviet government deals severely with political 
enemies and mischief makers, the fault is not hers, but the 
blame belongs to those anti-Soviet plotters who contrive her 
destruction and for this reason resort of open and secret 


means. 


(5) Armenian Mirror-Spectator, on July 10, 1948, had this 

curious thought on the U.S. Declaration of Independence : 
The Declaration of Independence is a milestone in the 

progress of the world, but until we have implemented its 

basic precepts and made them working parts of our daily 

lives, we betray its inspiration and reveal ourselves as hypo- 

crits as we worship at its shrine. 

Which couldn’t have been more nicely said in the Daily 
Worker ! 

(6) Winston Churchill has not been spared the barbs of 
the ADL press : 


Winston Churchill is starting at the end where Hitler 
left off at the beginning of the Second World War. He is start- 
ing to resurrect and build up the notorious anti-Comintern 
Axis against the Soviet Union, a scheme which has heen the 
pet dream of British imperialists from the Crimean War to 
Chamberlain and Churchill. (Armenian Mirror-Spectator, 
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March 16, 1946). 


Thus did the ADL organ dislike the Fulton, Mo. « Iron 
Curtain » speech of Mr. Churchill, It echoes Radio Moscow. 

(7) Here is the Armenian Mirror-Spectator (June 7, 1947), 
on the Taft-Hartley law — favorite target of pro-Soviet and 
Communists 

Equaliy criminal are the smear brigades of labor-baitors 
created by the reactionary press and must be penalized as 
the disturbers of the industrial peace, In the present econo- 
mic strife, labor has been made the scapegoat and the pen- 
ding Taft-Hartley Law is aimed at punishing labor. Equally 
guilty is the industrial management, prevailing greed and 
profit mania, hyprocrisy and selfishness of the industrial 
magnates and monopolists whose avowed goal seems to be 
« the more jobless men in the labor market, the lower the 
wages and the greater our profits ». 

The standard Soviet Line ! 

(8) In defense of the Communists indicted by the federal 
government (Armenian Mirror-Spectator, June 17, 1950) : 

For the atmosphere of fear and suspicion — provides an 
ample curtain behind which, the hateful and dangerous abuses 
of our democratic processes can readily be committed. 

(9) On March 14, 1958, the Armenian Mirror-Spectator 
editor, filled with grief at the passing of Joseph Stalin, wrote 
a famous editorial, to which we have already alluded. No more 
prolix praise for an abominable tyrant has ever been uttered — 
not even in the sycophantic writings of the Graeculi. 

Such standard Communist « line » expressions in a party 
press certainly cannot mean that party is anti-Communist or 
even non-Communist. They prove conclusively rather the pro- 
Soviet character of those who issue such material. 

In Washington, D.C., on June 25, 1955, the Senate Internal 
Security sub-committee heard Mrs. Stella Andrassy, former 
foreign language press and radio liaison officer with the New 
York Civil Defense officer, testify, in the words of the New 
York Times (June 25, 1955), that, 


116 


thirty-four foreign-language newspapers in the United 
States consistently followed the Communist line. 
Mrs. Andrassy said these newspapers, 
tell the most horrible things about America. 

She was « astonished to learn that so many » of the foreign 
language newspapers with which she came into contact in 
Civil Defense work were pro-Communist. « It is a leak in our 
defense system. Information goes from here to those coun- 
tries and vice versa. It is a Red tidal wave flowing to and fro >». 

THREE OF THE THIRTY-FOUR LANGUAGE NEWS- 
PAPERS CITED AS FOLLOWING THE COMMUNIST LINE 
WERE THE PUBLICATIONS OF THE ARMENIAN DEMO- 
CRATIC LIBERAL POLITICAL PARTY : Baikar (Boston), 
Armenian Mirror-Spectator (now Boston), and Nor Or (Fres- 
no, Calif.) We have seen above examples of why these papers 
qualified for the dubious honor of « making » a subversive list. 

Two other papers on the Andrassy list were Lraper (Ar- 
menian Progressive League of America), of which we have 
already spoken, and Eridassard Haiastan (Armenian Huntchak 
Party), two other strong supporters of the dissident church. 

Pretending that other proofs of the ties of the ADL with 
the Soviet and Communism are needed, here are several other 
examples : 

(1) On April 8, 1934, the ADL held a meeting at the 
Franklin Union Hall, in Boston. A photographer of the Boston 
Post (April 9, 1934) took a picture of the occasion. Under that 


picture the following caption is found : 
Here is John Habeshian, left, opening the meeting at the 


Franklin Union... Near him draped on the rostrum is the So- 
viet flag. 

This Mr. Habeshian was both a Central Committee member 
of the Armenian Democratic Liberal Political Party, as well as 
a member of the dissident church trustee board. He is today 
again serving a term as an ADL Central member. 


(2) On December 11, 1933 : 
New York clubs of the Armenian Democratic Liberal 
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Party staged one of their biggest mass meetings in years... 
When the flag of Soviet Armenia, with the symbol of Mt. 
Ararat and the sickle and the hammer, was bared for the 
first time the audience cheered for fully fifteen minutes. 
(The Armenian Mirror, Dec. 15, 1933). 


We wrily suggest that the same audience would have had 
a distinctly different reaction to display of the Armenian Free 
Tricolor, which the prelate of the time, as we have seen, under 
orders from Etchmiadzin, had forbidden. 

It is nothing more than an academic exercise to be called 
upon to « prove » the close ties between the pro-Soviet Arme- 
nian Democratic Liberal Political Party and the dissident 
church establishment in the United States. This tie is violently 
disowned by members of the dissident church heirarchy. but, 
nevertheless, the ties are so solid and so secure as to make 
one wonder if the dissident church is not in fact the ADL Par- 
ty, or if the ADL Party is not the dissident church. As a mat- 
ter of fact, the dissident church is so closely identified with 
this political group that the Armenian American community 
knows the dissident church as « The Ramgavar Church » — 
Ramgavar being the Armenian party name of the ADL. 

To city a few examples of the ties between the Ramgavar 
political party, and the dissident church : 

(1) Let us lock at one of the last conventions of the ADL,. 
held in Philadelphia, Pa. (see account of Convention in 
Armenian Mirror-Spectator, Sept. 14, 1957) 

(a) One, Att’y Dicran Simsarian, whose name we have al- 
ready encountered in this Memorandum, « wes unanimously 
re-elected the chairman of the ADL District Committee », that 
is, the central executive of the ADL of America. This same 
Mr. Simsarien : 

(1) Was one of three delegates of the Armenian World 
Congress, the Commumist meeting already referred to in this 
paper, having been selected by Prelate Nersoyan to represent 
the dissident church at that function, (Armenian Tribune, 
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Apr. 5, 1947). 

(2) Was one of the dissident church delegates to the 
Etchmiadzin Electoral Consistory of Sept., 1955. He was se- 
lected, believe it or mot, to represent Montreal, Canada, al- 
though he resides in New Jersey, U.S.A. An American selec- 
ted to represent Canada ! (See issues of Baikar). 

(3) At the last Convention of the dissident church, held 
in Racine, Wisconsin, Mr. Simsarian was elected to the Cen- 
tral Trustee Boar'd (Diocesan Council) by the assembly, and 
was made a member of the influential « Clergy Fund Com- 
mittee » — thus to be in a position to keep the clergy in line. 

Thus, we see a member of the Central Committee of the 
Armenian Democratic Liberal Political Party, a pro-Soviet unit, 
a member also of the dissident church’s diocesan board, a selec- 
ted delegate of that church to Etchmiadzin, and a representa- 
tive of that church at a pro-Soviet function. Mr. Simsarian 
than is a position to introduce influentially his ADL views 
into the church, and his church views into the ADL. Things 
like this make it hardly remarkable that the ADL and the dis- 
sident church are exact and similar. 

Let us get on with the story of the 37th annual ADL con- 
vention. 

(b) The Reverend Arsen Georgizian, pronounced the in- 
vocation at the convention banquet. 

(c) « On Sunday morning, a memorial mass for the depar- 
ted ADL members was celebrated — at Sts, Sahag and Mesrob 
Church, with Rev. Vertanes Papazian officiating. This is the 
dissident church in Philadelphia. 

(d) Att’y Simsarian spoke to whit : 

(He) indicated that the principles contained in the De- 
claration of Independence are still beyond the grasp of some 
nations and peoples including our fellow Armenians in the 
Near East and in Turkey, wherever our people are handicap- 
ped... 

Of course, Armenians are not « handicapped » in Soviet 
Armenia ! 
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(2) As we have seen, the church and the ADL have simul- 
taneously entered into all projects poised for Armenians by 
the Soviet through Etchmiadzin... the tricolor, anti-Soviet Ar- 
menians, « Soviet paradiseland », « peace », « orthodoxy », 
« Korea », « print shop drive » — simultaneous everything. 

(3) ADL Conventions actually busy themselves with church 
matters. There are many reports on hand in this respect. To 
the 33rd Annual ADL Convention, at Boston, Dr. Hovhanness 
Zovickian, chairman of the ADL central, 

asserted that service to the church will be continued on 
a stronger and more vigorous basis. 

(4) As an example of outright upper heirarchy support 
of the ADL, we can simply cite a « Congratulatory Letter » 
sent the ADL Convention, of 1957, by Abp. Tiran Nersoyan 
who later uneasily sat as Patriarch (pretender) of the Ar- 
menian Church of Jerusalem. (See Armenian Mirror-Spectator, 
Nov. 80, 1957). An interesting thing about this letter is that 
it comes from a cleric who bitterly contended against per- 
sonal attacks on him leveled by the ADL several years ago — 
which cost him his prelacy, Now that Abp. Nersoyan is oppo- 
sing Catholicos Zareh of the Great House of Celicia and this 
is in a@ position to oppose the Catholicos Zareh’s influence in 
the free world, he has become persona grata again to the ADL, 
and the ADL has become again his favorite. 

(5) At the last diocesan assembly in Racine, such out- 
standing Ramgavars as Att’y Dikran Boyajian, who was a se- 
lected delegate to the Etchmiadzin Consistory in 1955, Bedros 
Norehad, former editor of the Armenian Mirror-Spectator and 
later an official of the Armenian General Benevolent Union, 
and Megerditch Kolligian, also an American selectee for the 
Etchmiadzin consistory, were appointed to central diocesan 
board posts. Kolligian, a Boston millionnaire businessmen, is 
active locally and nationally in affairs of ADL, AGBU and 
dissident church and, perhaps next to Abp. Calfayan himself, 
holds a record for number of visits made to Soviet Armenia. 
He was selected to the « trustee » committee which, 
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holds the deeds to the properties of the diocesan holdings 
throughout the country, and is the upper governing body of 
the diocese of North America ... in regard to financial mat- 
ters. (Armenian Mirror-Spectator, Dec. 14, 1957). 


At this moment, when the diocesan church units are in a 
turmoil of indecision in relation of Abp. Paroyian’s Holy Mis- 
sion to America, jealous control and possession of church buil- 
ding and property deeds becomes more than ever essential... 

(6) The dissident church argues that members of its cler- 
ica] congregation are not allowed to become « members of any 
party ». Membership is purely relative. When the Rev. Nerses 
Odian, of the Oakland dissident church, connected with the 
dissident prelacy of California, passed away, Armenian Mirror- 
Spectator (January 4, 1958), said of him : 

A long time member of the Armenian Democratic Liberal 
organization abroad and in this country he resigned when he 
took holy orders but continued his active interest in the pol- 


itical work of the Armenian people... 


In other words, he gave up his party card, but continued 
his party work. The actions and interests of other living clerics 
of the dissident church betray their deep involvement in the 
affairs of the Armenian Democratic Liberal Party. 

(7) One merely has to scan the press of the ADL to see 
how invovied it is in church affairs. It has literally filled its 
columns with material pertaining to the church situation, and 
of course fought the Abp. Paroyian mission with every means, 
foul of fair, at its disposal. 

(8) We have in our files two specimens of an identical 
message obviously prepared at a central agency. Both pertain 
to church affairs, specifically, the Cilician-Etchmiadzin issue. 
One issued by « Armenian Democratic Liberal Assoc. William 
Penn Chapter » (Signature of John S. Bandaian), the other 
by « Empire Chapter, Armenian Democratic Liberal Associa- 
tion of America ». The circular messages demonstrate, if de- 
monsiration is necessary, the official involvement of the ADL 
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in dissident church affairs. One would think the messages ema- 
nate from the central diocesan offices in New York, not from 
the strategy rooms of a notorious political party. The message 
is an awful attack on the truth, on religion without politics. 
It is characteristic. 

(9) Let us close this dissertation on the ADL-dissident 
church relations by citing the following incident. In 1948, the 
ADL annual convention sent a congratulatory telegram to 
President Kalinen and Generalissimo Stalin expressing loyalty 
to the Soviet. The ADL received an answer, and here is what 
the ADL organ (Baikar, Aug. 1, 1943) had to say about it all : 

It was something more that a routine courteous reply 
which the New York Soviet Consul, Eugen Kissilov handed 
to Mr. Bedros Terzian, President of the Ramgavar Party, 
in behaif of President Kalinen and Generalissimo Stalin. 

We know that, for men of high positions it is customary 
to refer replies to congratulatory telegrams to his secretary. 
Whem we discard from this category the reply which was 
sent to the ADL convention, it is not without a reason. In 
the reply and in the Consul’s spoken words, there are points 
which supply this reason, The President of the Soviet Union, 
and the Premier (Stalim) have considered their reply to our 
convention an opportunity to express through our organiza- 
tion their appreciation and gratification to the Armenians of 
America. This fact seems highly significant to us. 


It certainly is significant ! 


Hl, The Armenian Huntchak Party : 

This party was organized in 1888, has had a notorious 
Marxist orientation, has been closely tied to ail Soviet projects 
of interest to Armenians, and is an active participant in dis- 
sident church politics. Its newspaper « Eridassard Haiastan » 
was among those cited by Mrs. Stella Andrassy as hewing to 
the Communist line. It betrays its ties to the dissident church 
prelacy in too many ways to cite here. It receives official texts 
of messages, etc., and co-operates all the way with Etchmia- 
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dzin-led drives. If further proof of Huntchak ties with the 
dissident church is needed, we will supply such proof. 
IV. The « Armenian National Council » 

This unit headquarters is located in New York City, and 
its Executive Secretary is the controv-rsial and quite Commu- 
nistic Rev. Charles (Eznik) Vertanes (Asnakian). It is finan- 
ced by the Armenian Progressive, American Democratic Libe- 
ral, and Armenian Huntchak political parties, and is able to 
do things that these parties are unable any longer to do them- 
selves, because of loyaliy fears. The November 29, 1920 Sovie- 
tization Day functions have been turned over to this unit. Its 
functions often exploit the church. It features motion pictures 
« showing the consecration of the Etchmiadzin Catholicos », 
etc, etc., working on the religious zeal of the Armenian Ameri- 
can public to put across its subversive message, If further 
proof is desired of the connections between this « council » 
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and the dissisent church headquarters and local church orga- 


nizations, we can supply such, 
V. The « Armenian General Benevolent Union » 

This is the subject of a study in itself, but if so asked, we 
will supply the Council with suitable materials proving the 
close ties thet exist between this organization and the dissident 
church. 

The Armenian General Benevolent Union (Parekortsakan, 
AGBU) was organized in 1907 with what was supposed to be 
a purely charitable and educational mission. It has through 
the years however added a political mission, has become a 
member of the pro-Soviet bloc, the banking-house of the left- 
wing —- and the guardian, champion and darling of Etchmia- 
dzin, which it supports well. 

The AGBU spearheaded the Etchmiadzin « repatriation 
drive », raising a Million Dollars, and a fraction of another 
million for this terrible hoax. It was involved in the « Etch- 
miadzin Press Fund Drive », of which we have already spoken. 

Many members of the AGBU are members and officials of 
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both the Armenian Democratic Liberal Political Party and the 
dissident church, For instance, prominent AGBU members Dik- 
ran Boyajian and Dicran Simsarian are members of the dis- 
sident church diocesan board. AGBU member Edward Aghja- 
yan, of Cleveland, who was one of the « selected gentlemen » 
who «elected» Catholicos Vasken in Etchmiadzin, is extremely 
active in dissident church functions, is a member of the cen- 
tral diocesan committee, and spearheaded the « press fund 


drive ». AGBU zealot Mgerditch Kolligian is a central dio- 
cesan member, etc., etc. 


The president of this multi-million dollar pro-Soviet unit 
is Alex Manoogian of Detroit, who spends more time « nego- 
tiating » church issues than he does on his AGBU business, 
whatever else that might be. Manoogian worked hard to take 
the edge off Abp. Paroyian’s Holy Mission to American. Late 
last year Manoogian was appointed officially by the Etchmia- 
dzin Cetholicos to « negociate » with Catholicos Zareh of Cili- 
cia on « methods to reunite the church ». It proved that Ma- 
noogian and Etchmiadzin were more interested in destroying 
Catholicos Zareh, than reuniting the church. 


Another example of the cordial relations between the 
AGBU and the dissident church is the fact that the prelate 
served as Honorary Chairman of the AGBU Central ! (See 
Hairenik Weekly, July 25, 1946). 

The AGBU is at the moment perpetrating a major crime 
against the poor, the meek, the children and the needy of the 
Middle East. 


In order to bring the Cilician Catholicate to its knees, to 
have it revoke the legal election of Zareh I as Catholicos of the 
Great House of Cilicia, so that a pro-Soviet Catholicos may be 
placed on the Throne at Antelias, it has withdrawn all its cash 
grants to schools, and charitable institutions in the Middle 
East connected with, or blessed by, Catholicos Zareh. 

Its first price for lifting this boycott is the demana chat 
Catholicos Zareh announce he is dropping his recently assumed. 
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jurisdiction over the majority Diocesan church in the United 
States. 

Meanwhile, the young go without schools in many sections 
of the Middle East, and the needy suffer needlessly, while the 
AGBU, on a political pretext, sits on monies given it for such 
purposes overseas, 

In addition, the AGBU recently announced that it 
will not give Catholicos Zareh the annual $10,000 AGBU grant 
dog-eared for the Cilician Catholicos. This means charities, 
clinics and schools connected with the Cilician Catholicate will 
suffer. 

One of the great « jokes » in the Armenian American com- 
munity is the fact that the AGBU is a catch-all for « canned » 
ADL editors, Until recently, three former ADL « Mirror- 
Spectator » editors were employed at the N.Y. office of the 
AGBU — the Messrs. Antreassian, Norehad and Poladian — 
all of course staunch avengers of the « honor » of the dissident 
church. 

These betray again the conformist pro-Soviet character 
of the AGBU, a power and a strength of the dissident church 
establishment in America. 

We shall be glad to give the Council a detailed memoran- 
dum on AGBU-Ramgavar-dissident church connections. 


VI. Knights of Vartan : 

This is a secret, « cops-and-robbers » rites organiza- 
tion ostensibly established to « defend and support the church ». 
I+ is a dissident church prop. Many members of the organi- 
zations either hold membership in the ADL or AGBU, or else 
are sympathetic to the common cause that binds the AGBU, 
the ADL, the Knights of Vartan, the dissident church, and all 
other left-wing political and other factions — Sovietism. It 
would be simply academic to say more about this organization 
So intimately connected with dissident church affairs and 
proceedings, ) 
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VII. Other Organizations : 


A group of other organizations consistently support the 
dissident church. These include a number of « compatriotic » 
organizations. All take part in dissident church affairs, and 
wield influence within the church, receive dignity and ¢tature 
from the association — and follow church directorship. 

Note : The list above may lead the Council to believe that 
the dissident church has an imposing following. Nothing is 
further from the truth, 

Membership in these organizations is held usually by the 
same group of people — for instance, an AGBU member is usual- 
ly a member or supporter of the Knights of Vartan, the ADL, 
etc. The combined membership of all organizations is ridicu- 
lously low. The dissident church group makes up for its lack 
of numbers by the din it makes, by the mission it so relent- 
lessly follows, by the resources it has at its command. 

INDIVIDUALS : 

Also indicative of the character, nature and intentions of 
the dissident church is the type of person who rallies to its 
support, and which it takes to its bosom as worthy of Chris- 
tian blessing and the mail of the Crusader. 

Let us speak first of one Avesis Derounian who owns, 
among a spate of aliases and pseudonyms, that of « John Roy 
Carlson ». 

This reprehensible, evil man is so active, so vociferous and 
prominent in the dissident church that he has come to he 
known as the « shadow Prelate », the power behind the throne 
— but a power nevertheless obviously desired and needed by 
the throne. 

Who is he ? 

Derounian was born in Alexandropolis, Greece, and came 
to the United States in 1921. For a short period of time he 
edited the pro-Soviet English-language newspaper Armenian 
Spectator, which we have quoted liberally in this Memorandum. 
He has long been associated with every left-wing venture moun- 
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ted by the dissident church group and is widely disliked not 
only among Armenian Americans, but other Americans. 

Derounian wrote three « sensational » books which capi- 
talized on the very real war-time concern with the tyranny of 
naziism and fascism. In these books he called practically every- 
one not in favor of the Soviet a Nazi or fascist. When the war 
ended with the defeat of these forms of despotism, he started 
fading out. He continued looking under every pebble for fas- 
cists while communists wcre running wild all around him prac- 
tically unseen by his eyes. 

In the course of his meteoric literary career as an author, 
Derounian was in and out of court on libel charges. On one 
occasion, after finding Derounian guilty of libel, Judge John 
P. Barnes, of the U.S. District Court, in Chicago, said of him : 

I wouldm’t believe him on an oath now or any time here- 
after. (See Detroit Times, Nov. 13-14, 1946). 

The Congressional Record of April 25, 1944 (A2103-2105) 
has a detailed account of the life and activities of this abomi- 
nable person written by John T, Flynn : 


The next year Derounian became the editor of the little 
paper, the Spectator. There he engaged in a continuous course 
of extolling the great work of the Bolsheviks in the subju- 
gation and rule of his fatherland... On the fifteenth anniver- 
sary of the taking of Armemia by the Soviet... Derounian’s 
leading editorial was a paean of joy over the Red absorption 
of Armenia. And in that applause of his country’s swallowing 
by the Russians, we see a complete picture of the cultural 
and political and national leanings of this oriental scribbler. 
Of course I do mot know whether he is a Communist. But 
what would you think of a Pole who would say the day the 
Red Armies of Russia flowed over the barriers of his father- 
land and destroyed its liberty was a glorious day ? What of a 
Finn who makes a profession of abusing and berating Finns 
who objected to Communist conquest of Finland, and who 
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would speak of the day the Red Armies take Finland as the 


most glorious in her history ? 


Obviously, the dissident church doesn’t think of Derou- 
nian as badiy as the writer in the Congressional Record. In 
fact, Derounian today (according to the dissident church-sup- 
porting newspaper « New World ») has an office in dissident 
church headquarters, is allowed to use the prelacy address for 
return mail, and has been given the right to produce personal- 
ly remunerative « church » films labelling them as enjoying the 
approval of the prelacy office — and announcing that proceeds 
from the showing of the films will be shared with the dissident 
church office. Proof of this rests in our office. 

In order to make his dollar, to influence people in his own 
peculiar type of politics, Derounian once announced that he 
had worked with the FBI at considerable « danger » to himself 
in the interests of his country’s welfare. 

When this allegation was brought to the attention of Mr. 
J. Edgar Hoover, he answered in effect, that this was a lie. 
Derounian had been an unimportant « informant » for the FBI 
for a brief time. His results were trifling and he was not her- 
oic at all, Mr. Hoover said. 

On March 4, 1954 (see « Cong. Record », that date), this 
man was attacked on the floor of Congress by Rep. Clare Hoft- 
man, of Michigan, who bitterly scored Derounian’s defamatory 
taictics. 

Although he finds his way into some respectable halls as 
an « anti-fascist » lecturer, sponsored by completely duped 
organizations, Derounian is known to have been repulsed by 
many other groups, 

He was for instance ordered off the campus of the Univer- 
sity of Houston a few years ago. 

Of Carlson, another dissident church supporter, Att’y. Ri- 
chard Gregory said (Armenian Mirror-Spectator, Dec. 14, 1957): 

It is a well-known fact that ... Derounian has been 2. 
divisive force in the Armenian community. His failure to 
differentiate fact from fantasy is by now well established. 
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Which makes him the unbeloved of both friend and foe 
— but he remains the fair-headed boy at prelacy headquarters. 

For a man who constantly parades his so-called piety be- 
fore the public, Carlson has said some pretty bad things about 
men who have dedicated their lives to the service of God. In 
« An Interview with Four Bishops », which appeared in the 
July 6, 1957, issue of his beloved Armenian Mirror-Spectator, 
Derounian so irreverently speaks of men of God — castigating 
not so much their beliefs but rather their appearance, their 
sincerity, their integrity — as to leave the reader aghast at 
the type of man who would write such material, and of those 
who would print such material. The point is : upon visiting the 
Cilician Catholicate last year, he found it in the hands of anti- 
Soviet Armenian churchmen ! This he didn’t like ! So Soviet- 
like he decided to slander, abuse these people out of existence, 
tear their robes from them and leave them naked to the jeering 
eye. 

He accused a Bishop of taking a bribe. 

Of Archbishop Khoren Paroyian he wrote : 


He was of a sickly countenance, almost a jaumdiced yel- 
low, sparse of bear’d with a moustache which came down the 
corners of his mouth as shown in photos of Abdul Hamid. Of 
all the men I’ve met in a career of 25 years of reporting, 
Bishop Khoren was one of the least appetizing as he sat in a 
black heap in that morose room. His distinct Mongolian ap- 
pearance... 


An Armenian Bishop equated to Abdul Hamid who slew 
thousands of Armenians ! How low, sir, can a man get ? 

Or course, when Abp. Paroyian came to America to take 
the church weapon away from the Soviet, Derounian was lurk- 
ing at his typewriter. He immediately sprang to work, flood- 
ing the newspapers with nonsense on the Archbishop’s visit. In 
fact, so sure was he that his plan of attack was the only way 
to proceed he publicly castigated the « Acting-Vicar » of the 
dissident church, Fr. Megherian, for including in the dissident 
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church’s official counter-release on the matter «watered down» 
material (Armenian Mirror-Spectator, Nov. 2, 1957). 

One would think that the prelacy would be allowed to take 
care of its own prelacy business ; but Derounian simply took 
the thing over. He contacted the New York Times correspon- 
dent who had originally broken the news of the Abp. Paroyian 
visit in that paper, completely talked the poor man out his 
way of thinking, extracted a letter of « regrets » from the 
reporter — and then proceeded to announce publicly, that he 
was ready to peddle copies of the Times reporter’s letter, in 
photostat form, at fifty-cents per copy to anyone who might 
like to have the candid declaration of a newspaperman’s fright- 
ful tumidity. Making a dollar on a man’s moment of inglory ! 
(See his letter in Armenian Mirror-Spectator, December 28, 
1957). | 

Wrote he to the New York Times : 

I should very much like to know what proof has been 
offered to substantiate the charge that the Armenian Church 
in America has received instructions other than purely reli- 
gious from abroad... 

Derounian knew very well about such instructions. The 
man simply is incorrigible, Of his treatment of the National 
Council of Churches affair, elsewhere. 

Closely associated with Derounian is one Matthew Callen- 
dar who is fast becoming the image of the tintype. Callendar 
has taken up the cudgels for the dissident church, but no one 
knows of what dissident church parish he is a member (see 
Armenian Mirror-Spectator, Dec. 14, 1957). A typical example 
of the « Christian » language used by this « crusader » : 

« Arch »-bishop Koren (« arch » standing for arch-plotter 
and arch-evil spirit) and a few quickie bishops. On this 
« auspicous » occasion the balding bare-headed pseudo « Ca- 
tholicos » preached.,, stooge Zareh... etc. 

Callendar attacked Fr. Megherian of the dissident church 
for expressing just bare « regrets » over « the political regime » 
in « Armenia », arguing that he shouldn’t have even expressed 
this mild sentiment against the Soviet. 
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We have already spoken of several] other people who are 
always in the dissident church picture. If the dissident church 
should argue that it has no control over what people may write 
of its affairs, we inquire when if ever, the dissident church 
leaders ever asked Derounian et al to cease agitating church 
issues ; or when they stopped giving these people official ma- 
terial for use in their writings. 

The whole scene is one of feverish pro-Soviet activity. 
Disreputable organizations and people have simply taken the 
reins, have completely duped a church-loving religious congre- 
gation ; and while they assure their congregation and the 
world that they are « not a political church », there is « no 
politics in our church », etc., their establishment continues to 
serve, aS we have shown, as a transmission belt for Soviet 
policies abroad. 

As long as the dissident church establishment continues 
to suffer the strangulation of the control of the Soviet through 
Etchmiadzin, and the suffocation of virtual and complete lea- 
dership of such groups as the Armenian Communist Party, the 
Armenian Democratic Liberal Political Party, the Armenian 
Huntchak Party, the Armenian National Council, the Armenian 
General Benevolent Union, the Knights of Vartan ; and such 
individuals as Avedis Derounian, Dicran Simsarian, Dikran Bo- 
yajian, Alex Manoogian, Mgerditch Kolligian, Matthew Callen- 
dar, Edward Aghjayan, Ashos Antreassian, Alex Hanenian, G. 
John Gregory, Hratch Yervand, Bedros Norehad, etc., etc., etc., 
that « church » cannot be anything other than a pro-Soviet 
agency, a political movement no different from the dominating 
Armenian Democratic Liberal Political Party. 

One wouln’t mind if the church had adopted a political 
cast in favor of freedom in the light of the unique Armenian 
situation today — but not freedom, Soviet slavery ! 

It is this « church society » which has entered the Natio- 
nal Council of Churches of Christ of the U.S.A. 


fy 11. 
THE DISSIDENT CHURCH AND “LOYALTY” 


Of late, th edissident church has been frantically scramb- 
ling around trying to dig up evidence in the written record of 
the « loyalty » of their church to the American way of life 
and the U.S. government, obviously forgetting that the only 
sure evidence of loyalty is action, not words. One merely has 
to.look at the record of the activities of the dissident church 
leadership to realize how questionable is their « loyalty » re- 
cord ; for can one serve two masters ? It is not enough to say 
that the dissident church serves the U.S. government, and a 
church establishment overseas, when that church establish- 
ment overseas in turn serves another government, the mono- 
lithic, suffocating, tyrannical, anti-American Soviet Union, 
which controls the Armenian church establishment by way of 
Etchmiadzin. 

The feverish attempts to « prove » their loyalty to Ame- 
rica betrays a preoccupation with the subject of loyalty on the 
part of the dissident church leadership. « Methinks he protes- 
teth too much ». 

' The exercise is an interesting one. Let us look at some of 
the statements lately made on the subject of « loyalty » by 
the dissident church, its spokesmen and its press. 

The November, 1952, issue of Armenian Guardian, the of- 
ficial prelacy English-language publication, published four pur- 
ported instances where « the Patriarch-Catholicos has repeat- 
edly exhorted his people through his encyclicals to be loyal 
to the respective countries in which they live and of which they 
are citizens >. 

The first of these examples presented by the Armenian 


Guardian was : 
We exhort the Armenians is the Dispersion to be faithful 


to the states which have extended to them brotherly hospi- 
tality. 

The First Patriarchal Encyclical of Gevorg VI of Etch- 

miadzin which contains these lines was issued on April 1, 1946. 
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We have the text of this encyclical on hand, and there is an 
interesting story here, 

In the first place, there were two encyclicals ostensibly 
issued by the Catholicate at Etchmiadzin on April 1, 1946, and 
both were labeled the « First Patriarchal Circular ». One of 
these couched in the archaic classical Armenian, bore the bare 
two line statement carried above ; the OTHER, IN MODERN 
ARMENIAN, DID NOT, and nothing like it. 

‘What is more, the version of the first « encyclical » which 
bears these two lines is about 1300 words in length. ONLY 
TWENTY-TWO WORDS IN THE ARMENIAN TEXT BROACH 
LOYALTY ABROAD. 

THE REST OF THE ENCYCLICAL IS AN EXHORTA- 
TION TO THE FAITHFUL ABROAD TO REMAIN FAITHFUL 
TO ETCHMIADZIN. 

« We owe (all the imagined benificences in Soviet Arme- 
nia), » the same Encyclical says, « to the protectorate of the 
Soviet Union, a part of which is Soviet Armenia » : 

Do mot sever your spiritual and mental ties with our 
historic Fatherland, which is flowering under the care of the 
Soviet government. 

The Catholicos also praised the President of the Supreme 
Soviet for having deigned to come all that way from Moscow 
to attend the consecration of the Catholicos. He also thanked 
the « great » Stalin for having signed the papers which au- 
thorized the consecration ceremonies. 

We think Armenian Guardian should also have pointed 
out these things — because they are important to an underst- 
anding of the twenty-two « words of loyalty » quoted. 

In addition, while citing the bare, scant phrase, 

We exhort the Armenians of the Dispersion to be faithful 
to the states which have extended to them brotherly hospi- 
tality. 


which appears in the April 1, 1946, encyclical cited above, 
among other diametrically different thoughts, the Guardian 
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should have gone ahead and cited other phrases from the 
second of the twin Encyclicals, of the same date, couched in 
the understandable, modern Armenian idiom (emphasis not 
ours) : 


Will I ever see ALL OF THE ARMENIANS, now disper- 
sed in foreign lands, assembled in their fatherland, UNDER 
THE SOVEREIGNTY OF SOVIET ARMENIA... 

Holy PRELATE OF DIASPORA, win the hearts of our 
people in exile with a pleasant and humble conduct and cour- 
teous treatment ; inflame their hearts with love and cement 
THEIR bonds with the patrimonial monuments of HOLY 
ETCHMIADZIN and our FATHERLAND, SOVIET ARME- 
NIA, for their consolation and edification. 

Counsel your flock to remain aloof from partisan strug- 
gles, as well as from hostile actions amd deeds against our 
FATHERLAND, SOVIET ARMENIA, and its true and faith- 
ful GOVERNMENT. 

(To the representatives of the press abroad the Catholi- 
cos had this message :) Also you have the duty to portray the 
upward rise of OUR FATHERLAND, SOVIET ARMENIA, in 
Science, art literature and technology and encourage the 
heroic spirit of the Armenian people living there, the spirit 
which expressed itself so gloriously in the great PATRIOTIC 
WV LT... 


(To the Armenian people in general :) Gome are your 
sorrowful days of the past, days of joy and comfort are in 
the offing. Is it not comforting that today you witness the 
realization of your centuries-old hopes ? That you have your 
own FATHERLAND and a true national GOVERNMENT ? 
Is it not comforting that, instead of your lively cities and 
bountiful villages, constantly ruined through the c2nturies, 
and instead of brothers incessantly slaughtered by the enemy, 
you now see flourishing cities and villages arisen from the 
ruins and ashes, day by day progressing culturally and in- 
creasing in population, standing on equal level with the cities 
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and villages of the great RUSSIAN nation... 

Is it mot comforting to see that a heroic people like the 
RUSSIANS and a mighty and justice loving GOVERNMENT 
like the SOVIET UNION has unselfishly umdertaken the 
defense of your historic just cause ? 


The quotations from these twin encyclicals have been taken 
from the publication Lousavoritchi Gantegh (The Lamp of the 
Illuminator) which was issued by the Trustee Board of the 
dissident St. James church of Watertown, in connection with 
the 1946 dissident church Convention, held in Watertown. 

In addition to the material alluded to, this publication 
also : 

(1) Is profusely illustrated with scenes of the « glories of 
Soviet Armenia » — its « flourishing cities », its « happy peo- 
ple », of Mikoyan, etc., etc. 

(2) On one page, Comrade I.V. Poliansky, of the Soviet 
Russian religious affairs office, which controls all religions in 
the USSR, is shown addressing a church meeting. 

(3) Material describing the nostalgic feeling of Armenians 
from abroad as they visit SOVIET Armenia. 

(4) The text of the « Official Song » of Soviet Armenia : 

The Free Soviet State of Armenia... 
Immortal Lenin gave us the eterna] flame 
‘Great Russia offered us their fraternal hands, etc, 

(5) Picture of « Molotov State University of Erivan » — 
which was established in the Republican days, but never re- 
vealed as such. 

(6) Calls from « intellectuals » of Soviet Armenia urging 
the people abroad to return to « the homeland ». 

(7) An essay on « The Progress of Armenia through 
Twenty Years », written by Bishop Sion Manoogian, present 
Prelate of the Armenian church in So. America. 

(8) As well as poetry, cultural items, etc., to make the 
propaganda content of the booklet more palatable. 

Loyalty indeed ! This pvblication, long withdrawn by the 


Watertown trustee board has recently heen brought out again 
for public distribution. Copies of this volume were distributed 
as « gifts » among adults present at a recent « Christmas 
Party » held for Sunday School children at the Watertown 
dissident church ! Is this volume a fit gift on Christmas ? 

A second example of «loyalty statement» on the part oz the 
Catholicos at Etchmiadzin, presented by the Armenian Guar- 
dian of Nov. 1952, purports to be an « Extract from the Pa- 
triarchal Encyclical of the New Year of 1948, given in Holy 
Etchmiadzin » : 


As in the past, respect the independence of the states 
and the inviolability of the countries which have given you 
hospitality, Live in brotherly love with the peoples who are 
your fellow citizens and neighbors. Have respect for the 
sacred national rights of the people who have given you hos- 
pitality. Do not be dishonorable instruments of the diabolical 
conspiracies of foreign states* bent on world domination, nor 
be blind playthings in the hands of irresponsible and adven- 
turous Armenian groups, 

This is anything but an exhortation for « loyalty ». It is 
an outright propagandistic call for Armenians in America not 
to support the « imperialism » of the United States govern- 
ment — for to a Soviet citizen what other governments but 
those of the free world are « bent on world domination » ? 
Would the Catholicos, in Soviet Armenia, say this of the So- 
viet Union ? Where there is an asterik in the text above, the 
worried Guardian editor introduced a parenthetical thougnt — 
« other than the one of which you are citizens. Ed. » -—-- but 
this was MOST DEFINITELY NOT MEANT NOR SAID BY 
THE CATHOLICOS. It is only the idea of the Editor. The quo- 
tation proposes moreover that the Armenians abroad continue 
to press the Etchmiadzin-Soviet mounted drive against all 
free Armenian groups, opposed to Soviet control of the Armen- 
ian homeland and its institutions — a traditional duty now 
with the Etchmiadzin-led church, 


136 


The third example cited by the Guardian is supposed to be 
taken from the « Patriarchal Encyclical of the 25th of May, 
1950, in Holy Etchmiadzin » : 

The Mother Seo, being guided by the commandment of 
the Saviour : « Give Caesar’s to Caesar and God’s to God », 
has instructed in all its encyclicals addressed to the diocesan 
spiritual authorities of the Dispersion, to stand away from 
politics and have respect for the local authorities. 

This is even less convincing than the others quoted. « Res- 
pect » for the authorities is not loyalty to a regime. We shall 
see later on the appearance of the misquoted phrase «Give 
Caesar’s to Caesar, and God’s to God » appear in a dramati- 
cally different setting. 

The last example is said to have been taken « from the 
Editorial of "Etchmiadzin’, the official organ of the Holy See 
of Etchmiadzin, Sept. Oct. 1950, pp. 17-18 >» : 


The troubles besetting the Armenian Church at present 
evidently originate from one general source amd they are 
aimed at the same goal — to disorganize the church govern- 
ment, to create confusion in the ci1‘cles of the Armenian faith- 
ful, to cause dissension among them, and to utilize the Armen- 
ian religious communities of parishes for their dark political 
purposes. In other words, the forces which are creating these 
troubles intend to drive the Armenian Church away from its 
true Christian path and to draw it into the political arena 
and then use it as a puppet for their political purposes. 

What this has to do with loyalty one doesn’t know. It 
simply stresses the political drive against Armenian forces 
abroad who are opposed to Soviet rule of everything in Ar- 
menia. 

In the dissident church’s frantic campaign now to prove 
its « loyalty » by the resurrection of the spoken or the written 
word, certain « resolutions » adopted at the dissident church 
Convention of 1952, held in Bridgeport, Conn., are widely and, 
bruitsomely, being recalled : 
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The December 1957 issue of « LOOYS », the monthly news- 
letter of the dissident St. James church of Watertown, Mass., 
reprints prominently on its front page the ostensible text of 
the « 1952 Diocesan Assembly Resolutions » to « dispel » the 
« confusion » it says recently prevails on the loyalty issue. The 
crucial paragraph of the « resolution », as it reads in « Looys », 
goes : 

2. We affirm the fact and our belief that the Patriarch- 
Catholicos of ALL Axmemians, who is the head of all Armen- 
ian Churches in the world and under whose spiritual and 
canonical jurisdiction this Diocese is established and consti- 
tuted, represents only the spiritual and ecclesiastical autho- 
rity of the Church ; and that uncyr the canens of our Church, 
he does not have’ to exerciSe political authority over his 
flock ; and that he has repeatedly exhorted his people 
through his encyclicals to be loyal to the respective countries 
in which they live and of which they are citizens, 


Comparison of the version above with three official ver- 
sions issued by the dissident church people proves that the 
Resolution has been unconscionably doctored for present con- 
sumption. We have on hand : (1) A copy of the official news 
release issued by the Armenian Church Convention, Bridgeport, 
Conn., Oct. 12, which bears the text of the « Resolution » ; 
the same text as carried in Armenian Guardian, October, 
1952 ; and also that which appears in the Providence Bulletin 
of December 15, 1952, over the signature of dissident priest 
Rev. Fr. Shahe Altounian, These texts do not agree with that 
portion of the clause above that is rendered. According to 
these versions, the clause should read : 

he (that is the Etchmiadzin Catholicos) does not have 
OR (not «to» — Ed.) exercise political auhority over his flock. 

This changes things pretty well, now doesn’t it ? 

Apparently, the editor of «Looys » was beset with thoughts 
that some researchist would come up with incontrovertible 
evidence that the Catholicos of Etchmiadzin considers himself 
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to have and does in fact, « exercise political authority over his 
flock » — for the record in this instance is clearly undebatable. 
So the editor changed one little word OR to TO. According to 
him the Catholicos, then, « does not have to exercise political 
authority over his flock », that is, he has that authority, but 
is under no compulsion to exercise it. BUT THAT IS NOT 
WHAT THE ORIGINAL RESOLUTION SAID. 

The rest of the « celebrated » resolution merely is the 
dissident church’s own opinion of its own loyalty. These are 
mere words. Juxtaposed against the record, they ring hollow. 

Another example of the Etchmiadzin Catholicos’ « exhor- 
tations » for loyalty abroad being cited widely today is a 
phrase that appears in the « Pontifical Encyclical » issued for 
the dissident church youth society, the Armenian Church Youth 
of America « Nov. 10, 1956 ». 

Dissident church spokesmen have been stressing the exis- 
tence of this quote, For instance, Mr. Dennis Papazian, an 
ACYOA leader, addressed the recent dissident church cconven- 
tion in Racine, and said : 


The present Catholicos Patriarch, His Holiness Vasken [, 
on November 19 1956, advised in his Encyclical to the Ar- 
memian Church Youth Organization of America, « Remain 
faithful to the laws of your government, follow discipline, and 
be constructive citizens, always holding high the ideals of 
human freedom’. 


Now, in the first place, the quotation above, as it appears 
in the criginal version (see Armenian Mirror-Spectator, May 
11, 1956), ends with the telling « and brotherhood of nations », 
which means that the Catholicos is also telling the youth to 
remain faithful to the propagandistic all-Communist « brother- 
hood » of nations plan long agitated by the Soviet. 

« Remain faithful » to America ONLY if it pushes the 
«brotherhood» of the Soviet ! We know «brotherhood» means 
one thing to America, something quite different to the Soviet. 
At any rate, as other similar declarations the Catholicos’ ex- 
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pressions to the ACYOA are again found wanting in the mat- 
ter of a loyalty statement, 

But Mr. Papazian should have also cited other portions of 
the same encyclical which he says « proves » that the Catho- 
licos of Etchmiadzin has exhorted us to be loyal to the United 
States — which he has never done : 

(1) The clause quoted by Mr. Papazian is directly prece- 
ded in the original of the ACYOA encyclical by another clause 
which says : 

Remain faithful to the sacred covenant of your forefa- 
thers, to our just national cause, and to our reborn father- 
land. 

Here, Americans are asked to remain faithful to « our 
reborn fatherland » — which is the jargonistic description of 
Soviet-controlled Armenia. Can an American be faithful to the 
United States and to a Soviet regime, at one and the same 
time ? 

(2) Here are some other expressions in the same Ency- 
clical issued to the ACYOA by the Etchmiadzin Catholicos 


You youngsters and youth born and raised in America, 
though far from our motherland, yet have a great share of 
work and toil on the road of historical mission of rebuilding 
and blossoming forth of our nation and fatherland. You have 
your share of work and toil also on the road of realizing the 
just wishes of our people. Be proud with that generous work, 
be proud with that sacred toil, Do not remain in passive 
positions, come forth, take the rudder of the works of our 
religious-naticnal life in youthful hands and combine with the 
wisdom and experience of the aged, the light of your mind, 
the fire of your heart, your constructive will and vision. 

Here the Catholicos of Etchmiadzin makes no bones about 
it. He wants the youth to throw themselves into the « reli- 
gious-national » life. One can understand a Catholicos’ exhor- 
tation to youth to interest themselves actively in religion, but 
when the Catholicos in Soviet Armenia urges American youth 
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to enter also the « national » arena, we have no other recourse 
than to understand what HE means. 

We therefore disregard as ambiguities such expressions 
as that which appeared in the Armenian Guardian of March, 
1956 

The residence of the Catholicos in Armenia has no poli- 
tical implications for us. 

We have shown conclusively that the residence of the 
Catholicos in Etchmiadzin, in SOVIET Armenia, is in fact the 
crux of the case, and has very definite political implications — 
on evidence supplied us by the Catholicos and the dissident 
church. 

Our Catholicos is only the’ spiritual and ecclesiastical 
head of the Church acting in accordance with the duly coms- 
tituted canons of the Chur'ch, established of old. 


The Catholicos of Etchmiadzin, as we have seen, under 
the Soviet system is something other than the mere spiritual 
and ecclesiastical head of the Church ; and the canons referred 
to are mere paper in the hands of the Soviet. 

He has no political function whatsoever. 

He very definitely has political function. What religious 
function does he have under the Soviet ? 

And we do not owe any political allegiance to him. It 
would be absurd if we did. 

If this allegiance is not « owed », it is being asked and 
paid. Yes, it is absurd. 

Our allegiance to him is exclusively religious and eccle- 
siastical. It is unreasonable to make this an issue of content- 
ion, 

A Catholicos who urges American youth to remain faithful 
to a Soviet regime is asking, and obviously receiving allegiance. 
It is rather unreasonable and dangerous to allow these things 
to remain dormant. 

Let us, finally, end with the text of « Circular Letter No. 
542 », sent out abroad by Etchmiadzin, June 26, 1929, which 
once again emphasies in a breathtakingly candid manner th 
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duties of Etchmiadzin as laid out for it by the Soviet Cheka : 
Holy Etchmiadzin and the Armenian Church, from the 


day of its birth to the present, in the entire history of its 
existence, has always stood aloof from party or political con- 
troversies, realizing it is the spiritual father of all the Ar- 
menian believers and the loyal defender of the Armenian 
people’s interest in times of crisis. 

The Etchmiadzin of today reaffirms the same belief and 
is guided by the same principles. However, in view of the 
fact that there are partisan individuals, especially Dashnaks, 
who want to convert the church and church meetings into a 
stage of political propaganda which is directed against the 
Soviet Government, according to recent information, in cer- 
tain localities of the Dispersion our clergymen have made no 
attempt to put a stop to such practices. Also in view of the 
fact that there have been individuals and factions who, in 
their pursuit of perscmal interest, have been spreading deli- 
berately malicious and slanderous rumors about Etchmiadzin, 
therefore it is hereby declared that Etchmiadzin is far from 
adhering to any party, of protecting the interests of any 
political party, and guided by the command of the Gospel 
« Render unto Caesar what which is Caesar’s and unto God 
that which is God’s », it herewith declares that it is friendly 
and loyal to the Soviet Governmen, and, guided by the prin- 
ciple of the separation of church and state, never to use the 
clergy, the religious institutions and their spiritual authority 
as a means of anti-Soviet propaganda and to exhort the Ar- 
menian devout to behave accordingly, by admonishing them 
that a conduct to the contrary shall henceforth be considered 
reprehensible and subject to accountability. 

The Supreme Ecclesiastical Council (The Armenian Sy- 
nod), in session under the Presidency of His Holiness the 
Catholicos, June 12, 1929, passed, this decision which is now 
being conveyed to our prelacies. 

GEVORG ARCHBISHOP CHEOREKJIAN 
Member of the Supreme Ecc. Council 
Sec.. K. Kotcharian. 
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This is a straight-from-the shoulder account of Etchmia- 
dzin’s position in Soviet-controlled Armenia and its mission 
abroad. The church will struggle against all Armenians abroad 
who are anti-Soviet. Those clergy who are not in tune with 
this concept will be acted against. 

What price « loyalty » statements ? 


18. THE DISSIDENT CHURCH PRELATE-EMERITUS 


We have no intention here of presenting a biographical 
sketch of the dissident church prelate-emeritus Archbishop 
Mampre Calfayan. 

In this memorandum, we have already referred on several 
instances to the activities of this clergyman, who is as political 
and as pro-Soviet a figure as one can find. 

Following his consecration as Bishop at Etchmiadzin, 
Soviet Armenia, in 1935, this clergyman has made so many 
trips to and from Soviet Armenia as to have one ask the rea- 
son for these trips, He recently arrived back from Soviet Ar- 
menia, on a mission he still has not explained publicly, in time 
to attend the National Council of the Churches of Christ con- 
vention in St. Louis. 

There is no more controversial figure in Armenian life 
today. 

We shall not go into the subject of this churchman too 
decply, except to cite a few random examples of the types of 
« church » activities in which he has indulged of late. 

Abp. Calfayan visited Milwaukee in March 22, 1955, and 
there granted an interview to the reporter of the Milwaukee 
Journal (see March 3, 1955). Here is what went on — to the 
complete astonishment of the American reporter : 


« FIND LIBERTY UNDER SOVIETS 


« CHURCH LEADER’S VIEW 
Armenians in the Soviet Union are enjoying religious 
liberty, the Archbishop of the Armenian church in most of 
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North American said here Wednesday. Archbishop Mampre 
Calfayan, who heads the Armenian church everywhere in 
North American except California, said that when he visited 
Soviet Armenia last May to attend the funeral of his church’s 
primate or Catholicos, George VI, The people were more 
happy than in the past, amd they had more peace of mind. 
Bishop Calfayan said the people thronged freely to the fu- 
neral and that while staying five days in Moscow on his 
return trip he and the other delegates to the funeral enjoyed 
liberty to go wherever they wished... He said that a number 
(of repatriates) went to Soviet Armenian after World War 


II and that those he met last year seemed content thexe... 


Anyone with any knowledge at all of recent Armenian 
events will say immediately that such a tissue of falsehoods 
hardly becomes a Christian prelate. There is no « religious 
liberty » in Soviet Armenia ; he was not the prelate of mest of 
North America, but only of a dissident minority church ; the 
people of Soviet Armenia are NOT happy ; the people may 
have « thronged freely » to the funeral — they may have been 
ordered to do so as window dressing for the foreign « dele- 
gates » (to a funeral !) ; he most certainly was not allowed 
to go wherever he wished in Moscow — unless he was so trust- 
ed by the Soviet to be allowed this extraordinary privilege ; 
and most certainly he must have found that the repatriates 
from abroad were anything but content ! 

Later that year, Archbishop Calfayan led a delegation to 
visit Acting Secretary of State, the Hon. Herbert Hoover, Jr., 
and the story is told by the Archbishop’s « shadow prelate », 
Avedis Derounian, in Armenian Mirror-Spectator, August 6, 
1955. 

Derounian first describes the visit as an opportunity for 
Abp. Calfayan to present the Acting Secretary. 

with a scroll expressing the gratitude of 100,000 Armen- 
ian parishioners for the « freedom and opportunities granted 
us as citizens by birth or naturalized », 
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As if such a testimonial of gratitude and loyalty were 
compelled by a_ spirit of guilt. Where did he pick up his 
« 100,000 » parishioners ? 

But Derounian’s article leaves the cat out of the bag. The 
purpose of the meeting turns out to be the opportunity it pre- 
sents for the prelate to make a savage attack on those people 
who, as champions of freedom, dislike his pro-Soviet church. 
Derounian quotes the churchman as having told Mr. Hoover : 


Unfortunately, certain political elements among us seek 
to portray the Armenian Church in America and the Mother 
Church in Armenia in a wrong and unpleasant light. Let me 
assure you, Mr. Hoover, that we have no foreign affiliations 
at all. 

Mr, Hoover must here have raised his eyebrows, for the 
prelate had just finished telling him that the Mother Church 
was in Armenia — and SOVIET Armenia certainly is not 2 
state or territory of the United States. The churchman conti- 
nued : 


We have no other country ; America is our motherland. 
Some Armenians however have feelings towards Armenia, 
where they were born. Those are sentimental feelings, due 
to blood relations. Living there now, and to a cultural inte- 
rest in our people, our history, our arts. There is nothing 
political in this, I assure you. 

But what about the politics of lauding November 29, 1920, 
the day free Armenia was forceibly Sovietized, as Abp. Cal- 
fayan has consistently done (see before) ? Is that cultural ? 
Is that sentimental ? 

Later, Derounian reveals that the Abp. made a request 
for visas for « priests assigned to specific churches here » and 
also for « delegates and pilgrims who may wish to visit Etch- 
miadzin for the election of the Catholicos », To both requests 
the State Department is said to have expressed the promise t9 
judge each visa application « individually, on the merits of 
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each case » — which means that the government would do 
with these applications for travel abroad exactly as it did for 
all other visa applications. 

What Derounian doesn’t report is the fact that when the 
Abp. asked for special considerations on immigration policies, 
Mr. Hoover referred him to a prominent Armenian American — 
who is most definitely NOT a member of his church, but a 
strong supporter of this Diocese, and a close friend of Catho- 
licos Zareh of Cilicia. 

The churchman just returned here from a hurried trip to 
and from Etchmiadzin, in Soviet Armenia. But he told the 
reporter of the « Paterson Evening News » (Dec. 23, 1957), 
that, 

(he had) just returned from a visit to the numerous 
Armenian churches in Europe, 

Obviously, he couldn’t have said he had just returned from 
a visit to the seven Armenian churches left in the Soviet 
Union... 

But an honest cleric would have done so. Abp. Calfayan 
was the titular head of a political central trustee board which 
has made a political party of the dissident church. 


VIE 


IS ETCHMIADZIN ANOTHER VATICAN ? 


With the arrival of Abp, Paroyian in this country, the 
dissident church establishment threw itself into high 
gear to use all methods to destroy the effects of the Holy Mis- 
sion. One of the major projects was a systematised campaign of 
letter-writing to the American press. 

These letters used the stock pro-Soviet-Communist-dissident 
church arguments long purveyed and long refuted. Some of 
them borrowed bodily from the ADL memorandum on the 
church (see previous section) ; others preempted expressions 
and thoughts from the official dissident church headquarters 
version of the « line ». 

One of the « more subtle » arguments in favor of conti- 
nuing relations with Etchmiadzin is that the cathedral city, 
in Soviet-controlled Armenia, is comparable to the position of 
the Vatican in the days of fascism. 

Thus, a dissident church « Secretary », a John Khosro- 
fian, of the « Parish Council, Armenian Apostolic Church » of 
Washington, writing in the Washington Post (Nov. 15, 1957), 
suggested that : 

During the last war, this country fought against fascism, 
but never considered the Roman Catholic Church and her 
See as Fascist or a Fascist agent. Likewise, the See of the 
Armenian Apostolic Church, located within the boundaries 
of the Soviet orbit, can mever be regarded, and, in fact, is not 
a Communist tool. 

In the first place : 

Unlike the Roman Catholic Pope who owes no political 
allegiance to any sovereign state the Armenian Catholicos 
(at Etchmiadzin) must swear fealty to the political regime 
of the Soviet Union. (The Armenian Community, Sarkis Ata- 
mian, N.Y., 1954, p. 359). 

In the second place, the Vatican is, in itself, a SOVEREIGN 
STATE, and the Pope is its sovereign. 


147 


Is Etchmiadzin a sovereign state ? 

The Lateran Concordat of 1929 guarantees not only the 
sovereignty of the Vatican, but also the independence of the 
Pope of all Italian control. 

The Vatican, furthermore, has its own Secretariat of State 
representing the Holy See in its diplomatic contacts abroad. 

Forty-two representatives of foreign powers reside in the 
Lateran as the diplomatic representatives of their nations to 
the STATE OF VATICAN CITY. 

The Government of Italy has few, if any rights to speak 
of, within the walls of the Lateran — which, as any other 
state, has its own police and security force, its own legal 
machinery, its own state bureaux and facilities, and its own 
CONSTITUTION. 

HAS ANYONE EVER SEEN ETCHMIADZIN’S « CONS- 
TITUTION » ? 

What is more, Italy recognizes and cherishes the «export» 
of the Vatican, the Catholic religion, as « of special status > ; 
and the Lateran treaty specifically forbids an Italian govern- 
ment, fascist or otherwise, to attempt to use the Holy Offices 
in its own interest, domestically or internationally. 

Will the document which gives Etchmiadzin these same 
privileges — or any other privilege — in the Soviet Union be 
adduced ? 

Is Etchmiadzin an independent State ? 

Is it sovereign of the Soviet — as the Vatican is sovereign 
of Italy ? 

Is the Catholicos of Etchmiadzin independent of the So- 
viet — as the Pope is independent of Italy ? 

Does the Armenian religion enjoy « special status » in 
the Soviet Union — or is it restricted and discouraged ? 

Is the Soviet Government forbidden by an « Armenian 
Lateran Treaty » to interfere in the affairs of the Etchmiadzin 
Establishment, or use it for its own political or diplomatic pur- 
poses ? 
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Has Etchmiadzin a Secretariat of State and do the repre- 
sentatives of forty-two nations sit there as diplomatic legates 
of the free world ? 

(The Soviet has no representative at the Vatican — natu- 
rally — ED.) 

Answers to these questions simply bare the egregious 
nature of the attempt to juxtapose Etchmiadzin and the Pa- 
pacy. 

Let us hypothesise. Let us suppose that some day Italy 
were to fall to the Soviet Union, and a Roman Pope where to 
champion the cause of an atheistic dictatorship, for instance 
a Communist regime, and propose the use of Soviet policy — 
what then would the Catholic faithfull abroad do ? 

We think Catholicos everywhere would join in saying ; 
« Our hearts remain in Rome, our spirits repose in the Holy 
Vatican and the Cathedral of St. Peter, But since the occu- 
pant of the Holy Throne is today disgracing the sanctity of 
the office, willingly or unwillingly, by serving an atheistic 
government and dogma calculated to destroy all spiritual values 
among humans, we feel that we have no other choice than to 
retain our devotion to Rome, but abandon the captive Pope, 
and to elect a new Successor to St. Peter to live and work in 
a free land where he might be able to give to us the pure spi- 
ritual leadership which is the sole province and responsibility 
of a religious leader ». 

What next in the drive to impose a Pax Moscow on the 
strife-ridden, Soviet-torn Armenian communities ? 
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Tih UNCHRISTIAN ‘PERSECUTION OF 
THE DIOCESAN CHURCH 


As described in this Memorandum, immediately after the 
formation of the dissident church in 1933, the recognition of 
Etchmiadzin was conferred on it, 

At the same time, Etchmiadzin’s Soviet-controlled hierar- 
chy initiated one of the most savagely unchristion acts in 
recent Church history. 

It proposed and prosecuted a complete boycott of the legal 
Diocesan church establishment in this country — leaving in 
effect the overwhelming majority of Armenian Apostolic Chris- 
tians of America without spiritual facilities. 

The boycott was soon extended to touch the economic for- 
tunes of Armenian American families whose members were 
outspoken against the tragedy of the Sovietization to the Ar- 
menian church and state. 

Or late, the dissident church, which is now a member of 
the National Council of the Churches of Christ in the U.S.A., 
through its spokesmen organs, has simply and flatly denied that 
it had ever levelled such a boycott against the faithful. 

This absurd denial — one merely has to go to the pages 
of the dissident-church supporting press to see how absurd sucii 
a denial really is — manifests the dissident church’s deep deg- 
ree of anticipation that the Armenian American community, 
now that is has provided itself with the Episcopal leadership 
denied it by Moscow, through Etchmiadzin, now that it has 
been able to break the savage Soviet Armenian boycott, will 
retaliate and make just amends for the unconscionable deeds 
wreaked upon the faithful during the years of the Soviet sanc- 
tion against free religion among Armenian Americans, 
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The first manifestation of the great boycott was, (1) the 
« unfrockment » of the heroic handful of Armenian Apostolic 
priests who refused to be panicked by the Soviet into leaving 
the established diocesan system in this country ; (2) the utter, 
categorical refusal of Etchmiadzin to provide priests to fill 
vacancies created by death and other acts of God in the Dioce- 
san system ; (3) the intimidation of other Armenian Apostolic 
dioceses abroad not to dispatch priests for service in the Dio- 
cesan system in America ; and (4) it flatly warned priests else- 
where abroad not to accept invitations to serve in the Diocesan 
structure in the United States, 

The result was chaos and havoc until the Diocesan office 
devised a system of centralised churches. A number of smaller 
parishes were temporarily inactivated, and one regional church 
for an entire area was designated. For instance, the Diocesan 
Church in Boston for many years served the entire Metropoli- 
tan Area — until it too had to be temporarily closed down 
when it found itself without a priest. As a result, from 1940 
to 1957, the great Boston Armenian American community has 
been forced to exist without a church or a priest, holding occa- 
sional services. in church structures kindly provided for it by 
the authorities of the Episcopal, Methodist, Congregational and 
other Christian churches. 

The « unfrockment » of the Diocesan priests was imme- 
diately recognized as mere political retaliation, and had no 
effect whatsoever on the sympathies of the majority commu- 
nity for the « punished » priests. However, as it now appears, 
the « unfrockment » was devised more to discourage priests 
abroad from entering the Diocesan system, than to punish the 
heroic priests, who by their very nature, were impervious to 
blows from atheistic hands. The terrible bolt of anathema 
resounded all over the world, however, and few were the priests 
who dared invite the terror of mighty Soviet-controlled Etch- 
miadzin upon their heads. The Diocesan church system then 
was under complete boycott in the matter of priestly replace- 
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ments, as well as episcopal leadership. 

Jerusalem and Cilicia, of course, with their seminaries, 
were also under orders from Etchmiadzin not to provide priest 
for the majority church in America. Thus, while the dissident 
church fattened itself on a stream of young seminarians fresh 
out of the religious schools of the Middle East (Etchmiadzin 
of course despite all its protestations that the Etchmiadzin 
Seminary was open was unable to send priests abroad), the 
great Diocesan church had to preserve the Faith in this coun- 
try by calling on aged, dutiful priests to do the work of heroes, 
constantly exhorting the flock to remain faithful. 

The boycott has now been broken by the acceptance of 
our See by Catholicos Zareh and the Great House of Cilicia. 
Young priests of the Cilician House are preparing themselves 
for duty in America. What is more, intelligent priests 
attached to the dissident church are breaking away from that 
prelacy, aghast at Soviet-controlled havoc of that church, and 
are declaring their allegiance to this Diocese. Of late, the fol- 
lowing priests have transferred their responsibilities to this 
diocese : 

Father Der Khosrovian, former Rector of the dissident 
church in Chicago, is now a visiting Diocesan parish priest. 

Father Dikran Khoyan, former Rector of the dissident 
church in E. St, Louis and Chicago, is now the rector of the 
great new Diocesan cathedral of Greater Boston. 

Bishop Hrant Khachadorian, former young and able parish 
priest in Haverhill’s dissident church, was recently elevated to 
Bishop at Antelias. Bishop Khachadorian accompanied Abp. 
Paroyian when the latter visited the NCC office in New York. 

Father Vahritch Shirinian, former Rector of the San 
Francisco dissident church, now rector of our church in the 
same city. 

Father Bedros Kassarjian, former Rector of the Oakland 
dissident church, now assigned to this Diocese. 

In addition, there have been a number of Deacons who 
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have transferred their allegiance to our Diocesan church from 
dissident churches. 

There has not been a single instance where a priestly 
member of this Diocesan church has defected to the dissident 
church. 

We might here conclude by pointing out that the great 
churches of Fresno and Los Angeles, Calif., have recently pla- 
ced themselves under this Diocesan jurisdiction, transferring 
themselves from the pro-Soviet church prelacy in California. 
In San Francisco, our large community, denied a democratic 
voice in church affairs, has started building its own great 
church structure. 

Another aspect of the late terrible boycott was the fact 
that the persecution was extended to uproot the very existence 
of family groups. 

In Armenian concentrations, anti-Soviet Armenian Ameri- 
can businessmen and storekeepers, as well as professional 
people such as physicians, surgeons and dentists, who did much 
business among Armenians, were almost completely boycotted 
on orders of the dissident church and its supporting organiza- 
tions and publications, 

There are a number of instances on hand where Armenian 
shopkeepers simply went out of business because of the boy- 
cott. In other instances, the grit and determination of boy- 
cotted businessmen not to bow to the intimidation of the Soviet 
drive brought great hardships on them and their families. In 
1933 and 1934, members of the dissident church and suppor- 
ting organizations took to splashing large signs on the windows 
of shops and business houses of anti-Soviet church members 
proclaiming that these people were MURDERERS or FAS- 
CISTS or KILLERS. 

The only « crime » of these people was that they believed 
the Armenian church should not be controlled by a terrible 
atheistic power, which had controlled and ruined the Armen- 
ian State ! 
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If detailed evidence is needed as to this aspect of the boy- 
cott, though it will painful us to do so, such will be offered to 
the National Council of the Churches of Christ in the U.S.A. 

A third aspect of the boycott was the closing of existing 
diocesan church facilities to the use of Armenian Americans 
not in tune with the policies and principles of the dissident 
church, but here an explanation is necessary. 

When the dissident church group walked out of the legal 
American Armenian church convention of 1933 and formed their 
present splinter dissident church group, the Prelate of the See 
walked out with them, in fact engineered the whole thing. 

He took with him, so to speak, the keys to the kingdom — 
the papers, effects, documents, keys to the prelacy office, and 
deeds to churches. 

This deed of schism was so repugnant to the majority 
community that it was simply decided that there would be no 
further treatment with such violent people. Members of the 
local parishes of the majority group were ins'ructed to desist 
from fighting the dissident church assumption of powers lo- 
cally in order that the peace of the community would not fur- 
ther be shaken. 

We are chagrined to report that our calculations at the 
time did not take in the obdurate determination of the pro- 
Soviet clicque to continue to repel the majority community. 
No person in his right mind could foresee that the dissident 
church authorities would actually have the guts, in this coun- 
try, to deny the majority community, which had built the 
churches, use of those churches, deeds of which were held by 
the dissident church, 

In such cities as Philadelphia and New Britain, however, 
the majority community simply refused to sit back. In court 
eases, they won the right to their churches. (See the Philadel- 
phia court decision as described earlier in this Memorandum). 

In many communities, however, the bulk of the Apostolic 
faithful were left without churches, or priests. They were de- 
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nied use of the dissident-controlled church locally for wed- 
dings. 

They were denied use of the dissident-controlled church 
locally for baptisms. 

They were denied use of the dissident-controlled church 
locally for betrothals. 


Where there were no outright denials, the anti-Soviet fa- 
milies were « discouraged ». 
« Discouragement » was indicated in many ways. 


The family was told, for instance, that donations in lieu 
of flowers at the burial of a beloved would have to be restric- 
ted to benificiaries « approved » by the church. For instance, a 
Christian church member of a_ lifetime, who was an active 
member at the same time of the great anti-Soviet Armenian 
Revolutionary Federation, had expressed a death-bed wish that 
donations at his burial be meant for a charitable purpose not 
in tune with the Soviet-controlled church’s wishes — that is 
to the Armenian Relief Society. The trustees of the dissident 
church simply refused this request. The Christian gentleman 
had to be given final rites in a funeral parlor. 


On occasions, an anti-Soviet family group would request 
use of a dissident church structure for a wedding or a baptism 
or a funeral, but would be told that the premises were already 
retained for either another funeral, or some other function. 
Investigation proved that nothing like this was taking place at 
the offending church at the time, that the « regrets » were 
nothing more than a « polite » refusal. 

In other instances, rites of sacrament were disrupted mid- 
way through their performance by the violence of dissident 
church trustees or priests. 


For instance, there is a caSe on record of a prominent anti- 
Soviet organizational leader whose wife so wished to have their 
infant son conferred an Apostolic baptism that he swallowed 
his objections and agreed that the child should be christened 
at the neighboring dissident church. 
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This man’s brother-in-law, a non-Armenian, was the selec- 
tion for god-father, 

It appears that the trustee board had not been aware of 
the identity of the father of the child being baptised, for mid- 
way through the ceremony, when the light dawned on one of 
the trustee gentlemen as to the political undesirability of the 
father, he barged into the ceremony, berated the priest for 
attempting to christen the child « illegally, since the god- 
father, under Armenian church canons, cannot be a non-Ar- 
menian » Confusion reigned, bitterness before the font, the 
nude child in wild tears, finally solved when the priest reso- 
lutely went ahead with his Christian duty — at the risk of his 
position. Later, he confidentially admitted the whole story to 
friends. 

A memorandum of book-length proportions can be offered 
based on such tragic cases as recorded in affidavit form in 
our files. The story does not make nice reading, 

Another argument of the harassed defender of the Etch- 
miadzin establishment is that the sanctions against the loyal 
Armenian priesthood in this country were unilaterally con- 
ceived and executed without (sic !) the knowledge and appro- 
val of Etchmiadzin. 

The historical record shows, however, that there not only 
is no question that Etchmiadzin knew of and approved the 
policy in American in regard to priests, but actually ordered 
that policy into being. 

We have already seen, in the June 26, 1929, Letter No. 542 
of the Etchmiadzin board that much displeasure is indicated 
against « our clergymen » who have made « no attempt to nut 
a stop » to movements « directed against the Soviet Govern- 
ment >». 

When Abp. Tourian arrived in this country, in the fall of 
1933, he issued an « Official Notice to Rectors and Church 
Trustees » which ordered the American Establishment to 
ignore certain materials being sent out by a church parish 
aroused against Soviet misuse of the Church. Thundered Abp. 
Tourian : 
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All those disobeying invite on themselves the heaviest 
responsibilities) and are liable to the penalties within the 
regulation of our church. (Armenian Spectator, Oct. 26, 1933). 

This set down locally the law that pastors, and their trus- 
tee boards, must simply ignore all voices within the church 
structure calling for reforms. 

The intimidation was directed directly to America, as an 
example, through the celebrated March 16, 1934, Encyclical 
of the Etchmiadzin Catholicos, which said : 

We wish to add our patriarcal reprimand, and to warn 
all those clergymen especially those of the eastern diocese of 
the United States) who instead of being preachers of love 
and co-workers of the prelate, according to their vocation, 
took part in the struggles against him, all the more intensi- 
fying that struggle to the detriment of our people and our 
church, (Armenian Mirror, May 4, 1934). 

Thus another step forward in the campaign of terror 
against the priesthood, which has refused to deviate in its 
loyalty to the Diocese ; and against those who might wish to 
express their protest of a church headquarters which punished 
pastors for opposing atheism in the church. 

It came as no surprise, therefore, when it was revealed 
to the Armenian American public, in mid-October of 1934, that 
« Etchmiadzin had approved the unfrocking » of the seven 
loyal priests who simply refused to genuflect before the gods 
of tyranny. Said Etchmiadzin in a letter sent to dissident 
church headquarters in New York City : 

You are again (sic !) reminded of the umfrocking of the 
two clergymen, and also of the approval by His Holiness, the 
Catholicos of the decision by the Central Executive Commit- 
tee to unfrock the seven disobedient clergymen. They are to 
stay unfrocked until they realize their error and change their 
present unchristian conduct. (Armenian Mirror, Oct. 16, 1934). 

This is no rubber-stamp. Jt is an order... an order of con- 
firmation directed against clergymen whose only crime had 
been to oppose the Soviet Government. Did Etchmiadzin know 
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about the unfrockments — or did it actually direct their un- 
frockment ? 

There is one other aspect of this terrible crime against 
free religion which is cynically treated today. 

Confounded by a sense of guilt, or at least ashamed that 
the terrible story of the misdeed is finally coming to the at- 
tention of the American public, the dissident church is today 
eager to show the boycott never really existed. 

This is another outright lie. We are ready to present the 
Council with a full memorandum in this respect, even though 
the exercise will weary us, so futile it seems to fill a water- 
tight barrel with water in order to show it to be watertight. 

We merely remind the dissident church spokesmen, as an 
example, of the series of meetings held in 1934-35-36, under 
the joint sponsorship of the church, and its satellite Ramga- 
var — Armenian General Benevolent Union — Communist con- 
gerie, which openly broached a fierce persecution of all Ar- 
menian Americans not faithful to the Soviet government of 
Armenia. Of course, they held forth against free Armenians for 
a number of other pretended reasons, but the important thing 
was that THEY ACTUALLY PROPOSED AND EXECUTED 
A BOYCOTT OF A RELIGIOUS COMMUNITY IN THE 
HEART OF THIS FREE COUNTRY. 

The astonishing and arrogant cynicism of the dissident 
church bloc in the matter of the boycott is shown in the exam- 
ple of a meeting, of which there is hardly a parallel in Ameri- 
can history, held at the Paramount Mansion, New York, Sun- 
day, March 18, 1934, in which « noted speakers » summarized 
policy to be followed by the dissident-church supporters. In 
other words, publicly discussed from the stage that afternoon 
was NOT if there should be a BOYCOTT, but how the boycott 
should be continued. 

One speaker, in closing his remarks « stressed the im- 
portance of » .., continuing the boycott. (Armenian Mirror, 
March 23, 1934). 

The same meeting, in hailing the boycott, also heard some 
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things which revealed fully the real intentions of the agitation. 
Mr. Vahan Kurkjian, Secretary of the so-called charitable and 
educational Armenian General Benevolent Union, attacked the 
free Armenian movement in general, couching it in dialectics 
and linguistics until he fired away at the Armenian tricolor. 
Then he simply threw caution to the winds : 

A flag that does not represent an actual government is 


a contradiction in terms. We have no political status outside 
Soviet Armenia. Any political agitation against the present 
regime would be tantamount to high treason. 

Which tells us all we should know. The meeting, the whole 
fuss, the entire boycott, was directed against those who were 
« treasonable » enough to agitate politically against the present 
(SOVIET) regime of Soviet Armenia. 

It is for this that : 

(1) Priests were denied the Armenian American diocese 
tied to the honor of freemen and free religion. 

(2) Priests adhering to the principle of freedom, who saw 
virtue in preaching against the deadly constriction of the So- 
viet, were unfrocked, 

(3) Members of the faith were denied facilities for bu- 
rials, baptisms and weddings. 

(4) The fair name and reputation of the oldest Christian 
people were sullied and dirtied. 

And the people who suffered were AMERICANS ! 

An American judge said of the viciousness of the boycott : 

This has more the character of an imperial edict than 
the decree of a judicial tribunal and it cannot be supported 
by a Pennsylvania court... (It is) contrary to the cardinal 
principles of natural justice. (Judge Allesandroni, in Pa. 
Supreme Court, April 19, 1937 ; decision reprinted in full in 
Hairenik Weekly, Aug. 6, 1953). 

Does the National Council of the Churches of Christ in 
the United States of America feel that a church unit which 
mounted and encouraged (is there anything in the public re- 
cord which signifies that the dissident church « discouraged » 
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the terrible boycott ?) such a persecution of Christianity is 
worthy ? 

Throughout the years of the terrible boycott the caief 
concern of this Diocesan office was to find the means by which 
we could provide the facilities to meet the spiritual needs of a 
large community literally cast forth into the streets. 

The problems faced were beyond comprehension, Seven 
loyal priests for a community of over 100,000 faithful! 

But these practical considerations paled into literal insign- 
ificance as the need for combatting a more serious, ineffable 
threat loomed before us. 

We had to prevent the people, in their great anger and 
disillusionment at Etchmiadzin for the terrible thing it was 
doing to the community in denying it the right to worship in 
the Church of God of the Armenians, from falling into a con- 
dition of cynical agnosticism. 

This of course was what the Soviet desired, and was with- 
out a doubt one of the strategic reasons behind the boycott. 

Should the people become resentfully agnostic, they would 
retire their support from the Diocesan church, while of course 
continuing their lack of enthusiasm for and support of the 
dissident church. Thus, is one single stroke, the anti-God aims 
of Marxism would be pushed among a people, while the anti- 
Soviet Diocesan church would be destroyed through the disap- 
pearance of its congregation of faithfui. 

The early concern of this Diocesan board was to prevent 
such a cataclysmic occurrence. Heroic priests remaining faith- 
ful to the Diocesan establishment, despite their pretended 
« unfrockment » by Etchmiadzin, and the « thunder of ana- 
thema » leveled at them, simply redoubled their efforts. They 
traveled from city to town, town to hamlet, saying funeral 
rites, consoling the ill, baptising infants, wedding the young, 
and bringing to each home the blessing of the ancient parental 
religion. 

Now reduced to a mere handful through the tolls of death, 
this priestly congregation is immortal in the story of Chris- 


160 


tianity. These handful of persecuted priests were able to 
KEEP THE FAITH IN GOD ALIVE, at the risk or personal 
libel and abuse, and as we Shall show later, at time danger. 
HAD THEY FAILED IN THEIR MISSIONS, A MAJORITY 
OF THE ARMENIAN AMERICAN COMMUNITY TODAY 
MIGHT BE LOST TO RELIGION. 

The boycott failed in every instance. It failed to drive the 
faithful from religion, from the Diocesan church, and from 
Christianity. 

It failed to extend the ravages of Marxism. It failed to 
drive the Armenians into the arms of Communism. 

It was one of the darkest chapters in the history of the 
Christian church — the recreating of the persecutions and in- 
quisitorial methods of the past. It was an act that cannot 
easily be forgiven or forgotten — especially since the culpable 
people have never expressed a thought of contrition for the 
awful thing they wrought. 

When Catholicos Zareh ascended the Throne of Cilicia, one 
of his first concerns was the condition of the « abandoned 
diocese » of America. 

In the following « First Pastoral Letter Addressed to the 
Armenians of America », the great Shepherd pours out his 
heart to the abandoned flock, offers them his hand, and assu- 
res them that their days of affliction are over : 


ZAREH, THE SERVANT OF JESUS CHRIST, AND 
BY THE INFINITE AND UNATTAINABLE WILL OF GOD 
AND ELECTED BY THE NATION, PATRIARCH AND 
CATHOLICOS OF THE ILLUSTRIOUS HOUSE OF CILI- 
CIA. 

To all the reverend priest fathers, the honorable mem- 
bers of the Diocesan Assembly and the Central Diocesan 
Council, and all the devout parishioners of the Holy Armen- 
ian Apostolic Church of North America who belong to the 
Lord’s Diocese, Paterna] and Patriarchal greetings and 
blessings from the Right hand of Gregory the [luminator, 
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the peace of God the Father, the love of the Only Begotten 
Son, and the grace of the Holy Spirit with you all. Amen. 

Our heart of the Common Father and of the Armenian 
could not remain indifferent to the content of Your letter of 
February 24, 1957, which, more than a mere appeal, was a 
call to Our feelings, and an importunate reminder of Our 
Patriarchal duties which the Nation placed on Our frail 
shoulders and which We promised to fulfill of our own free 
will and the dictate of Our conscience before God at the time 
of Our consecration. 

Your letter was a heart-rending description of an aban- 
doned conditicn to which You had been subjected, pastors and 
parishioners, as a result of causes which have no relation 
whatever to our holy Christian religion and the basic faith 
of the Armenian Church. Transient and Mundane considera- 
tion have taken the precedence over the spirituality of our 
Holy Church, 

There has been an unpardonable spirit of discrimination 
whereby an artificial division has been brought about and 
deliberately exploited within the ONE and THE SAME holy 
Armenian Church, There has been an attempt to umdermine 
the foundations of the magnificent moral structure of the 
Armenian Church which is rooted in the divine principles of 
the Holy Gospel and adorned by the sacred blood of our fore- 
fathers and our martyred saints. 

As a result of this sad situation many Armenian temples 
have been closed, the children of the same Church have been 
deprived of the Holy Miuron (the sacred oil), even burial, 
according to our church ritual, has been denied to many 
Christian Armenians whose only sin was to rise up against 
those who would uSe our church to their material interests 
and mot to permit them to mar the national and spiritual 
character of our Holy Church. 

Long was Your suffering and heavy were the sacrifices 
which You endured, and yet Your fight knew no retreat 
against both the internal and external enemies, All Your ef- 
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ian Church and all your efforts to defend that Church were 
frustrated. You asked for bread and they gave you a stone ; 
You asked for fish and they gave you a serpent. 

We feel and share with You all the bitterness which You 
endured so unjustly. However, we rejoice Your resolute stand 
and the spirit which has once again come to light through 
Your vigorous stand through the centuries, and Your coura- 
geous answer to those who would separate You from the 
Armenian Church : « From this faith no one can separate 
us, neither angels nor men, nor fire nor water mor any other 
kind of bitter blows ». 

Our divine religion, our Christian faith, our Holy Armen- 
ian Church are our inalienable heritage and they shall re- 
main indepemdent and active to the salvation of our souls. 

It is a false theory that we can put on Christianity like a 
coat and take it off when we please, Christianity is a gar- 
ment which must be worn to the end. With a loyalty that 
transcends human nature, O noble children of the Armenian 
Church, O ye valiant guardians of our national virtues, You 
faced Your trial and tenaciously clung to the exalted national 
ideal of the Armenian Church, clumg to our wonderful lan- 
guage the speaking and the imparting of which to future 
generations You have considered, and must continue to con- 
sider as Your first duty. 

And behold, as against all the bitterness and the disap- 
pointment which You endured, and as the crowning glory of 
Your hopes which « shall never shame you », the Catholicate 
of the Illustrious House of Cilicia of the Armenian Church 
Hierarchy, says to You : « And I will gather the remnant of 
my flock out of all countries whither I have driven them, 
and will bring them again to their folds ; and they shall be 
fruitful and increase. And I will set up shepherds over them 
which shall feed them : and they shall fear mo more, nor be 
dismayed, neither shall they be lacking saith the Lord >». 
(Jeremiah, 23, 3-4). 
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And We, as the Head of this oft-tortured Throne, in ful- 
fillment of Our ecclesiastical duty, with a deep realization and 
faith, have always said and shall say again : « The Spirit of 
the Lord God is upon me ; because the Lord hath anointed 
me to preach good tidings unto the meek ; he hath sent me 
to bind up the brokenhearted, to proclaim liberty to the 
captives and the opening of the prison to them that are 
bound ». (Isaiah, 61, 1-2). 

Therefore, « let there be gladness for Your discomfitures, 
and let there be joy for the injustice which You have suffe- 
red », for the Catholicate of Cilicia takes You under its wings. 

And as the sequence of this Our decision, Our first word 
is to You O Reverend Father priests, the shepherds of the 
flock. We remind You of the command of Apostole Peter : 
« Feed the flock of God which is among you, taking the over- 
sight thereof, not by constraint, but willingly ; not for filthy 
lucre, but of a ready mind » (I Peter, 5, 2), for the priest- 
hood is the foundation of the church amd You can be the 
cause of the salvation or the damnation of souls. Be the in- 
cessant tillers of love and co-operation, and the preservation 
of the Armenian Church and the Armenian language. Take 
care of the preservation of our family virtues and national 
traditions, Let Your words and deeds of the good shepherd 
set an example to all, without discrimination. « Freely Ye 
have received, freely give », so that at the coming of Christ 
Ye shall win the crown of glory and merit the nation’s 
gratitude. 

And you, our esteemed members of the church trustees, 
We exhort you, with affectionate feelings, with a deep under- 
standing of law, and especially with a deep realization of the 
best interests of the Armenian Church and of the Armenian 
people, to govern and to resolve all the problems which are 
set before you. The Armenian Church is the Mother of all ; 
there are no <« Paulicians » and « Anti-Paulicians » but all 
are the children of God, fellow sharers of the joys and the 
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afflictions, and the heirs of the spiritual treasure which has 
been transmitted to us, 

As to all ye Armenian believers, Our beloved children, we 
exhort you to be loyal citizens of the lands in which you 
live, to respect their laws and regulations, and never to forget 
your duty toward God and our people. Live in love with one 
another amd co-operate with one another so that, through 
you, the whole world shall know the Armenian people and 
the Armenian Church, appreciate and praise them, Preserve 
the Armenian language and the culture with zeal and a spirit 
of sacrifice — our precious heritage and our invincible fortress 
of national preservation. 

God’s blessings to You and may the Lord be with You 
always. Amen. 

ZAREH I 
CATHOLICOS OF THE GREAT HOUSE OF CILICIA 


Released from the Catholicate of Cilicia 
In Antelias, October 12, 1957 of the year of Our Lord, 
On the holiday of our Holy Translators and Vardapets. 


X. STRENGTH OF THE DISSIDENT CHURCH 


This subject is discussed fully in the pamphlet « Facts and 
Figures » issued by this Diocesan office, and appended as 
an « Appendix » to this document. See page 173, et seg. 


xX . A WORD ON THIS DIOCESAN CHURCH 
ESTABLISHMENT AND ITS COMMUNITY 


This Diocesan Church — the Armenian National Apostolic 
Church of America — is not on trial and will not present here 
any statement even faintly representing a defense. 

We are impervious of charges levelled against us by Com- 
munists and those who support the dissident church establish- 
ment. We are well acquainted with the charges that will be 
thrown into the faces of the National Council of the Churches 
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of Christ in reference to this Diocesan Church by the people 
who lead the dissident church — and we are simply not inte- 
rested in defending ourselves against the wild-eyed, irrespon- 
sible, diversionary, unacademic, sophistic, dialectical, typically 
Marxist name-callings as have been and will be delivered 
by the members of the pro-Soviet dissident church’s hier- 
archy and its shadow cabinet. 

We have found through the years that in the final analysis 
when the chips are down and they have been inexorably pushed 
into a corner the dissident church leaders simply blurt out the 
patently foolish charge that our Diocesan church is « a revo- 
lutionary church » — much as was told you by Fr. Megherian 
in St. Louis — and that we « were responsible for the foul 
murder of Archibishop Levon Tourian as he prayed before the 
altar on Christmas Day, 1933 ». They then term us the «church 
branch of the Armenian Revolutionary Federation » and say 
We are a « fascist, nazi », etc., organization — epithets and 
methods patented by the Communists and holding little rele- 
vancy, honesty or thought. 


That members of the great Armenian Revolutionary Feder- 
ation, the Dashnakstiutune (Federation), support our Church 
is never to be denied. We proclaim it proudly, and cannot uuder-— 
stand the fascination of the dissident church in trying to prove 
this fact — which we have never denied. 

We feel that it is an honor to give spiritual sustinence to 
the members of an organization which has throughout the many 
years done so much to protect the sanctity and purity of the 
Armenian national institutions, and which established the inde- 
pendence of the Armenian state (1918-1920) after 543 years 
of tyrannization by foreign forces. 

We feel that the members of the Armenian Revolutionary 
Federation are true Christians, and are worthy of the great 
glory of the Christian church. 

What we cannot understand is how the dissident church 
dares to make an issue of our providing spiritual sustinence 
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to members of a great patriotic anti-Communist organization 
— when it represents the spiritual home of Communists, pro- 
Communists, pro-Soviets, Marxists « Progressives », leftists 
and all other brands of Armenian fellow-travelers who support 
the Soviet Union, founded on the atheistic dogma of Karl Marx. 

It is absurd to say that Armenian Communists and fellow- 
travelers are deserving of the Kingdom of God, and not Armen- 
ian anti-Communists. 

. ARF members, surely, are as much a part of our Apostolic 
religion and as Armenian as those who support the dissident 
church. 

Under the true nature of circumstances today, the ARF 
may very well be the Armenian nation. What reason is there 
for a real Church of God to restrict from the Premises mem- 
bers of a great, Christian organization ? 

The irrelevancy of the charges connected with the assass- 
ination of Abp. Tourian simply takes our breath away. 

This Diocesan Church WAS NEVER ACCUSED OF COM- 
PLICITY IN THE TOURIAN INCIDENT. Why, then, the 
assassination was adduced last year by the dissident church 
in relation to the Abp. Paroyian mission to America is simply 
not clear. 

It may have been because that the members of the ARF 
support our church. If this makes us a « Dashnak Church », 
then certainly Communist-Progressive support of the dissident 
church makes it a Communist Church. 


Will the dissident church have the temerity to accuse the 
Cilician Catholicate of having had a role in the Abp. Tourian 
assassination ? Was Abp. Paroyian implicated ? What has all 
this got to do with us ? 

And finally, should the assassination of Abp, Tourian, 
which happened AFTER the dissident church chose to retire 
from the authority of this diocese, have constrained it to become 
such a willing agent of political directives from the Soviet 
Union ? 
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THE DISSIDENT CHURCH ESTABLISHMENT DISLIKES 
THIS DIOCESAN CHURCH BECAUSE : 

(1) It is the recalcitrant child of a stalwart father. 

(2) Our Church refuses to accept the political directives 
sent abroad from Etchmiadzin, in Soviet Armenia, as they do. 

(3) Our Church provides spiritual nourishment to members 
of a great anti-Communist organization, and a community of 
people disposed to disfavor the Soviet, They do not. 

(4) Our Church has blocked effectively and well the 
Soviet’s attempt to poison the Armenian American community, 
and effect it its champion in America. Their church has aided 
the Soviet. 

(5) Our Church has fought the spirit and intent of Marx- 
ism, and hes been able to sustain the traditional Armenian 
love for Church and Religion. Their church has been busy poli- 
tically trying to destroy us and with it the Armenian religion 
in America. 

(6) Our Church has found it meet to fight the dissident 
church openly from the pulpit, calling on the Armenian faithful 
to awaken and straighten out our community affairs before 
there is no free Armenian community left abroad. 

(7) Our Church has prevented the anarchy in religious 
affairs existing in Soviet Armenia from taking hold among 
Armenian Americans. Their Church has sought to extend that 
tyranny to America. 

(8) Our Church has been ordered destroyed as an institu- 
tion abroad which is not faithful to the government of Soviet 
Armenia, the « great » Russian nation, the « leaders » of the 
« fatherly » Soviet Union. 

(9) Our Church is a non-Soviet church ; their church is 
pro-Soviet. 

(10) Our Church is a religious House, trying desperately 
to eliminate from the Church at least abroad all taints of po- 
litics introduced into the Armenian Church by the advent of 
the Soviet in Armenia, and its strangulation of Etchmiadzin. 

We can supply readers with a statement issued by the Uni- 
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ted States House of Representatives Select Committee on Com- 
munist Aggression In this official booklet, the true nature and 
character of the Armenian. Revolutionary Federation is deli- 
neated. 

Further authorative information can be provided by the 
ARF office if so desired by the Council. 

The charge is made that ARF supyort constitutes us a 
« political » church ; thus, the implication is that a « political » 
church is not cesirable. 

If that is so, what about the political support of the dissi- 
dent church ? What about the Communists, neo-Communists, 
etc., etc., who have officially adopted the dissident church 
have people imbedded in its highest heirarchy ? What about 
the political leadership of the Soviet ? What about its connec- 
tions with Moscow ? . 

As a matter of fact, if this Diocesan Church has any poli- 
tical character it has been rendered necessary by the realities 
of the case. 

The dissident church moved out of this Diocese in 1933 
on a political issue. 

They fought us through the years on political grounds. 

We have been simply forced to defend ourselves. It is good 
to invoke the Help of God in these matters ; but Communists 
and atheists simply smile tolerantly at such « Christian senti- 
ments » — and go ahead wrecking and ruining. 

Would it have been wise to let these people run wild — 
simply so that no one might charge us of being political ? 


We feel a word should be added on the matter of the assas- 
sination of Archbishop Leon Tourian, in 1933, because of its 
betraying misuse as a weapon against this Diocesan church by 
the dissident church group. 

Of late, once again, noisy and quite political celebrations 
of the passing of Abp. Tourian have been resurrected by the 
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dissident church group. Solemnly, tearfully, they bid the faith- 
ful fall to their knees and mourn the demise of a « great 
churchman », who fell « a victim of dark political forces ». 

Now, one would think that in principle the dissident church 
would also shed tears for other clerics who have met similar 
fates. 

But let us look at the record. 

In 1938, as described in this Memorandum, Catholicos Kho- 
ren I was foully murdered by the Soviet Russian CHEKA., 

This assassination has never been condemned by the dis- 
sident church. One should ask Archbishop Calfayan if he per- 
sonally has ever said mass for the memory of the deceased 
Catholicos, if he ever strode to the lectern and delivered a 
withering blast against the miscreants who slew the Catholicos 
— if he ever ordered his parish priests to say mass for this 
victim of Communist viclence, if ever the dissident church 
ordered memorial masses for ALL (or any) victims of Com- 
munism., 

One should demand a public reckoning in this respect. 

Abp. Calfayan and his church have never offered one word 
of regret for the murder of Catholicos Khoren — why ? Simply 
because the assassin was the Soviet government, the assassi- 
nation was ordered by the Soviet authorities and we have seen 
what the connections are between his church and that govern- 
ment 


But Abp. Tourian, the pro-Communist prelate, must be 
mourned desperately, eternally, passionately ! 

There have been only two instances in Armenian church 
history where an Armenian Catholicos has been slain by foreign 
hands. 

In 454, Catholicos Hovsep I Hoghotsmetsi was martyred 
by the infidel Persians. 

After 454, not another Armenian Catholicos was slain 
until 19388, when the Soviet Communists murdered Catholicos 
Khoren — or 1484 years after Catholicos Hovsep. 

Armenia was mastered by the Tartars, the Mongols, Per- 
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sians, Seljuks, Arabs, Mamelukes, etc., etc., and finally by the 
Ottoman, Turks — but not even the assassins of the Armenian 
nation, the Turks, dared assassinate an Armenian Catholicos ! 

It took the Communist to do the vile deed — yet Abp. Cal- 
fayan spends his time bemoaning the demise of Abp. Tourian 
— and saying not a word against those who perpetrated the 
awful deed at Etchmiadzin, within the Cathedral precincts. 

One wonders at the principles of such a man, and such a 
church, 

Yet again, a parallel case — that of attempted assassin — 
has actually been left uncondemned by the leadership of the 
dissident church — has been privately toasted. Not a word of 
condemnation of the following terrible act — the attempted 
murder of a priest connected with this Diocesan church —- has 
been offered by Abp. Calfayan and his organization, 

On March 17, 19385, Father Levon Martoogesian, attached 
to our Diocesan church at Providence, R.I., was shot down in 
cold blood by an assailant who later identified himself as a 
member of the dissident church. 

Let us go to the Armenian Mirror (March 20, 1935), a 
dissident church supporting newspaper, for the grim story : 


Martoogesian, who was unfrocked last year by authority 
of Catholicos Khoren and the Armenian Holy Apostolic Church 
because of his political activities with the Dashnags was 
fired at five times as he left the home of a parishioner on 
Smith Street after officiating at a funeral service, two bullets 
piercing his abdomen and one in his right arm... The body- 
guard of the ex-priest, Oscar Barsamian, well-to-do grocer, 
was shot in the right wrist by a ricocheting bullet as he 
attempted to protect his employer, 

Mr. Barsamian was not Rev. Martoogesian’s body-guard, 
nor was he the latter’s « employee ». He was a « well-to-do 
grocer », a devout parishioner. 

The crippled assailant, who is retired grocer of this city, 
confessed to the police, « I shot him because of my God’s will. 
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I did it because he created dissension among the Armenian 
people and in the church). My only regret is that he is going 
to live ». 

The news item continues by explaining that the Rev. 
Martoogesian and Mr. Barsamian were leaving the home of the 
bereaved when the assailant approached as they were about 
to enter a vehicle : 

« You must die and I am going to kill you » he said 
calmly as he walked towards the ex-priest and fired six shots 
at him. 

Later, the assailant, cried : 

« I shot him. I hope he dies, He is not a priest. He is not 
a priest. He is responsible for the death of Tourian... I am 
sorry he is not going to die, What foolishmess if I have done 
it and he doesn’t die ! » 

Father Martoogesian passed away shortly from the effects 
of his struggle for his life. 

This assailant was never condemned by the dissident church 
from pulpit and lectern. One wonders why. 

The Soviet entered Armenia, slew Catholicos Khoren, des- 
troyed the Armenian Church establishment in the homeland — 
and murdered or exiled 2,025 Armenian priests — yet not a 
word of condemnation of those heinous crimes! 

Yet, each time it is on the verge of being exposed as the 
pro-Communist instrument and agency it is, the dissident 
church, along with its supporting congerie, conjure up the 
memory of Abp. Tourian. 

This is reminiscent of the expression of the late Russian 
Communist leader Lunarcharsky who, on attending the funeral 
of a Party leader, arose and said : 

Of course, the only great man who has ever died was 
Comrade Lenin. 
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APPENDIX 


FACTS AND FIGURES 


From the moment he set foot on the free soil of these 
United States, Archbishop Khoren Paroyian, Prelate of the 
Armenian Church of Lebanon, and Nuncio of His Holiness, 
Zareh [, Catholicos of Cilicia of the Armenians, was made 
the subject of an unprecedented storm of personal abuse that 
so transcended the bounds of all decency as to make us 
hesitate to offer specific examples of the slander and libel 
heaped on him, 

This attack, we hasten to announce, did not perturb. His 
Excellency one iota, nor did it surprise us, coming as it did 
from Communists and pro-Soviets from whom such things are 
to ke expected. 

What interests us is that the Communist-Ramgavar Armen. 
ian bloc made the occasion of the Archbishop’s Holy Mission 
to America the medium of an unprincipled campaign of out- 
right falsehoods which somehow found their way into the 
uninformed press, tending to mislead the general public as to 
the true issues at hand. 

It is solely in the interests of correcting these blatant 
Communistic fabrications, to offer the historical, scholarly, the 
real facts and figures connected with Abp. Paroyian’s Mission 
that we offer the following study, 
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One of the more perfect examples of Ramgavar-Commu- 
nist chicanery in reference to the Archbishop’s mission was an 
article that appeared in the N. Y. Times of Oct. 20, 1957, of 
which the Communist-Ramgavar press made quite a to-do. 

The article naively repeated certain Soviet-inspired false- 
hoods supposedly contained in a statement given the paper by 
one « The Rev. Vartan Megherian, acting Primate of the Ar- 
menian Church in North America » but which, in reality, ac- 
cording to the Ramgavar press itself, was the result of the 
intervention of one Avetis Derounian, yclept John Roy Carlson, 
the notorious « Armenian » pro-Soviet agitator. The Times ap- 
pears to have swallowed Derounian’s bait, hook, line and sinker. 

In searching for the standard Communist-Ramgavar «line» 
in respect to the Abp. Paroyian Mission we need go no further 
than this « Times » item. It contains the important basic ingre- 
dients of the Communist-Ramgavar «arguments» on the matter. 

Here is a check list on the standard Ramgavar-Communist 
deceits and sophistries as purveyed by the Megherian-Deroun- 
ian pro-Soviet team : 


ARGUMENT : The first thing the Communist-Ramgavar bloc 
tries to do in matters like this is to lead people to assume that its 
representatives are people of substance. For instance, it ied tne 
Times to believe that this « Rev. Vartan Megherian », who sur- 
prisingly crops up here as the « acting Primate » of their church, 
is qualified to speak with authority on matters pertaining to Ar- 
menian Church affairs, Who is this Rev. Megherian ? 

ANSWER : In 1947, Vartan Megherian was a plain deacon, 
nothing else, of a Church at Evanston, II. After studying one year 
at a theological seminary in Illinois, he was suddenly ordained by 
the then « Primate » of the pro-Soviet church, Abp, Nersoyan. This 
person, of such limited theological education was made an <« acting 
Primate » ! He was in reality at the time of Abp. Paroyian’s 
visit the parish priest of the Long Island church, and even his 
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associates know him to have no qualifications for church leadership. 
Where was the « primate » of the pro-Soviet church, by-the-way, 
that the Communist-Ramgavars had suddenly to appoint an « acting 
Primate » ? The infamous, pro-Soviet figure, « primate » Mampre 
Caifayan, was in Soviet Armenia, whither he had been hastily sum- 
moned by the Etchmiadzin Catholicos, obviously to consult with 
the Soviet authorities on ways and means of countering the effects 
of the Abp, Paroyian Mission to America. 

ARGUMENT : « Archbishop Paroyian is playing politics with 
religion ». 

ANSWER : Quite a charge this, coming from a political church 
headquarters. The issue at hand in the Armenian Church today, at 
home and abroad, is the extent of Communist penetration of the 
Church Establishment. Politics were injected into the Church NOT 
by Abp. Paroyian, but by the Soviet bosses of the Communist-Ram- 
gavar church when, in 1920, the Red Army invaded and subdued the 
Independent Republic of Armenia, destroying practically the Ar- 
menian church in the homeland, and rendering the Armenian Church 
establishment abroad subversient to the whims and fancies of Soviet 
politics and policies. : 

Abp. Paroyian attempted to cleanse the Armenian church 
of politics — but what Megherian-Derounian et al did not like was 
that quite apparently the Archbishop’s mission was categorically 
nullifying the effect and importance of that Armenian « church » 
establishment in the United States which for years has allowed 
the Soviet atheists to operate freely within its confines — and 
under its dignifying protection, 

ARGUMENT : « The Armenian National Apostolic Church of 
America is a dissident church ». 

ANSWER : Again, quite a charge — coming from the culprit 
himself. The Megherian church IS the DISSIDENT church group 
in America, NOT the Armenian National Apostolic Church, We 
challenge the Ramgavar-Communist group to challenge the accu- 
racy of the following historical account : 

(1) On Sept. 2-3 1933, there was held at the Cathedral of the 
Holy Illuminator, in NYC (now in the hands of our National Apos- 
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tolic Church) the Armenian American National Annual Church Con- 
vention. Led by Communist intrigues and conspiracies, a minority 
disrupted this Convention, withdrew from the Cathedral and the 
sessions, assembled as a rival « convention » at the Hotel Marti- 
nique, elected a rump central executive and a <« prelate ». 

(2) The majority remained in legal session at the Cathedral. 

(3) The group that walked out of the legal, majority assembly 
was the Megherian Communist-Ramgavar supported fraction mino- 
rity ; the legal majority group at the Cathedral was and still is the 
Armenian National Apostolic Church of America. 

(4) The « dissident » group then is the MEGHERIAN CHURCH. 

ARGUMENT : « According to Father Megherian, the Boston 
group (i.e. the legal, majority Armenian National Apostolic Church) 
has separated from the « mother » church and is trying to divide it 
by setting up a separate diocese ». 

ANSWER : This has been answered directly above, The Me- 
gherian Communist-Ramgavar church itself separated in 1933 from 
the mother church and set up a separate diocese. The pot calls the 
kettle black — again ! 

ARGUMENT : « Father Megherian’s church is the American 
branch of the ancient church of Armenia and is under the jurisdic- 
tion of the Holy See of Etchmiadzin ». 

ANSWER : We repeat, if these facts are false, let anyone 
produce counter-facts. Fr, Megherian’s church is NOT the « Ame- 
rican branch of the ancient church of Armenia », despite its recogni- 
tion as such by the Soviet authorities. Who gave the Soviet the 
right to judge legal questions pertaining to American affairs ? The 
legal branch of the Armenian Church in this country is the Armen- 
ian National Apostolic Church. We agree with, Father Megherian in 
one thing : YES, HIS CHURCH, most definitely, IS under the 
Soviet-controlled « jurisdiction of the Holy See of Etchmiadzin ». 
For the record, let’s say the legal church, IS NOT, Period. 

ARGUMENT : « The American branch (ie. Father Meghe- 
rian’s Church) has fifty churches and a membership of 75,000 

ANSWER : A most interesting falsehood, and we intend to lay 
it to rest once and for all : 
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(1) In 1949, the Father Megherian prelacy issued a book entitled 


« Statistics of the Armenian Orthodox Church of America » which 


offered the following testimony as to the strength of that minority 
church. 


CHURCH MEMBERSHIP CHURCH MEMBERSHIP 
Binghamton 21 Paterson 80 
Boston 500 Philadelphia 200 
Bridgeport 150 Philadelphia 129 
Chicago 200 Providence 450 
Detroit 450 Racine 140 
Evanston 120 St, Catharines 60 
Haverhill 100 Troy 45 
Lawrence 65 Union City 284 
Lowell 50 Watertown 200 
New Britain 103 
New York West Allis 90 
(Downtown) 250 Worcester 300 
New York So. Milwaukee 60 
(Uptown) 900 


All these add up to a sum of 4,947 members listed for the 
churches above. 

All addition, the same book says the Hartford church, which 
had no edifice) had « 85 members », and « 25 members » for the 
Hamilton paper-parish, Add these sixty members to the total above 
and we get a grand to tal of 5007 members — and this betrayed 
by their own publication ! If the Ramgavar-Communist bloc argues 
that these figures were for 1949, or some eight years ago, just ask 
them if they seriously propose that in the interim between the 
publication of their book, and now, their church picked up a grand 
total of 69,993 members in order to substantiate Megherian’s Times 
statement of « 75,000 » members ! 

(2) Since the publication of the list above, the Fr. Megherian 
« diocese » has added church structures in Niagara Falls, Hartford, 
Toronto, Syracuse, Miami and Long Island, all small communities, 
Let’s estimate generously that each of these churches has fifty 
members. Add this 300 to the 5007 claimed above and we still get 
only 5307 members for the splinter church — quite a distance from 
the « 75,000 » ephemeral members claimed in the Times. 

(3) The official diocesan book quoted above proves that in 1949 
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the rump church had but 5007 members, and that this figure could 
not possibly have gone up in 1957 over the let’s say 5,300 figure’ 
(again to be generous). The figure of « 75,000 » in the Times was 
supplied by the splinter church Diocesan office. Thus a church orga- 
nization which actually has no more than 5,300 members today 
represents itself as having 75,000 members ! This is balefaced, 
Janus-like falsification, 

(4) Let’s look at the number of churches the same diocesan 
office says it has, and what it actually has : 

(a) Look at the list above, and count them off with us. With 
Long Island, Miami, Toronto, Syracuse, Hartford, and Niagara Falls, 
picked up after the publication of the list, doesn’t it come to only 
30 church structures ? Quite a distance from the « 50 churches » 
claimed in the « Times ». 

(b) But let’s be generous again. Let’s add those locales where 
there are NO churches, little real church activities, but ostensibly 
paper trustee boards : Hamilton, Montreal, Newark, Washington, 
Waukegan and Richmond. That’s seven, Add that to the 30 above 
(which we really have no business doing) and one still gets only 
37 — again quite a distance from the 50 proposed. 

(c) This also must be said : it is simply fraudulently and stu- 
diously deceitful for the pro-Soviet « diocese » in New York to add 
gratuitously to its membership and church strength figures those 
pro-Soviet churches which, like it, are pro-Ssviet. 

The fact is, California has been adjudged by the same Etchm- 
iadzin, the See to which the New York minority church is beholden, 
a distinctly separate and sovereign « diocese », apart from the 
« North American Diocesan » headquarters, California has its own 
« primate », and is as much a part of the N. Y, diocese as is, let us 
say, the diocese of Java. 

The New York office has always hastened to establish the 
separate character of the California « diocese ». In 1952, simply as 
an example, an official publication of the New Yorkers said that 
the Etchmiadzin Catholicos recognized the « North American Dio- 
cese » as comprehending « Canada and the United States, with the 
exception of California... » 
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There are indications that the New York office, however, on 
occasion includes the « statistics » of the « California diocese » in 
its support, Yet, the interesting thing here is this : if one were to 
outrage his eclectic good sense a bit further, and concede, with no 
authority, the extra-territorial minority church establishment in 
California to be a part of the New York « diocese » (there appear 
to be six minority «churches» in California), one still couldn’t raise 
the combined New York-California pro-Soviet churches to anywhere 
mear the 50 figures advanced by Fr. Megherian — actual edifices, 
paper trustee boards, air-borne <« churches », extra-jurisdictional 
California, and all, thrown in freely together, 

The plain and honest truth is that the minority Armenian 
church in America, headquartered at New York City, has no more 
than twenty-nine (29) actual churches, 

Now, the Megherian Diocese has told a great American news- 
paper, as well as The Yearbook of American Churches, that it has 
fifty churches here. This is a dangerous and deliberately advanced 
lie, a propagandistic lie of Soviet-service, and we simply shouidn’t 
stand for it. 

Let’s get back to the matter of the strength of the Megherian- 
Communist-Ramgavar church. 

(1) We have shown it is a falsehood that the pro-Soviet splinter 
church has « 75,000 » members as reported both in the Times and 
the Yearbook of American Churches. 

(2) In a recent issue of <« Hoosharar », the organ of the 
pro-Soviet Armenian General Benevolent Union, Abp. Calfayan, 
then < primate » of the minority church, is quoted as saying : 
« We have 39 churches in our Diocese, almost all of them mortage- 
free and economically independent, In addition organized parish 
councils exist in three other communities... » This, as we have seen, 
is a falsehood, Observe : Abp. Calfayan is obviously placing in his 
39 figure actual « mortage-free » church structures. We invite him 
to list for us the thirty-nine edifices he says exists. And if he were 
able by some magic, to produce 39 buildings, he would still have to 
admit that 39 is still quite a distance from the « fifty churches » 


180 


figure which his « acting Primate » conjured up for the benefit 
of the Times. 

(3) The perfect example and exposition of the duplicity and 
minority status of the Orthodox church of the Manoogian- 
Calfayan-Derounian-Communist-Ramgavar team are the figures on 
their church strength annually supplied by that Diocese to the 
. gullible World Almanac. Let’s examine what the Almanac has had 
to say about the splinter church strength since 1954 : 

1954 : Armenian Apostolic Orthodox Church of America : 37 
churclyes, 150,000 members, 

1955 : Armenian Apostolic Orthodox Church of America : 57 
churches, 180,000 members. 

1956 : Armenian Apostolic Orthodox Church of America : 57 
churches, 130,000 members. 

1957 : Armenian Apostolic Church of America : 57 churches, 
75,000 members. 

This amazingly inconsistent, and betraying analysis is actually 
revealed by study of the Almanac issues in question, The tremen- 
dous fluctuations in the figures reminds one of stock market quota- 
tions in unsettled times. 

Observe : in 1954, the falsehood was issued that the «Orthodox» 
Church had 37 churches, and 150,000 members, both figures of 
which were nonsense. But in 1955, they said they had 57 churches 
— or twenty more churches than the previous year — but that 
their total membership strength had diminished twenty-thousand 
to 130,000 — twenty-churches up — but twenty thousand members 
down ! Have you ever heard of such a thing ? Pick up 20 churches, 
but lose 20,000 members ! In 1956, the same falsehood was foisted 
on the Almanac editors, but this year, 1957, another strange flip- 
flop has taken place. 

According to the 1957 Almanac, the Communist-Ramgavar 
church here still retains its 57 churches ; but the 130,000 figure of 
1956 has suddenly diminished to 75,000 — in other words, a loss of 
fifty-five thousand members. 

But the significant thing here is this. The splinter church never 
had anywhere near 130,000 and hasn’t 75,000 today. Neither has it 
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anywhere near 57 churches. A falsehood right through. Don’t believe 
it ? Why, Abp. Calfayan himself is the authority. « We have 39 
churches in our diccese », he told « Hoosharar » — and his « acting 
Primate » told the Times that they had « 50 churches » — while 
they told the World Almanac they had « 57 churches » ! Sir, 
Diogenes would have trouble finding an honest man at N. Y. 
« diocesan » headquarters ! ; 

(4) The February 5, 1951 issue of « Newsweek » (p. 70) quotes 
the then « Primate » of the splinter church, Abp. Nersoyan, as 
saying his church had « about 200,000 » members » — this only 
two years after he himself attested in his « Statistics » that his 
church had something about 5,000 members ! 

In 1953, just one year later, on October 12, 1952, an official 
release to the Armenian press emanating from Abp. Nersoyan’s 
offices at New York testified that the « Diocesan Council secre- 
tary », ONe Bedros Bondatzi, had read before the « Convention of 
the Armenian Apostolic Orthodox Church » at Bridgeport, Conn. an 
official report on « diocesan » business. 

« There are », said Mr. Bondatzi, « now 37 parishes in this 
country and Canada, exclusive of California) which is a separate 
diocese, and 26 parishes have their own Church buildings, Hight use 
other churches in their cities, and in three small cities there are 
Church Committees ». 

One wonders drily where « 200,000 members » would find space 
to worship in the « 26 parishes » which « have their own Church 
buildings » — especially since a majority of the edifices of the pro- 
Soviet church are of the minor category. Study their list above. 

The pastor strength of the splinter church also betrays its 
minority status — and the fraudulency of its strength figures. 
Back in 1953, for instance, Abp, Nersoyan enthusiastically announ- 
ced that « a total of twenty new clergymen are serving in the 
diocese (which represents) 75% of the of the total force ». (Ar- 
menian Guardain, Oct. 1953, p. 27.) Simple algebra brings that 
« total force » to about 27 priests ! 

Twenty-seven priests for the 26 church edifices claimed by the 
Same diocesan office ... which has claimed « 200,000 members » 
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..that is, one priest for each group of 7,444 worshippers ! One is 
tempted to observe that this is quite mot so bad as the sad condition 
of the church in Soviet Armenia ! 

Still one more thing. Figures on delegations which have at- 
tended the « Annual Convention also lay bare the minority cha- 
racter of the New York « church »., 

In 1953, the New York « church » had a wild, bitterly-contest- 
ed, < Annual Convention » at which there were charges of 
« packed Convention », etc. — that is, the peculiar issues involved 
drew a maximum, delegation. There are varying figures as to the 
number of delegates who were present at that « assembly », but 
72 appears to have been the number. 

Now, according to their own law, a « diccesan assenibly con- 
sists of the elected lay delegates and the clergy in office. A com- 
munity having a membership of less than ten members sends one 
delegate, and for each additional hundred members or fractions 
thereof, sends one additional delegate, provided however that no 
community shall have more than five delegates.., » 

Take up pencil and paper, Examine their church and mem- 
bership strength figures given above. Give each « church » listed 
the number of « delegates » its membership strength calls for — 
and one receives amazing confirmation that the delegates present 
could not possibly have represented many more than 5,000 mem- 
bers ! 

Sir, The Ninth Commandment ! Exodus 20:16. 

(5) All this above, besides proving that the minority diocese 
has been studiously fabricating whopping figures to portray a 
church and membership strength far distant from the actual picture, 
demonstrates conclusively that the splinter church diocese has a 
system of dual standards in operation : it tells the Armenian public 
one thing, the non-Armenian public another thing. In the hands of 
the scholar, however, the figures, when placed in the catalyst of 
scientific scrutiny, prove just one major thing. The splinter church is 
woefully weak, woefully inadequate. It is this paucity they are 
trying to cover up by beefing themselves up to astronomical pro- 


portions, and finding smooth-talking clerics and laymen to pound 
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their falsehoods into the minds of the baffled American press. 

(6) Someone should warn the spokesmen for the minority, 
vociferous splinter church that they should immediately desist 
trying so desperately to prove themselves the majority church in 
this country ; for if this ficticn were to be accepted, then it would 
follow per se that the majority of the Armenian community, as 
adherents of the pro-Soviet church, would be as pro-Soviet as those 
who guide the destinies of the splinter church, 

This ig NOT TRUE. The majority of the Armemian American 
community supports the majority, anti-Soviet Armenian National 
Apostolic Church of America. The dangerous misconception that 
the otherwise is true should no longer be urged. A word to thre 
wise is sufficient ... we trust. 

ARGUMENT : « The Boston group (ie, the legal, majority 
Armenian National Apostolic Church of America) is not listed in 
the Yearbook of American Churches. According to the Religious 
News Service, it is a minority group with twelve to sixteen 
churches, mainly in New England », 

ANSWER : False, and the result of misinformation given the 
agencies cited above by the pro-Soviet diocese. In the first place, 
most Armenian Americans are anti-Soviet, and therefore cannot 
possibly be adherents of the pro-Soviet, minority, rump, splinter 
dissident church headquartered in New York. The Armenian Ame- 
rican community now numbers an estimated 250,000, amd most of 
these people are of the Armenian Apostolic faith, and adhere to 
the National Church, The Armenian National Apostolic Church 
has over 15,000 registered, subscribing, participating members. In 
addition to this consider the majority of the umregistered commu- 
nity, who attend National Church rites. The National Church lists 
the following actual churches : 


Greater Boston New Britain Sam Francisco 
Chicago New Jersey Syracuse 
Detroit New York Union City, NJ 
Fresno Niagara Falls West Pullman 
Granite City Philadelphia Whitinsville 
Indian Orchard Providence Worcester 

Los Angeles Racine 


To these twenty edifices, add the fact that ACTIVE church 
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trustee boards exist at : Binghamton, Cleveland, Milford, Washing- 
ton, Massena, Bridgeport, Haverhill Hamilton, Hartford, Troy 
(N. Y.), San Fernando Valley, Los Angeles Calif., St. Catharines, 
Lawrence, Waukegan — and the grand total emerger at 35, 

We challcnge Religious News Service to substantiate its state- 
ment that the National Church has « from twelve to sixteen 
churches... » 

No significance whatsover should be placed in the fact that we 
haven’t broken these church parishes down in the matter of mem- 
bership. The Central Diocese will supply any respcmsible scholar 
who so desires a certified statement as to the church membership 
of any or all of the above churches. Period. We repeat, there are 
actually 15,000 registred members in the National Church, while 
most of the community is a National Church community. 

Now the Communist-Ramgavar bloc might find something sig- 
nificant in the fact that the National Church has twenty church 
structures. | 

There IS something significant in this, but not what they think. 

For 24 years the National Apostolic Church, the legal church 
in America, had been denied the most rudimentary services by the 
Soviet-controlled Etchmiadzin establishment, 

The imability to get trained Priestsfrom abroad because of the 
Etchmiadzin boycott of the legal church in America simply reduced 
the Armenian Church establishment here to a skeleton, but high- 
efficient, organization, 

What was the use of building churches if parishes could not 
have priests ; and what use elaborate and expemsive church struc- 
tures if mass and rites could not be said within the Holy precincts 
for lack of a Holy Father ? 

To accord the faithful the privilege of the Worship of God, and 
to solve the matter of the shortage of priests, a centralized system 
of churches was worked cut. Rather than have small churches in each 
community — for which pricsts could not be found — large central 
churches catering to the general metropolitem area were opened. 

For instance, the central church in Chicago took care of the 
spiritual needs of the Armenian Apostolic faithful not only of Chi- 
cago, but also of neighboring Waukegan. So, Milwaukee, Evanston, 
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E. Chicago and Gary ; while Greater Boston, a large Armenian 
center was forced for 16 years to go WITHOUT EVEN A CHURCH 
BECAUSE NO RESIDENT PRIEST WAS AVAILABLE. Boston’s 
community held occasional services at friendly neighboring non- 
Armenian churches — and these services were again centralized, 
that is, joining the Boston community, were the devout of the 
Metropolitan area, Lawrence, Haverhill, Lowell, Brockton, Water- 
town, Arlington, Somerville etc., etc. 

The wonder is not that there are « only » twenty National 
Church edifices but that there are any churches at all. The aston- 
ishing fact is crystal clear that the awful, unchristian boycott of 
the majority church establishment in America by Soviet-controlled 
Etchmiadzin has simply proved itself a two-edged sword, 

Rather than destroying the legal church, it gave it a causus 
belli. Rather than becoming extinct, it thrived and prospered. THE 
PEOPLE PRESERVED THE FAITH THROUGH THE LEAN 
YEARS — A CHARACTERISTIC OF ARMENIAN HISTORY. 

Now, with its acceptance by the Cilician Catholicate, the Dio- 
cese is simply taking up where it left off in 1933 —— before the 
boycott. 

New Churches are going up all over the country, and priests 
from Cilicia’s great seminary are preparing themselves to come 
hither to assume their new rectorships, 

Inside of the next five years, the National Apostolic Church 
will have MORE actual church structures than the Ramgavar- 
Communist-led churches here. 

As to the supposedly terrible blow’ that the « Yearbook of 
American Churches » does not list the legal, majority church in 
this country — who really cares anyway ? 

It is simply a commentary on the accuracy of the « Yearbook » 
that its editors obviously so little bothered to find out who was 
who, and what was really what, in Armenian church affairs in this 
country, that they listed the pro-Soviet splinter, minority church 
in America as having « 75,000 members and 50 churches » — which 
is simply an ingenuous lie. 

« Religious News Service », and its testament in this regard 
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merely betray what may be the worth of that agency. 

Who constituted the « Yearbook » or « Religious News Servi- 
ce » to be the recognized authorities on the subject of the Armen- 
ian church in America ? The Ramgavar-Communist bloc ? Per- 
haps, But not the majority of the Armenian Apostolic faithful of 
America, who adhere to the majority, legal church here. 

Quite apparently, these agencies fell as easily for the Ram- 
gavar-Communist wiles as did the New York Times. It would be 
interesting to hear what the « Yearbook » editors, or the Religious 
News Service people, would have to reveal as to the source of their 
information. 

While We are on the question of the strength of the two oppo- 
sing churches in America, let us offer the following interesting 
analysis. 

Recently, there was consecrated in Watertown, Mass., the lar- 
gest and most stately Armenian church in America, an edifice 
designed to cater to the Metropolitan Boston community. 

A commemorative album issued on the occasion of the Conse- 
cration listed about 1,000 people who had given to the Church: 
Building Fund, and a careful study of this listing reveals that an 
overwhelming majority of these names represented family groups. 

Thus, on the conservative average of four persons to each 
family group, 4,000 Armenian Americans of Greater Boston had 
indicated directly or by rote, intimate support of the National 
Church edifice, 

On the other hand, although the dissident church establishment 
has listed no less-than five churches in the Greater Boston area 
ALL OF THEM CAN MUSTER UP A STRENGTH OF NO MORE 
THAN 915 souls — Boston 500, Watertown 200, Lowell 50, Haver- 
hill 100, Lawremce 65 ! 

ARGUMENT : « The authority of Archbishop Khoren, to whom 
Father Megherian referred as merely a bishpp, was invalid >», 

ANSWER : Archbishop Khoren has come up through the 
heirarchical ranks duly and legally, and in accord with all church 
canons (even those of Father Megherian’s Etchmiadzin). He was 
dispatched here by a reigning Catholicos of the Armenian Church. 
Period. 
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ARGUMENT : « Father Megherian said that the election of 
Zareh I, whom the Archbishop represents, was unlawful under the 
rules of the Armenian church », 

ANSWER : The burden of proof as to the < illegality » of 
Catholicos Zareh’s election rests with Father Megherian, What 
« rules of the Armenian church » were contravened ? Catholicos 
Zareh was of course legally elected by the Consistory of the Cilician 
See, and His election speedily recognized by the governments of 
Lebanon, Syria and Cyprus. 

But here too the pot calls the kettle black. Father Megherian 
should evince a good deal of concerm, rather, over the blatantly 
illegal election of the Catholicos of Etchmiadzin, the « well-trained 
Soviet agent » (Intelligence Builetin, Jan. 1955), Vazken I. 

On October 2, 1955, there convened in Etchmiadzin a strange 
group of « electors », including « representatives » of parishes in 
Soviet Armenia and the Soviet Union long ago ruthiessly wiped 
out by the Communist atheists, as well as « representatives » of 
« Overseas dioceses » (the National Church of course was Not re- 
presented, but the splinter New York headquarters was in atten- 
dance) who were « appointed » by their diocesan offices, NOT 
DULY ELECTED BY THE MANDATE OF THE PEOPLE AS RE- 
QUIRED BY CHURCH LAW. 

These people — of course — cast their votes for the pre-arran- 
ged victor, Vazken, who, as former Prelate of the Armenian Church 
in Rumania (or what was then left of it) is known to have wel- 
comed with open arms the Red Army into Rumania. Fr. Meghe- 
rian, we think, sheds crocodile tears, 

ARGUMENT : « The Political Regimes have come and gone 
but the Supreme Spiritual See of the Armenian people since 301 
AD has either remained in or tended to return to Etchmiadzin, 
Armenia, Consequently, devout Armeniams all over the world, while 
regretting the political regime now operative in Armenia, remain 
spiritually faithful to the Supreme Patriarch of the Church ». 

ANSWER : This is the spiritual miasma, the opiate fog and 
fascinator which is employed so effectively by some to deaden the 
good sense of the people. Those who purvey it are more interested 
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in retaining a Soviet government in Armenia than in establishing 
the good health of the Armenian church, 

One would think that if tomorrow an earthquake were to wipe 
off the face of the earth the Etchmiadzin establishment the Ar- 
menian Church worldwide would collapse with it — that the Ar- 
menian religion is merely brick and mortar, and not of spiritual 
essence and substance, 

Armenians have been accustomed to the worship of God Al- 
mighty, not certainly to act the slave of a terrible atheism that 
has all but snuffed out the flames of free religion in the Armenian 
homeland. 

Here are some facts and figures on the matter of Etchmiadzin: 

(1) The Cathedral of Etchmiadzin was established as the resi- 
dent of the Catholicos in 301 because the Armenian civil authority 
was then at Vagharshabat, the ancient mame of the town of Etch- 
miadzin. If the Royal Court at that time had been at Kharpert, the 
Cathedral would have been built at Kharpert. Which brings on the 
interesting thought : if Etchmiadzin were today to have been in 
Turkish-held territory, and if it was being used by the Turks for 
the dissemimation of their propaganda, and if the Catholicos was as 
much a useful captive of the Turk as he is today of the Soviet, 
would the Communist-Ramgavar bloc still continue blindly to revere 
the Catholicate, and its incumbent ? 

(2) Because of political considerations, and the removal of the 
Armenian governmental center, in 451 A. D., the Catholicate left 
Etchmiadzin for elsewhere, returning, if you want to call it that, 
in 1441 AD — or 989 years after Etchmiadzin was left ! Now, 
during this millenium of absence from Etchmiadzin, did the Church 
die out ? 

On the contrary, if the Catholicos had obdurately refused to 
leave Etchmiadzin, if the people had blindly demanded that the 
Catholicate remain at Etchmiadzin, despite the danger of foreign 
political control, then and only then would the church establish- 
ment have been delivered a mortal blow. 

The thing that saved our church and religion in those days of 
strife and turmoil was that the people were wise enough to unders- 
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tand it was not a question of blind devotion to Etchmiadzin, but 
a questicn of the best interests of the Armenian Apostolic faith. 

The important thing is that the Armenian Apostolic faith and 
Church be guarded, and it has not always proved true that in 
defending the brick and mortar of Etchmiadzin have we been def- 
ending our religion, 

(3) The Cilician Catholicate was established as the equal of 
Etchmiadzin in 1293. It has continued to operate uninterruptedly 
ever since — through 664 years, ALMOST AS LONG AS THE 
CATHOLICOS HAS ACTUALLY RESIDED IN ETCHMIADZIN 
(667 years) ! 

This debunks a pro-Soviet exploited fantasy. As long as Cili- 
cia’s Catholicate exists to watch over the welfare of the Armenian 
Church establishment, abroad, the Armenian Church will ccmtinue 
to live and thrive, Obviously, Etchmiadzin, which has been unable 
to preserve the Armenian Church establishment in Soviet Armenia 
and the Soviet Union, rather than be'ng in a position to help pre- 
serve the Armenian Church abroad, is rather in a position to aid 
in its destruction. 

(4) « Political regimes have come and gone », etc, History 
proves that the Etchmiadzin Establishment, as well as the Armen- 
ian Church, would have been destroyed on many occasions in his- 
tory if the Armenian people themselves had not taken up arms in 
defense of the Church against the foreign threat. 

If Rev. Megherian thinks that some miraculous force will 
protect Holy Etchmiadzin, then he simply is unaware of historical 
realities, Armenians alone can preserve Etchmiadzin. 

What is sad is that Fr. Megherian and his colleagues are not 
only unprepared to fight the foreign despotism that holds Etch-- 
miadzin and endangers the existence of the Armenian Church, but 
that they are actually aiding amd abetting — by such statements 
as that which appeared in the Times — the continuing strangula- 
tion of the church by the Soviet. 

It is not enough simply to « regret the political regime now 
operating in Armenia ». If Fr. Megherian sees that regime as any- 
thing but a beneficient force, he will admit that « regrets » will 
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do nothing at all, The Communist atheistic regime, Sir, SHOULD 
NOT BE REGRETTED : IT SHOULD BE FOUGHT, and while 
Fr. Megherian simply clucks his tongue in disinterested regret, 
he should at least not try to impede us as WE fight the Commu- 
nist regime that makes a mockery of the religion he says he serves. 

ARGUMENT : « It would be a grave mistake to forsake the 
Christian elements of Armenia ; yet that is what the members of 
the projected schismatic diocese are trying to do ». 

ANSWER : If ome has any concern for « the Christian ele- 
ments of Armenia » then one must roll up one’s sleeves and do 
everything possible to free the Armenian Church of the shackles 
of Communist control. 

The « Christian elements » in Armenia have seen their Church 
establishment shrink to a handful of churches (Adm. Standley, for- 
mer U.S. Ambassador to the USSR says that 85 percent of all 
Churches in the Soviet Union have been wiped out). The « Chris- 
tian elements of America » await the liberating blow. They find no 
solace, no comfort in Fr. Megherian’s « regrets », which bring them 
back neither their desecrated, hallowed churches not their mur- 
dered priests. 

These are the Facts, 

Keep them at your disposal. 

Challenge any adversary to adduce facts and figures meant to 
controvert the TRUE PICTURE OF THE CRISIS IN THE ARMEN- 
TAN CHURCH TODAY, and ARCHBISHOP KHOREN PARO- 
YIAN’S HOLY MISSION TO AMERICA which will, in the long 
run, and before history, prove to be the salvation of the Armenian 
Church, 
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CRISIS IN THE 
ARMENIAN CHURCH 


CONTENTS — INDEX 
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cos Zareh strives to lead Armenian Church from out of Russian 
wilderness, | 


195 
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p. 32 
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V. - WHAT CONSTITUTES THE LEGAL ARMENIAN 


APOSTOLIC CHURCH IN AMERICA 
. p. 39 


Does recognition by Etchmiadzin determine « legality » of an 
American church institution ? — Etchmiadzin’s recognition of 
minority cissidemt church a political expediency. ——- Lulejian v, Ha- 
gopian, the decision of an American court of law. — Legality of 
this Diocese established by history. 


VI. - THE ETCHMIADZIN CHURCH A POLITICAL 


INSTRUMENT OF THE SOVIET : 
p. 42 


Testimony of House Foreign Relations Committee on present 
status of the Russian Orthodox Church. — Armenian Church ex- 
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perience since 1920 bears out testimony. — Etchmiadzin cites Arm- 


enian church abroad ag < spiritual embassy » to rally Armenians 


« friendly to Soviet: Armenia ». — Church must dominate Arm- 
enians abroad in favor of Soviet. — Character of those « friendly 
to Soviet Armenia ». — Political influence in the Armenian Church. 


— How badly has Soviet influence damaged the Armenian Church ? 
— (1) The Sovietization of Armenia — Strife and Turmoil in the 
Church Abroad — p, 44 : Special training given Bishops in Etch- 
miadzin for political missions abroad ; trained cleric-agents soon 
assume posts abroad — their duties ; Bishop Mazlumian in Greece ; 
Bishop Manassian in Iraq ; Bishop Kilitchian in Iran ; Archbishop 
Leon Tourian in the United States ; the tricolor issue ; the Soviet- 
drive against amti-Communist Armenians in America mounted 
through the church ; Etchmiadzin instructs prelates abroad to 
suppress showing of the colors ; strife and division in the United 
States imported with Abp, Touriam, — (2) The Campaign against 
All Those Who are « Hostile to Our Fatherland, Soviet Armenia, 
and its Government ». p. 47 : The Etchmiadzin Encyclical of March 
16, 1934, leaves « cat out of bag » ; all anti-Soviet Armenians to 
be « eliminated » from right to attend church ; Catholicos preaches 
love for Soviet. — (3) Catholicos Khoren in Another Moment of 
Great Candor. — p, 49 : Louis Fischer quotes Catholicos Khoren 
of Etchmiadzin ; Etchmiadzin allowed to exist by Soviet for « con- 
siderations of Armenian public opinion abroad » ; Etchmiadzin 
umable to do a thing for church of religion at home ; pr6-Soviet 
newspaper admits reasons for the continued existence of Etch- 
miadzin. — (4) What Happened to the Candid Catholicos Khoren I 
— p. 51: He is strangled by the Cheka brutally, the first Armen- 
ian Catholicos to perish by assassination since 454 A.D. ; resear- 
ches of Abp. Melik-Tangian on assassination ; his call to Armen- 
iams abroad to establish Catholicate for free world. — (5) The 
Soviet, Etchmiadzin, and Archbishop Leon Tourian — p. 52 : Abp. 
Leon Tourian sends wire congratulating Litvinoff on appointment ; 
Litvinoff responds with thanks ; Abp. Tourian only cleric at dinner 
given im honor of Litvinoff. — (6) Etchmiadzin Accepts the Sov- 
iet Mission — p. 54 : Catholicos Khoren’s letter to Abp. Tourian, 
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its gymnastics ; Etchmiadzin approves Abp. Tourian’s disruptive 
course of action in the American diccese. — (7) Using a Church 
Convocation to Make Soviet Propaganda — p, 56 : the resolution 
of the November 10, 1932 Consistory at Etchmiadzin ; its propa- 
gandistic contents ; religion igmored by statement. — (8) The Etch- 
miadzin Church and the Communist « Armenian World Congress » 
— p. 58 : Soviet « relaxes » hold on Armenians during World War 
II ; the decision to allow an « Armenian repatriation » taken at 
Moscow ; the « World Armeniam Congress » in New York City, 
and the « repatriation » issue ; introduction of the propagandistic 
issue of the « reannexation » of lands held by Turkey ; Catholicos 
of Etchmiadzin appoints Abp. Nersoyan and Abp. Calfayan his 
« representatives » at the Congress ; Abp. Nersoyan’s action both 
during and after the Comgress ; the « pastoral letter » of Etch- 
miadzin to the Congress ; testimony of former American Commun- 
ist Walter S, Steele on the « Congress » ; Abp. Nersoyan’s speech ; 
he bears resolution of Congress to Sec. of State Acheson and is 
rebuffed ; he bears same resolution to U.N. Sec, Gen. Tryegvie Lie ; 
the joint Abp. Nersoyan-Calfayan statement on <« repatriation ». 
— (9) Bishop Nersoyan on Communism — p. 64 : He writes « A 
Christian Approach to Communism » ; an apology for Soviet ex- 
cesses and purges ; says Soviet dictatorship a « benevolent dicta- 
torship ; comparison of views to those of Dr. Frederick Charles 
Schwarz. — (10) The Church and the « Repatriation » and « Rean- 
nexation » Issues — p, 67 : Emotional impetus of « repatriation » 
and « reannexation » capitalized upon by Soviet ; drives mounted 
through agency of pro-Soviet church ; the fiasco of the « repa- 
triation », a bludgeon of Soviet policy among Armenians abroad ; 
« reannexation » also exposed as a Soviet weapon of action among 
Armeniams ; the betrayal of the Armerians by the Soviet ; the 
dissident church still has not condemned the Soviet ; active role 
of the dissident church in America in pushing ahead the « repa- 
triation » and « reannexation » hoaxes ; Abp. Nersoyan’s activities ; 
he sends wire to Foreign Ministers in Moscow ; he sends wire to 
Pres. Truman, amd to Pres, Kalinen, of Soviet Union ; Etchmia- 
dzin’s wire to Abp. Nersoyan ; the latter’s Pastoral Letter of 1947 ; 
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the disillusionment of the « repatriates ». — (11) The Dissident 
Church and the Red-Inspired « Disarmament », « Atomic Bomb », 
and « Peace » Drives — p. 73 : Etchmiadzin’s record in the Soviet- 
launched « peace offensive » ; Catholicos Gevorg VI’s world-distri- 
buted « Call to Peace » ; hjs petition to the Archbishop of Can- 
terbury on behalf of Stockholm Resolution ; his speech before the 
World Peace Congress ; calls American forces in Korea « pirates » ; 
he sends a telegram to United Nations condemning United States 
for « barbaric and beastly bombing of North Korea » ; he attacks 
Roman Catholic Church ; he calls Stalin « flag-bearer of peace » ; 
he exploits Armenian hatred for Turks for propagandistic attack 
on United States ; the 1958 « incident » in Etchmiadzin’s calendar ; 
the Catholicos at the Zagorsk « peace conference » ; Derounian 
admits Catholicos supported the Communist-sponsored Stockholm 
Peace appeal ; betraying misuse of the Catholicos by the Soviet 
in the matter of the « peace offensive » ; interpretation of the 
U.S. House Un-Americans Activities Committee ; the 1949 message 
sent world-wide testifies to direct involvement of Etchmiadzin in 
the Soviet « peace offensive » ; present Etchmiadzin Catholicos 
supported « Soviet peace efforts » while still a Bishop in Rumania 
— Mr. Raoul Bossy’s testimony ; Bishop Vasken’s second trip to 
Moscow ; the Etchmiadzin establishment funnel abroad Soviet pro- 
paganda for « disarmament », amd the atom and hydrogen bombs ; 
the September 5, 1957, Etchmiadzin Encyclical ; a subtle call for 
the acceptance of Soviet proposals ; the present Catholicos attends 
the « autocephality » celebration of the Russian Orthodox Church, 
in Moscow, a propagandistic « clerical » convocation. — (12) The 
Dissident Church Prelate and the « Cholakian Case » — p, 85 : 
Example of the close cooperative ties between Soviet government 
and dissident church ; backgroumds of the Cholakian Case ; Bishop 
Nersoyan wants Cholakian children to be sent to Soviet Armenia ; 
attacks court decision ; addresses American Legion Post, and com- 
ments on « the reawakening of the religious spirit in the Soviet 
Union » ; his famous letter to the editor of The Lowell Sun; attacks 
Catholic church ; organizes committee to press Soviet aims in 
Cholakian Case ; decision of Judge J. Edward Lumbard ; Bishop 
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Nersoyan protests decision, attacks Catholic Church again ; Chola- 
kian « demands » his children in interview staged in Erivan ; 
attacks United States ; Bishop Nersoyan engineers statement of 
« clergymen » on Cholakians ; Moscow demands release of the Chil- 
dren ; Cpl. George Cholakian : « I wouldn’t go to the Soviet Union 
if they dragged me... » — (13) The Dissident Church, Its Catholi- 
cos and the Soviet-Fostered « Stalin » Complex — p. 89 : The Sov- 
iet’s attempt to sell Stalin ; Etchmiadzin pushes this attempt among 
Armenians abroad ; betrays control of Etchmiadzin by Soviet ; 
Stalin’s wire to Soviet Armenian goverment ; Armenian Church 
congress of 1945 sends wire to Stalin ; Gevorg VI lauds Joseph 
Stalin the « great friend of mankind » ; he equates God and Stalin ; 
Etchmiadzin cables all pro-Soviet Armenian church agencies abroad 
ordering them to hold propagandistic masses in memory of dec- 
eased Stalin ; pro-dissident church press takes cue from Etch- 
miadzin, lauds Stalin ; the contrasting statement of a non-Commu- 
nist Armenian church-goer. — November 29, 1920 — the Church 
Participates in Celebrations of the Event that Destroyed Armenian 
Freedom — p. 93 : Dissident church celebrates day of Armenia’s 
enslavement ; Abp. Mampre Cailfayan’s statement in « Etchmia- 
dzin » ; his participation in November 29 functions ; the reception 
at the Soviet Consulate in New York City ; Vishinsky cracks cruel 
jole ; he is toasted by Armenians present ; Bishop Nersoyan there ; 
present Catholicos’ speech on November 29 ; places « Great Sta- 
lin » alongside God Almighty ; a 1953 circular from _ dissident 
church headquarters in New York City ; examples of Church par- 
ticipation in November 29 functions. — (15) The Dissident Church 
and the « Etchmiadzin Press Fund Drive » — p, 100 : An example 
of Armenian dissident church providing transmission for Soviet 
aims abroad ; backgrounds of the campaign ; provide brand new 
spick-and-span printing facility for Soviet propagandistic use un- 
der argument that materials will be used by Etchmiadzin for 
« religious literature » ; U.S.S.R. Criminal Code forbids private or 
institutional ownership of printing facilities in U.S.S.R. ; Article 
124 of U.S.S.R. « Ccmstitution » ; Vishinsky’s speech ; why no 


Armenian fonts on order ; campaign vicarious pushed November 
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29 celebrations. — (16) The « Orthodox » Controversy, Significance 
Of — p. 104 : Bishop Nersoyan attempts to introduce <« Orthodox » 
as major church terminology ; Armenian Church NOT Orthodox ; 
titles of the Armenian Church ; story of Bp. Nersoyam’s attempt ; 
role of present Catholicos in abortive move ; Bp. Nersoyan’s trou- 
bles ; « Orthodox » title continues to linger on ; Etchmiadzin 
Catholicos admits « very close ties » with Russian Orthodox » 
church. — (17) Who Supports the Dissident Church — p. 110 : 
Listing of pro-Soviet Armenian organizations supporting the dissi- 
dent church ; the « Armenian Progressive League » ; the « Arm- 
enian Democratic Liberal Political Party » ; the « Armenian Hun- 
tchak Party » ; the « Armenian National Council » ; the <« Arm- 
enian General Benevolent Union » ; the « Knights of Vartan » ; 
others ; individuals —- John Roy Carlson (Avedis Derounian), et al. 


VII. - THE DISSIDENT CHURCH AND « LOYALTY >: 
p. 131 
The frantic attempts of the dissident church to dig up evidence 
of their <« loyalty » to the Umited States. — Examples adduced by 
them of « loyalty statements ». — These statements analyzed. — 
The « Circular Letter No, 542 » of Archbishop Gevorg Cheorekjian, 
expresses policy of unswerving loyalty of Etchmiadzin to Soviet 
government. — Abp. Calfayan, Prelate Emeritus. 


VIII - IS ETCHMIADZIN ANOTHER VATICAN : 
p. 146 


The dissident church attempts to represent Etchmiadzin’s pos- 
ition in the Soviet Union simply being similar to the Vatican in 
Italy. — A discussion of the issue. — No similarities exist, 


IX. - THE UNCHRISTIAN PERSECUTION OF THE 


DIOCESAN CHURCH : 
p. 149 


The savage boycott of the legal Armenian church establishment 
and congregation in this country. — Denials of the dissident church 
today that the boycott ever took place. — The « unfrockment » of 
priests who refused to leave legal church establishment, — Impact 
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of Etchmiadzin’s decree against priests entering the legal churen 
establishment in America. — Boycott broken with acceptance of 
legal diocese by Cilicia. —- Priests turn to legal church. — The 
savage nature of the boycott. — Majority Armenicm community 
shorn of all spiritual services, — Etchmiadzin’s direct complicity 
in barbaric act directed against Americans. — Cooperation of all 
pro-Soviet organizations in church-initiate boycott. —- Catholicos 
Zareh’s First Pastoral Letter to America says days of hardship 
over for Armenian Americans of the Apostolic faith. — Text of this 


famous Encyclical. 


X. - A WORD ON THIS DIOCESAN CHURCH 


ESTABLISHMENT AND ITS COMMUNITY. 
p. 164 


This Diocesan Church definitely not on trial, — The Armenian 
Revolutionary Federation membership and the Armenian Naticnal 
Apostolic Church of America. — The Tourian incident, and _ this 
Church. — Reasons for the dislike of the Diocesan Church by the 
dissident church fraction. — A discussion of the Tourian imcident. 
— Murder of Catholicos Khoren of Htchmiadzin by the Soviet 
Cheka, — Assault on and grevious wounding of the Rev. Martoo- 


gesian, in Providence. 


APPENDIX. « FACTS AND FIGURES » 
p. 173 
The attack on the Abp. Paroyian Mission to America. — 
charges and counter charges : a discussion of the relative position 
and stremgth of the Diocesan church and the dissident church, and 


other pertinent matters, 
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